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L 1881, the Hellenist Emile Legrand published 
a fragment of a Byzantine text internally titled 
“Psalms useful for everything” (Yohuol adéAtuor ic 
nav Tpayuc), among other excerpts from a fifteenth- 
century codex in Paris (Bibliothéque nationale de 
France, cod. Grec 2316) included in the second volume 
of his Bibliotheque grecque vulgaire. The treatise pro- 
ceeds in roughly numerical order through the Psalter, 
recommending select Psalms or groups thereof to 
be spoken or inscribed, often with special writing 
materials and substrates, and deposited in various 
dispositions. A host of ritual actions—including fast- 
ing and purification, fumigation, observance of astro- 
logical strictures, and the utterance and inscription 
of ritually efficacious words and nonverbal signs out- 
side of scripture—accompany the deployment of the 
scripture itself. The goals of the practice, the things 
for which each Psalm is “useful,” generally correspond 
in an analogical manner to the content of the Psalm 
and range from personal protection and healing to 
success in agriculture, commerce, politics, and law; 
harmony in family relations; and the detriment of 
personal enemies. 

Although Legrand did not note it explicitly, the 
title, and a portion of the beginning of the treatise, were 
missing from the Paris codex at the time of his edition. 
He apparently managed to restore the title from a table 
of contents added by Constantine Palaiocappa, who 
catalogued the manuscript while it was still intact and 
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kept at the royal library of Fontainebleau.! Recently I 
have been able to identify the missing fragment, now 
kept in Vienna (Osterreichische Nationalbibliothek, 
cod. hist. gr. 129), which preserves the title and the first 
ten prescriptions. These pages not only complete the 
Psalm treatise and one other mutilated text in the Paris 
codex, on dream interpretation,” but also contain a full- 
standing text on account of which they were likely cut 
out of the original, a version of a well-known account 
of the building of Hagia Sophia. The Vienna frag- 
ment of the Psalm treatise has in fact been briefly 


1 The catalogue has survived and is reprinted by H. Omont, 
Catalogues des manuscrits grecs de Fontainebleau sous Frangois I* et 
Henri IT (Paris, 1889), 34-35 no. 93. 

2 Incipit, f. 428v of the Paris codex, tepl dvelpwv- sig THY TPATHY 
éorépay THs cedjvngs, dv lOy¢ tods ex8pods cov, viKgs... (cf. P. 
Boudreaux in CCAG 8.3:41), desinit, f. 1v of the Vienna codex, ... gis 
Thy KO! Kal Thy TplaxogTthy Ews hupOv Tplav yevyoetat TO evdTrvidy 
[gvduvidy cod.] cov. lam currently preparing a separate edition of the 
reunited text of this treatise, a lunar oneirocriticon. 

3 Ff 1v—124, wepl tig oikodoutac Tig dylas Dodiac, cited as an occa- 
sional witness under “Vind. 129” in the edition of T. Preger, Scriptores 
originum Constantinopolitanarum, vol. 1 (Leipzig, 1901), 74-108. 
Digital facsimiles confirm the identity of the hand, and the water- 
marks are also a good match, in the form of a pair of scissors: for the 
Vienna portion H. Hunger, Katalog der griechischen Handschriften 
der Osterreichischen Nationalbibliothek, vol. 1, Codices historici: 
Codices philosophici et philogici (Vienna, 1961), 132, compared Briquet 
no. 3668 (Rome 1454), and A.-M. Doyen-Higuet, L’Epitomé de la 
‘Collection d’hippiatrie grecque’: Histoire du texte, édition critique, 
traduction et notes (Louvain, 2006), 49, in the Paris manuscript, 
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mentioned by Karl Krumbacher as an example of a 
genre “bei den Byzantinern wenig bekannt,”* but thus 
far the connection with the Paris manuscript has not, 
to my knowledge, been made. Here then I offer an edi- 
tion and annotated translation of this treatise (hence- 
forth PV)? and, asa complement, of six others of similar 
scope found in post-Byzantine manuscripts,® presented 
in chronological order, which may go some way toward 
contesting Krumbacher’s assessment. Aside from clari- 
fications on textual matters, the annotations seek pri- 
marily to set the ritual accretions around the Psalms 
in the context of practices attested in handbooks of 
broader scope from late antiquity and Byzantium. 

The most substantial treatise, PV, is transmitted in 
a medical miscellany, which combines Hippocratic and 
Galenic texts with more popular material in the genre 
of the iatrosophion, and with texts relating to astrology, 
divination, and natural lore.” It was owned by the abbey 


Harlfinger no. 29 (14.46). The fragment was in Vienna in time to be 
included in Nessel’s catalogue, printed in 1690. 


4 K.Krumbacher, Geschichte der byzantinischen Litteratur von 
Justinian bis zum Ende des ostrimischen Reiches, 2nd ed. (Munich, 
1897), 631. 

5 Besides the Vienna material not known to him, Legrand (Biblio- 
theque grecque vulgaire, vol. 2 [Paris, 1881], 20-24) omitted portions 
of the treatise in the Paris codex, namely the procedures for Pss. 30 
(31) + 19 (20), 32 (33) + 31 (32), 55 (56) + 5.4(55), 67 (68), 107 (108), 143 
(14.4) + 145 (146) + 146 (147), and 147 + 148 + 149 + 150, as well as 
the surviving fragment for 27 (28), which correspond to §§12, 13, 23, 
26, 31, 42, 43, and ro in the present edition. The edition of reference 
for the Psalms throughout is that of A. Rahlfs, Septuaginta, 9th ed. 
(Stuttgart, 1935). 

6 A seventh probably exists in a manuscript of the eighteenth or 
nineteenth century seen at Lvov by E. E. Granstrém, who mentions, 
unfortunately without text, sequential procedures for Pss. 6, 39, 40, 
50, $6, 77, 87, 90, and 114 (presumably in the Greek numeration, 
at ff. s8r—sor): “To the History of Greek Charms and Apocryphal 
Prayers in Byzantine Literature,” PSb 27 (90) (1981): 87-92 (in 
Russian). The manuscript has not been accessible to me. 

7 ‘The largest of the medical texts is the therapeutic treatise of the 
so-called John the Physician (ff. 51v-119r), mentioned by B. Zipser, 
John the Physician’s Therapeutics: A Medical Handbook in Vernacular 
Greek (Leiden, 2009), 23, but not included in her edition. The texts 
pertaining to astrology and divination are catalogued by Boudreaux, 
CCAG 8.3:32—43, cod. 4.4. A substantial iatrosophion is edited with 
commentary by I. Oikonomu-Agorastu, Kritische Erstausgabe des 
Rezeptbuchs des Cod. Par. gr. 2316, f 348v-3740 (Thessalonike, 1982). 
From a variety of smaller collections including amuletic procedures, 
excerpts have been published from ff. 320r (Legrand, Bibliotheque 
18), 320Vv (ibid. 18-19), 340r (A. Delatte, Anecdota Atheniensia 1 
[Liége, 1927], 550), and 426v—427r (R. Reitzenstein, Poimandres: 
Studien zur griechisch-agyptischen und frihchristlichen Literatur 


of Santa Giustina at Padua, before its acquisition by Gian 
Francesco d’Asola (c. 1498—1557/s8), from whom it came 
to the French royal library at Fontainebleau. Little can be 
concluded about the place and time of redaction, though 
there is a tantalizing first-person reference to witnessing 
the efficacy of one particular prescription (§15). The lan- 
guage is colored by the vernacular, but foreign loanwords 
are not prominent. Across forty-five recipes some sixty- 
three Psalms are prescribed, most singly, some in groups 
of two or more. Of these the majority have broadly medi- 
cal or healing aims, while smaller subsets seek personal 
protection from natural and supernatural ills; advance- 
ment in commercial, legal, or political affairs; or a more 
aggressive influence on the behavior of third parties. 
Often the application of the Psalm itself is elaborated 
considerably with further rituals and ritual texts. 

The first of the additional treatises comes in a 
contemporary medical miscellany, also now in Paris, 
the relevant unit of which was almost certainly cop- 
ied by the same scribe.® More precisely B contains two 


[Leipzig, 1904], 300-301). The natural lore includes a lapidary 
attributed to Hippocrates (ff. 340v—3451), edited by C.-E. Ruelle in 
F. De Mély, Les lapidaires de l'Antiquité et du Moyen Age 2 (Paris, 
1898), 185-90. On the manuscript in general see the introduction 
of Oikonomu-Agorastu op. cit., and more recently Doyen-Higuet, 
Epitomé, 49 and M. Zellmann-Rohrer, “The Tradition of Greek 
and Latin Incantations and Related Ritual Texts from Antiquity 
through the Medieval and Early Modern Periods” (Ph.D. diss., 
Berkeley, 2016), 159-70. 


8 Paris, BnF cod. gr. 2236, ff. 1r—52v; a different hand begins at 
f. 531, which coincides with a new quire, and may therefore be consid- 
ered a distinct codicological unit. The identity of the hand with that 
of P (and V) has not yet been suggested, to my knowledge, but can 
be confirmed on the digital facsimiles of both manuscripts available 
via the Gallica catalogue (gallica.fr). While PV has a single-column 
format throughout, the first unit of cod. 2236 adopts two columns, 
so the two products may be separated by some years in the activity 
of the scribe. On this manuscript see H. Omont, [nventaire som- 
maire des manuscrits grecs de la Bibliotheque nationale (Paris, 1888), 
2:219; Zipser, Therapeutics, 17, who includes the text at ff. 1r—42r as 
a recension of the work of John the Physician (her cod. A), another 
recension of which is found in PV (see above); J. A. M. Sonderkamp, 
Untersuchungen zur Uberlieferungen der Schriften des Theophanes 
Chrysobalantes (sog. Theophanes Nonnos) (Bonn, 1987), 165-67, who 
identifies the main text of the second unit, ff. 61r—821, as a version 
of the Epitome of Chrysobalantes (his cod. Pa4); D. C. Bennett, 
“XENONIKA: Medical Texts Associated with Xenones in the 
Late Byzantine Period” (Ph.D. diss., Royal Holloway, University of 
London, 2003), 460-62, identifying his “xenon text ©” at ff. 54v- 
6or, which is included in the edition at 406-39; see now the revised 
version in idem, Medicine and Pharmacy in Byzantine Hospitals: A 
Study of the Extant Formularies (London, 2017). 
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separate treatises, Bi and Bz, which occur on adjacent 
folia within an anonymous collection of medical and 
ritual recipes. The first treatise bears a title similar to 
that of PV, “Psalms useful when said for serious pur- 
poses” (yaduol apérrmor heyduevor eis ypelac weyehac), 
and covers twenty-eight Psalms, most singly with a few 
in groups, across twenty-three prescriptions. In style it 
is briefer and simpler, the directions largely confined 
to the simple utterance of the Psalms. The goals are 
broadly comparable, but especially in the first ten sec- 
tions focus notably on moral betterment, while the last 
two address a concern not seen in PV, the identification 
of thieves. The second, Bz, adds a further eight Psalms 
over as many prescriptions, and continues to pursue 
personal protection and advancement. 

The next treatise dates to the sixteenth century, a 
fragment of a paper manuscript now in Dresden (D).?° 
‘The prescriptions seem in fact to fall into five distinct 
groups, likely assembled from multiple exemplars avail- 
able to the compiler, one of which (D4) does not con- 
tain any Psalms but is included here because it offers, 
alongside some medical recipes, an interesting ritual 
procedure for the identification of a thief (§1). In total, 
D prescribes 45 different Psalms, with a similar range 
of goals as in PV. In two of the groupings, D1 and D3, 
the prescriptions overlap strikingly, though not wholly 
or in the same order, with material in B1, which, along 


9 “Other, various chapters on healing” (étepa xeddhata Siddopa 
iatptxdé), fF. 42r-45r, unpublished. The first (Bi, f. 4.41) is separated 
from the second (Bz, f. 45r) by a group of primarily pharmacologi- 
cal recipes with a few ritual elements. I note in particular a version 
ofa technique excerpted from the Geoponika (7.14) for the preserva- 
tion of wine via inscription of Ps. 33 (34):9 at f. 4.4y, wept olvov tva uy 
tpary Tote (on which see further below), followed by directions fora 
ritual to protect a vineyard, including an exorcism of pests. 


10 Dresden, Sachsische Landesbibliothek, Staats- und Universi- 
tatsbibliothek Mscr. Dresd. Da. 63, ff. 4v—6v. The manuscript was 
formerly in the collection of Valentin Ernst Loescher (1673-1749), 
whence it appeared in the Catalogus bibliothecae viri summi D. 
Valentini Ernesti Loescheri theologi Saxonici 3 (Dresden, 1751), 
711 no. 12785, described as “Philacteriorum descriptiones, & alia 
magica Graeca (sex plagulae sunt, quarum antiquitatem scriptu- 
rae genus testatur).” See also F. Schnorr v. Carolsfeld, Katalog der 
Handschrifien der Sachsischen Landesbibliothek zu Dresden, vol. 1 
(Leipzig, 1882), 298. It consists of two unrelated fragments of paper 
codices: unit II, ff. 4-6, contains the material of interest, which 
begins on f. 4v following a small gathering of medical recipes; unit I, 
ff. 1-3, dates to the previous century and contains a selenodromion 
(cehyvnodpdptov [sic] rept Bpoyis Kal dvépov cal te Lorne) followed 
by instructions for protective amulets (pvAaxtjpia) and an exorcism. 
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with a more limited concurrence between Bz and D2, 
suggests a more extensive and dynamic circulation for 
the recipes and treatises than happens to survive in 
these few manuscripts." 

Two more treatises come from the seventeenth 
century, but very likely reflect the continued copying 
and use of earlier material. One, now in Moscow (M), 
was copied at Athos in a codex of broadly theological, 
astrological, and alchemical content.’” It offers a much 
smaller number of prescriptions, restricted to the early 
part of the Psalter (Psalms 15-23). The other is unfortu- 
nately known only from excerpts printed from a codex 
in St. Petersburg (S), for which no shelfmark was pro- 
vided and which has not been accessible for a fuller 
edition.? Like M, this treatise also travels in the com- 
pany of texts on astrology and divination. Its range is 
somewhat broader but is still confined to the first two- 
thirds of the Psalms. The excerpts are reprinted here, 
with some tentative corrections. Ellipses mark omis- 
sions in the original publication, where only incipit and 
desinit were recorded. 

A final two treatises survive in manuscripts dated 
to the eighteenth century, but again likely depend on 
earlier traditions. The first, of unknown provenance 
and now kept in Athens (A), is like M a small gather- 
ing of Psalm-specific procedures, in this case included 
within a larger collection of medical recipes, which 


11 In D1, compare §2 with Br $13, §§3-4 with Br §§14~-15, §5 with 
Br §§16 and 18, §§6—7 with Br §§19-20, and §9 with Bi §21; in D3, §1 
with Bi §1, §§3—4 with Bx §§3—4, and §§6—12 with Bx §§6—-12; and in 
D2, §7 with Bz §6 and §8 with B2 §8. 

12 Moscow, Gosudarstvennyj Istoriéeskij Muzej, cod. Sinod. gr. 
261, ff. 230v—2311; the incipit and desinit of “De psalmis magicis” are 
printed by M. A. F. Sangin in CCAG 12:72; on the manuscript see in 
general ibid. 70-72 (cod. 23). A dating to 1635 is given in CCAG, but 
there are historical notes on the succession of Byzantine emperors 
and Ottoman sultans referring to the present time as the fifth reg- 
nal year of Ahmed I, i.e. 1607/8, on f. 230r. The codex was brought 
from the Iviron Monastery on Athos to Russia in 1655 by Arsenii 
Sukhanov (1600-88). The rest of the contents include alchemical 
recipes, a brontologion, and a seismologion. 

13. St. Petersburg, Filial Instituta Rossijskoj Istorii Rossijskoj 
Akademii Nauk, sine numero, ff. 55v—6or, excerpts ed. Sangin in 
CCAG 12:18-19 with 122-23. On the manuscript in general see ibid. 
9-25 (cod. 3). It was copied by Kyrill Kouridaleus (rap& tod KupiMr 
tod Koupidahéws) at the request of a certain Franko (tm ueylotyyv 
mapdaKxAnaw tod Kdp Dpdyxov) in 1684/85 at Moscow, and once 
belonged to a monk of the monastery of St. Nikolai in that city. 
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makes up the whole of the manuscript.’* The second 
(N), probably produced at Constantinople, is more 
substantial, and comes within an extensive collection 
of texts on medicine, astrology, angel- and demonology, 
and recipes for ritual practices for both protective and 
aggressive aims, the bulk of which is in a cryptographic 
alphabet.’> The cipher, which functions in general by 
modification of the letters of the alphabet (rotation, 
removal, or addition of strokes), is recorded in a table at 
the beginning of the codex, though not explained with 
full equivalences (f. 4y; fig. 1). The treatise itself mixes in 
some ritual procedures that do not involve the Psalms, 
which are included here for the sake of context. A nov- 
elty in N is the addition of designs for elaborate seals 
to accompany the prescribed Psalms, some of which in 
turn feature shorter Psalm excerpts, and occasionally 
a personalization in the form of a prayer on behalf of a 
named person. A certain Kostas and Nikos appear once 
each in this capacity (N §§10 and 12, respectively), and 
Kostas recurs in formulae for amulets elsewhere in the 


14 Athens, Ethniko Istoriko Mouseio, Istoriké kai Ethnologiké 
Etaireia tés Ellados, Archeio Istorikén Engraphon, cod. 241. The 
manuscript has been described by A. Delatte, CCAG 10:51-52 
(cod. 28), an iatpooddtov with 227 recipes and notes added by two 
other hands; excerpts covering “les recettes de caractére magique” 
are edited in Delatte, Anecdota 136-38, including the treatise in ques- 
tion at 137. The treatise is marked off from the rest of the recipes by 
a horizontal dividing line; the individual prescriptions within it are 
treated as a whole, as indicated by the absence of any internal divid- 
ing lines. 

15 St. Petersburg, Rossijskaja Nacional’naja Biblioteka cod. 
gr. 646, ff. s5r—20r. The treatise is mutilated at the end by damage to 
f. 20; of this and the next two folia the right half has been cut off, 
though the text of the treatise at this point can be reconstructed with 
reasonable confidence. By the next intact page, f. 23, a different trea- 
tise has begun. For a description and catalogue of the contents see 
M. Sangin, CCAG 12:39-47 (cod. 5), with an edition of excerpts from 
ff. 4r-v, 53, 17v-18r, 23v—241, and 711-751 at 163-66; §1 of the pres- 
ent treatise is edited in full at 163, with incipit and desinit only for 
the rest in the catalogue, at 39-41. Among the other contents, I note 
a demonological manual (téyvy) at ff. 33v-39v (cf. Sangin, op. cit. 42), 
similar to that edited by Delatte, Anecdota 33-37; procedures for 
lecanomancy at ff. 75v—85r (Sangin, op. cit. 43-44, compares texts 
edited in Delatte, Anecdota 40-46); ritual treatises pseudonymously 
ascribed to Solomon, including one addressed to his son Rehoboam 
(ff. 85r—871, Sangin, op. cit. 44); and medical texts, e.g., a treatise on 
phlebotomy at ff. 109v—-110Vv (Sangin, op. cit. 46). On the provenance, 
Sangin notes, “Possessorem codicis J.C. Cin-Traikov trucidaverunt 
Turcae a clericis Graecis ad persequendum moti” (op. cit. 39); the 
donor to the RNB was Lobanov Rostovskji (1824-96), once Russian 
ambassador at Constantinople, who probably acquired it there after 
the previous owner’s death. 


manuscript.’° This feature is likely a sign of copying 
from multiple exemplars, as in the case of D, perhaps 
here in the form of loose-leaf notes, each of which had 
been personalized in turn for a particular client. 

It is tempting, but not entirely satisfactory, to 
assign the amuletic use of the Psalms attested by these 
treatises to the category of magic. This label has often 
been applied to analogous treatises in the Jewish, 
Syriac, and Coptic Christian traditions, on which see 
further below. In fact the present material does have 
a contribution to make to the study of the Byzantine 
rituals conventionally described as magical.!” The ritual 
context in which the Psalms are put to instrumental use 
marks the practice off from liturgical prayer and private 
devotion,’* and might indeed draw censure from exter- 
nal observers as superstitious. Such texts, which claim 
a degree of direct efficacy distinct from explicit divine 
agency, surely stand apart from simpler guides for the 
use of the Psalms in prayer, known from an early date 
in the Byzantine tradition via an epistolary treatise of 
Athanasius of Alexandria.!? No fewer than ninety one- 
to three-verse selections from the Psalms are similarly 
recommended in a treatise by the roughly contempo- 
rary Evagrius of Pontus, to combat demons and resolve 
various crises in the lives of ascetics, among nearly four 
hundred other biblical passages.?° Excerpts from the 


16 Note tod dovAov tod 8208 Kota in a collection of astrologi- 
cal talismans prescribed via the lunar calendar, at f. 64 (cf. Sangin, 
CCAG 12:42), and the conclusion to another amulet for success in a 
court case, BonPycuté wor TH dpaptwr@ dovrAw Tod 920d Kwara (f. 931, 
Sangin, op. cit. 45). 

17 For a good introduction to these see the contributions in 
H. Maguire, ed., Byzantine Magic (Washington, D.C., 1995). A 
recent collection and analysis of texts can be found in Zellmann- 
Rohrer, “Incantations.” 


18 I use “instrumental” here in the sense in which Richard 
Gordon takes “magic” as a convenient shorthand for “instrumental 
religion’; see “Charaktéres between Antiquity and the Renaissance: 
Transmission and Re-Invention,” in Les savoirs magiques et leur 
transmission de l’Antiquité a la Renaissance, ed. V. Dasen and J.-M. 
Spieser (Florence, 2014), 253 n. 1. 

19 On the Interpretation of the Psalms (Eig tv épunvetay tev 
yvahuor), PG 27:12-45. There is an analogous tradition of prayer 
instructions for the Psalter in the medieval West: see B. Rebiger, 
Sefer Shimmush Tehillim: Buch vom magischen Gebrauch der 
Psalmen; Edition, Ubersetzung und Kommentar (Tubingen, 2010), 
34 with n. 148. 

20 The Antirrhetikos, which does not survive in the original Greek, 
but is known from a Syriac translation, edited by W. Frankenberg, 
Evagrios Ponticus, Abhandlungen der k6niglichen Gesellschaft 
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section of the treatise of Athanasius in which particular 
Psalms are recommended as prayers in particular situa- 
tions also circulated independently,”! and no doubt 
because of this association Athanasius’s authorship was 
later imputed to a method for bibliomancy using the 
Psalter.** The present texts do at times pursue goals 
at odds with Christian morality, in particular aggres- 
sive rituals such as PV §17, which promises to help 
the user depose another from a position of power and 
usurp it for himself. The numerous recipes that target 
“enemies,” e.g. PV §2, could conceivably have served as 
a preemptive strike against individuals who had not in 
fact done the user any harm, and in any case contrast 
sharply with the Christian virtue of meekness. 

On balance, however, the classification as magi- 
cal is one that the contemporary users of the trea- 
tises would have vigorously resisted, a consideration 
behind the blander term “amuletic” in the title of the 
present contribution. There is little doubt that these 
users would have identified as anything but Orthodox 


der Wissenchaften zu Gottingen, Philologisch-historische Klasse, 
n. F, 13.2 (Berlin, 1912), 472-545; for the Psalms, see the index 
of Evagrius of Pontus, Talking Back: A Monastic Handbook for 
Combating Demons, trans. D. Brakke (Collegeville, MN, 2009), 
183-84. 

21 Venice, Biblioteca Nazionale Marciana cod. gr. XI 24, ff. 
264r-256r, inc. wept THs BiBov THY Wahudy: édy dioxKy Tapa TOV 
oixelwy } kal rap etépwv Kal moMods éxyg Tovs EnavactdvtTa<c¢> Kat 
ood, Meye & oti TOvy' Vahudy..., des. dd tov Gedy aby kpithy 
yevéo Sat, udvoc yep adTOs KPITIS Sixes, Kal Méye TOV Ke’ Woudy Kal 
TOV AO! Kal Tov UB’ oltivéc cioty “xpivdv Ue KUptE,” dMov “Stkacov ple 


\ « 


Tove KdiKodvtas,” Kal “kpivdv ue 6 92d¢ Kal dixagov THy.” In this case 
the incipits of the Psalms have been added, no doubt for easier ref 
erence in practical use. For a different set of prayers, from Basil the 
Great, copied in a tenth-century Psalter, see G. R. Parpulov, Toward 
a History of Byzantine Psalters (Plovdiv, 2014), appendix G. 

22 ‘The unpublished text is found in the fifteenth-century London, 
British Library Royal MS 16 C I, f. 67v (on the manuscript see 
S. Weinstock, CCAG 9:2.4-27 cod. 48), Tod weydhou APavacion. guy 
evvoiay éxys THY oiavody év TH Kapdla cov H OdelAns mpayua érepw- 
THOU Kal ETLyELphou vijoTtis dvarTUEOV TO WahtHplov Kal olog Wah- 
udc gor 2EEAOy Wyrdoyoov Td Keddhatov adtod Hyovv TO VyOlov Kal 
an’ éxetvov uetpyoas £6 yahnods ynrdonyooy Ta Wydia dote yever Oar 
Ente Kal TodTOV Tov EBdouoV Wadpov dvayivwoxe- Kal ei TLypddel exe 
adtd év TAnpodopla: udvov éx migtews mpogépyou (“Of Athanasius 
the Great. If you have any intention in your heart or you would 
inquire about and attempt an action: while fasting, open the Psalter, 
and whichever Psalm you come upon, take its chapter, that is, its 
number, and beginning with it count six Psalms and take their num- 
bers, in order to get seven, and read this seventh Psalm. Whatever 
is written in it, take that with assurance: just proceed with faith”). 
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Christians.?? Indeed the recipes explicitly align them- 
selves against what they term “magical” (uayeia, 
uayixds and pa&ytoc, yontela) in offering solutions to 
afflictions caused thereby, as in PV §§8 and 24, and 
deploy other mainstays of Byzantine Christian practice 
such as the sign of the cross (PV §22, S $9) and the cult 
of the saints, including Cyprian, Thomais, the seven 
sleepers of Ephesus, and Abercius.** One of the pro- 
cedures concerned with counteracting magic (udyta., 
N $15) provides a neat illustration of this nexus. In the 
pursuit of an entirely orthodox goal, it combines instru- 
mental use of Christian scripture and cult of Christian 
saints with astrological lore, fashioning a ritually effi- 
cacious liquid by exposing a mixture of holy oils from 
several saints to the influences of the stars at night. 
Throughout the treatises an explicit role for the clergy 
appears only twice (PV §45, S §6), which indicates that 
these texts serve a sphere of ritual practice outside of the 
official work of the Byzantine Church, however much 
they may be informed by it. 

The study of the place of the Psalms in Byzantine 
culture has advanced most recently with the work of 
Georgi Parpuloy on the production and history of 
Psalters.?° The importance of this corpus to Byzantine 
spirituality is clear, and its high regard among elites 
is demonstrated by the care and expense devoted to 
Psalters as luxury books. Attention to the present trea- 
tises, which have so far been little noted among Byzan- 
tinists, can expand the scope of such study into popular 
cult and belief and traditional healing. The Psalter 
played a well-known part in bibliomantic divination.”® 
Here, in a complementary development, we see the 
sacred text take on a more active role in attempting to 
bring the will of its readers to pass. 

Indeed the amuletic use of the Psalms can be 
traced over a long career in Byzantine practice outside 


23 On varieties of belief and ritual practice within Byzantine and 
modern Greek Christianity, see the important works of R. P. H. 
Greenfield, Traditions of Belief in Late Byzantine Demonology 
(Amsterdam, 1988) and C. Stewart, Demons and the Devil: Moral 
Imagination in Modern Greek Culture (Princeton, 1991). 


24 PV §§24, 28, 40, and 45. For further references see the notes to 
the translation. 


25 Parpulov, History. 


26 See note 22 above. For other texts, ibid., appendix F; and idem, 
“Psalters and Personal Piety in Byzantium,” in The Old Testament 
in Byzantium, ed. P. Magdalino and R. Nelson (Washington, D.C., 
2010), 88. 
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of these treatises. As in the treatises, the goals pur- 
sued are primarily personal protection and economic 
advancement, but extend also to what may more accu- 
rately be termed aggressive ritual, the compulsion or 
harm of a third party.”” Again like the treatises, an 
analogical relationship generally pertains between the 
situation of use, or the desired outcome, and the con- 
tent of the Psalm. The earliest evidence comes from the 
sixth-century medical author Aetius of Amida, who 
recommends Psalm 1:3 in two different applications 
to protect crops from pests.?® The same verse is picked 
up by the Byzantine Geoponika, to prevent trees from 
losing their fruit (10.87.8),”? and finds its way also into 
the tradition of veterinary medicine, where it is recom- 
mended for inscription on the hoof of a barren mare 
in the Leiden hippiatrikon.*° Elsewhere the Geoponika 
prescribes Psalm 33 (34):9 for inscription on a wine 
container to preserve the contents (7.14), and another 
hippiatrikon gives Psalm 47 (48):1-7 to ease the birth 


27 On this topic see recently Zellmann-Rohrer, “Incantations” 
(n. 7 above), 32-35, 83-85, 111-12, 125-32. 


28 = Jatrika 13.54, ed. S. Zervos, “Aetiou Awidyvod mept Oaxvevtwy 
Cowy cal ioBdrwy,” ASyra 18 (1906): 289-90: in both procedures the 
text is to be inscribed, in the first on an unspecified substrate and 
bound to the trees (verse 3a—c), in the second on an ostrakon, which 
should be deposited in the place where they grow (verse 3a in part 
only). On magic and ritual in the healing practice attested by Aetius 
see Zellmann-Rohrer, “Incantations,” 136-43. 


29 The work is to be dated between the sixth and tenth centuries: 
in its present form, the corpus is the result of a process of compila- 
tion and revision in the tenth century, though much of the mate- 
rial had already been gathered by Cassianus Bassus in the early 
Byzantine period; see C. Guignard, “Sources et constitution des 
Géoponiques & la lumiére des versions orientales d’Anatolius de 
Béryte et de Cassianus Bassus,” in Die Kestoi des Julius Africanus und 
ihre Uberlieferung, ed. M. Wallraff and L. Mecella (Berlin, 2009), 
243-344. The heading for the chapter in which the prescription is 
transmitted carries an attribution to Sotion, but even if authentic, 
it need not apply to the entirety of the contents, especially if this 
Sotion is to be identified with the first-century paradoxographer and 
peripatetic (RE s.v. 2), otherwise the most likely candidate. Indeed 
10.87.6 offers an application of a Homeric line in a similar amuletic 
function, attributed to Didymos of Alexandria, author of a lzwpyixd 
in the fourth or fifth century, and it seems likely that the Psalm rec- 
ipe has been added by a Byzantine compiler as a contemporary varia- 
tion on the same motif. See also Zellmann-Rohrer, “Incantations,” 
142.N. 605. 

30 E. Oder and K. Hoppe, Corpus Hippiatricorum Graecorum, 2 
vols. (Leipzig, 1924-27) (= CHG), excerpta Lugdunensia 202. On 
this text and its genre see Doyen-Higuet, Epitomé (n.3 above) and A. 
McCabe, A Byzantine Encyclopaedia of Horse Medicine: The Sources, 
Compilation, and Transmission of the Hippiatrica (Oxford, 2007). 


of a mare.?? Successful human birth in turn is the goal 
of the application of Psalm 136 (137):7, found in several 
anonymous medical recipes in later Byzantine codices.*” 
The aggressive procedures, again in anonymous recipes 
in manuscripts of the fourteenth century and later, rec- 
ommend for example Psalm 66 (67) as part of a ritual 
to bind the tongues of enemies, Psalms 56 (57)-64 (65) 
for another ritual with different particulars but the 
same goal, and Psalm 41 (42) for compelling the love 
(pwc) of a woman by ritual means.?? Procedures of 
this kind probably also underlie the “Psalm-cursing” 
(Woduoxatdpa) against which a Byzantine apotropaic 
prayer seeks protection.>* 

An obvious point of comparison for the Byzantine 
treatises is the Jewish tradition of shimmush tehillim 
(“use of the Psalms”), a similar instrumental approach 
to the Psalms for which written guides were produced. 
The best known of these, the Sefer shimmush tehillim 
(“Book of the Use of the Psalms”), is found already in 
fragments from the Cairo Geniza, and in a fuller form 
covering the entire Psalter in later medieval manu- 
scripts in the West, of which printed versions have 


31 CHG, Hippiatrica Cantabrigiensia 10.3. 


32 E.g., the fifteenth-century Vatican, Biblioteca Apostolica 
Vaticana cod. Vat. gr. 952, f. 165r, ed. S. Weinstock, CCAG 5.4:120, 
where it is combined with a direct address to the recalcitrant child 
drawing on the call of Jesus to Lazarus in John 11:43. Other pub- 
lished examples can be found in A. Vassiliev, Anecdota graeco- 
byzantina, pars prior (Moscow, 1893), 339; Delatte, Anecdota 115-16; 
B. Skouvaras, “Maytxd «al iatpocopixa épavicpata x Oecoahtxod 
KOOdIKOG,” Aaoypapla 23 (1965-66): 80; B. Zipser, “Magic, Infidelity, 
and Secret Annotation in a Cypriot Manuscript of the Early Four- 
teenth Century (Wellcome MSL 14),” in Dreams, Healing, and 
Medicine in Greece, ed. S. M. Oberhelman (Aldershot, 2013), 258-60. 


33 Binding tongues: from the well-known fifteenth-century 
Midiates manuscript, Paris, BnF cod. gr. 2.419, f. 273y, ed. Delatte, 
Anecdota 502 with 654, and a recipe added in blank space in a 
fourteenth-century manuscript of medical content, Vatican, BAV 
cod. Reg. gr. 181, f. 131, ed. N. G. Polites, “Tlakatoypadixt otayvo- 
Royta ex TAY LayiKOv BiBhiwy,” BZ 1 (1892): 566-69. Erotic: from 
the same Midiates manuscript, Paris, BnF cod. gr. 2.419, f. 1991, ed. 
Delatte, Anecdota 467, with a later version from the eighteenth- 
century Paris, BnF cod. suppl. gr. 696, f. av, ed. ibid. 548. 


34 In fragmentary form in a sixteenth-century manuscript, Paris, 
BnF cod. gr. 395, f. 43r (unpublished), ... rioxeyov tov dodASy gov 
Mhovpl cal drodingor an’ adtod 16 dvdbeua, Thy Kat&pay, THY Va 
uoxatépay (“Shelter your servant Phlouri(s) and chase away from 
him the ban, the curse, the Psalm-curse”); and in fuller form in 
the eighteenth-century Paris, BnF cod. gr. 825, ff. 6v—12v, edited by 
Delatte, Anecdota (n. 7 above), 230-38 (at f. 6v, ed. p. 230), where it is 
attributed to Athanasius the Great. 
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continued to circulate through the modern period. A 
detailed comparative study is beyond the scope of this 
article, which aims rather to establish and contextual- 
ize the Byzantine texts as a foundation for future work 
of this kind. 

A preliminary examination shows that while 
the Byzantine tradition may indeed have been influ- 
enced by the Jewish one, which is earlier at least in 
regard to attestations, it developed extensively along 
its own path, more so than can be said for analogues 
in Christian Arabic and Syriac.?> Though the earliest 
surviving, full-standing Byzantine treatise is relatively 
late, instructions for the use of individual Psalms in the 
same manner can be found in other texts at an earlier 
period, as already mentioned, indeed as early as the 
sixth-century Aetius of Amida. In the assignment of 
Psalms to goals and accompanying ritual procedures, 
the earliest and most substantial Byzantine treatise 
(PV) in general proceeds independently of the Jewish 
Sefer, with only a few concurrences that might suggest 
a common ancestor, let alone direct dependence.** The 
Sefer itself is not homogenous, and in at least one case a 
Byzantine prescription matches material from the Sefer 
as attested in the Cairo Geniza that does not survive in 
the Western tradition.*” 

The influence of the Jewish tradition is more pro- 
nounced in the case of the later treatises, especially 
D, M, and S. In two revealing cases it seems that the 
procedure has been directly translated from a Hebrew 
or Aramaic exemplar, but without the accompanying 


35 For an overview of the sources in these languages see Rebiger, 
Sefer (n. 19 above), 33-34 and P. Schafer and S. Shaked, Magische 
Texte aus der Kairoer Geniza (Tiibingen, 1994-99) (= MTKG), 
3110-13. 

36 Independence: see, e.g., the prescriptions for Ps. 7 in PV §1 (to 
cure impotence) against MTKG 3 no. 78 f. 1a.10-14 (for success on 
a journey) and Rebiger, Sefer §10 (against enemies); for Ps. 19 (20) 
in PV §s (to cure epilepsy), against Rebiger, Sefer §2.4 (for success 
in court); for Ps. 41 (42) in PV §§8 and 17 (to counteract magic; to 
usurp political power) against M7'KG 3 no. 79 f. 2b.3-7 (to summon 
a mantic dream) and Rebiger, Sefer §46 (to summon a mantic dream; 
to accompany prayer; for help in distress). Possible relation: e.g., Ps. 
54 (55) and 55 (56) in PV §23, MT KG 3 no. 80 f. 1a.10-11, and Rebiger, 
Sefer §§59-6o, all against enemies. 

37 PV G:8 for Ps. 42 (43), with M7KG 3 no. 79 f. 2b.8—11. There 
are also a number of instances in which Byzantine recipes side with 
one or the other of the two main branches of the later medieval Sefer 
identified by Rebiger (exemplified by his witnesses $1551 and L34): 
e.g., PV $12 for Ps. 30 (31), with L34 and against S1551 (§35) and the 
Cairo Geniza (MTKG 3 no. 79 f. 1b.8—10). 
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adjustment of the Psalm number for the change to the 
Greek numeration. S §4 gives Psalm 16, and the cor- 
responding incipit for its Greek version, in a ritual for 
the detection of a thief, which would correspond to 
Psalm 17 in the Hebrew textus receptus, but is an exact 
match with recipes in the Geniza and the later Western 
Sefer for Psalm 16 in the numbering of the Hebrew 
textus receptus.°8 Similarly M §3 prescribes “the twenty- 
third” Psalm ina ritual for summoning a spirit for con- 
sultation in divination, which would correspond to 
Psalm 24 in the Hebrew, but the text matches recipes 
given in the Jewish tradition for Psalm 23.3? Even in 
such cases, however, the Byzantine and later users have 
made the texts their own. In the latter example, the rit- 
ual is changed from a request for a mantic dream to the 
compulsion of the appearance of a spirit in the form of 
a woman, which can be questioned at the user’s will, 
and the use of the Psalm itself is reset in a characteris- 
tically Byzantine location, the iconostasis of the house 
(cixovia), a focal point of the spiritual life of the family. 

The following edition aims to balance faithful- 
ness to the language of the originals, which is vernac- 
ular in many respects, with accessibility to a range of 
modern readers via normalization. Normalization has 
been operative especially in the handling of diacritics 
and diphthongs, following the conventions of liter- 
ary koine.*® Significant orthographic variants likely to 
represent the contemporary language have been kept, 
but trivial effects of itacism, monophthongization, and 
related phonetic developments have generally been nor- 
malized. Efforts have been made to make vernacular- 
influenced forms intelligible to readers familiar only 
with the koine, in particular by marking aphaeresis 
with apostrophe except in the abundant cases of the 
pronominal enclitics derived from aité¢ and of va from 
iva. Forms likely to be the result of unintentional omis- 
sions by the copyist are completed in angled brackets, 
most often the dropped declensional v; the reverse, false 
addition of declensional y, is silently corrected. In the 


38 MTKG 3 no. 81f. 1a.8-15 and Rebiger, Sefer §19. 
39 MTKG3no.79 f. 1a.2-5 and 81 f. 1b.17-19. 


40 Especially in PV, the copyist follows the norms of literary koine 
with respect to diacritics more often than not, and therefore I do not 
follow the practice of E. Kriaras, Aeéixd tg wecawvinis eMyvixie 
Onuwdous ypauuatelac, 1100-1669, 18 vols. (Thessalonike, 1968— ), in 
lemmatizing passages from Legrand’s edition (misleadingly attrib- 
uted to the iatrosophion of Ioannes Staphidas, with which they have 
nothing to do) in the monotonic system of the modern demotic. 
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late treatise N, however, where the vernacular influ- 
ence is the strongest, the absence of v in declension- 
endings seemed too common to supplement. Section 
numbers have been introduced, and alphabetic numer- 
als expanded except where referring to Psalm numbers. 
For convenience, in all references to Psalms in the 
translation and notes, the corresponding number in 
the Hebrew text, if different, is supplied in parenthe- 
ses. Facsimiles of the various signs prescribed for ritual 
inscription (on which see the commentary to PV §10) 
are also given in their appropriate places in the edition. 


3@ 1AM GRATEFUL TO BIRGIT BUTH (SACHSISCHE 
Landesbibliothek, Staats- und Universitatsbibliothek, 
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PV = Vienna, ONB cod. hist. gr. 129, f. 12r-v + Paris, 
BnF cod. gr. 2316, ff. 4291r—-432v, s. XV (med.) 
B = Paris, BnF cod. gr. 2236, ff. 441-45r, s. XV (med.) 
D = Dresden, SLUB Mscr. Dresd. Da. 63, ff. 4v—6v, s. XVI 
M = Moscow, GIM cod. Sinod. gr. 261, ff. 230v—2314, s. XVII (in.) 
S = St. Petersburg, Akad. Nauk s.n., ff. 55v—Gor, a. 1684/85 
A= Athens, EIM, Archeio Istorikon Engraphon cod. 241, 


f. 108r—v, s. XVIII 


N = St. Petersburg, RNB cod. gr. 646, ff. sr—-zor, s. XVIII 
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V12r 


10 


V12v 


20 


25 


PV 

oruol apérmor ei wav Tedyue. 

1.6 [' Waruds ad€éhiuos cic dvOpwrov deuévov call 
obdév YUTopEl va Tojoy TinoTE Ue THY yuvaixay Tov. dg 
evi xaapd¢g Huépac dvo Kal ao ypdvy TOV Wadyov 
étodtov sic yaptiv. Kat ypde Tod dvdpdc Td Svoua Kat 
TIS Udva<c> Tov Kal THs yuvatkas Tov Kal dmaye aTdved 
eig TH YAOWW Kall Ofjae TO yaptiv cic TO Oebdv Tov yéptv Kal 
TH vuxtt éxetvy Céher counOjvat tH yuvatkav Tov. 

2. 6 ny Words wdédiuos eic dvtidixoug Kal sic 
eycdheua kv éyxadyis twee Kal Ayo va TOV Kepdjoys. 
érape Anydvev véov Kal dywue<v> Kal yéuicé To vepdv 
Ard Td THYyadwW Kal SidBace Tov Waruodv étodtov éndva 
gig TO vepdov- Kal kywue<v> eig TOD KpITH THY TOPTAV- 
mTp<o>vyov va eby7 6 xpitis ad Td omivtw Tov Kat 
ytoe Td vepdv | Kal eimé obtwe- “we ydvetour Td vepdv 
TOUTO, obtwE va yuOT Kal T dixatov TOD deivos.” 

3. 6 8’ ardude dikbalé to<v> xadiy juépav Kall 
brotdkets tods éyOpouc cov. 

4. 6 1B! Wardude: ééev eloo cic Tipry ard éyOpove, 
didBacé tov «al Oéheg hutpwOyjv<a> ex tods éex- 
Opous cov. 

5. 610’ orude: ékey 1dy urxpdv Tradl Td yAuKd Tov, 
didBacé to amcvov To Kal evOds dvarraveta. 

6. 6 Ad’ Wahuds eis xplowy, Kal xpdret Tov Kal viKds 
tovs éyOpovs cov. 


PV, 14 “pitas cod. 


1 Most likely this “binding,” a subset of the &modéuata 
uaytxd combatted in Ds §5, is to be referred to the perceived 
threat of ritual binding of the sexual potency of a husband 
with his wife by a jealous party, for which relief of this sort is 
frequently offered in Byzantine texts, eg. from the 
iatrosophion in P, f. 363r-v, ed. Oikonomu-Agorastu, Erst- 
ausgabe, no. 169, and among the treatises in N §§30-32 
below. Recipes for the binding itself also survive, for example 
in a fourteenth-century manuscript, Venice, BNM cod. gr. Z 
501, ff. 174v-1751, with Zellmann-Rohrer, “Incantations, 
101-2; see also Koukoules, “Kataédecyot,” 2:76, and PV §24 
below with commentary. 

2 The use of the metronym draws ultimately on an ancient 
Egyptian ritual practice, via the Egyptian-influenced ritual 
handbooks in Greek (the so-called magical papyri) that 
circulated in the Roman and late ancient periods: on the 
latter development see Curbera, “Maternal Lineage.” It also 
appears in contemporary Byzantine ritual instructions, e.g., 
Delatte, Anecdota, 86 and 461. Direct continuity is the most 
economical assumption, but the practice is common also in 
medieval traditions that might have influenced later 
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PV 

Psalms useful for everything 

1. The 7th Psalm is useful for a man who is bound 
and cannot do anything with his wife.! Let him stay 
pure for two days and write this Psalm on paper, and 
(you) write the name of the man and of his mother? 
and of his wife and go off to a spring and bind the 
paper to his right hand, and that night he will bed his 
wife. 

2. The 8th Psalm is useful for legal opponents and 
for an accusation, if you accuse someone and want to 
take advantage of him. Take a new flask and go and fill 
it with water from the spring and repeat this Psalm 
over the water,’ and go to the judge’s door—plan ahead 
such that the judge is away from his house—and pour 
out the water and say as follows, “As this water is 
poured out, so too may the claim of so-and-so be 
dissipated.” 

3. The 9th (9-10th) Psalm: repeat it each day and 
you will subdue your enemies. 

4. The 12th (13th) Psalm: if you are in distress 
from enemies, repeat it and you will be redeemed from 
your enemies. 

5. The 19th (20th) Psalm: if a little child sees his 
dear one,* repeat it over (the child) and it will get relief 
at once. 

6. The 34th (35th) Psalm is for a court judgment: 
hold onto it and you will defeat your enemies. 


Byzantine practice, as seen throughout the Sefer shimmush 
tehillim in both the Geniza and Western transmissions. 

3. The activation by ritual utterance of liquids and other 
substances, for use in turn as instruments in both healing 
and aggressive procedures, is known from the late ancient 
ritual handbooks; see, e.g., PGM IV 2150-51, and from 
Byzantine technical literature, CHG, Hippiatrica Parisina 
22. For the Jewish tradition see the commentary in Rebiger, 
Sefer, 213 on §6. For the related practice of writing, then 
dissolving the ritual text, see for the late ancient material 
Suppl.Mag. 2 no. 75.3 with commentary, and for the 
Byzantine, Pradel, Griechische, 128-29. 

4 7d yAvKt tov. The meaning of the euphemism is made 
clear by the rubric for an incantation in a contemporary 
codex, Naples, BN cod. II C 33, ff. 233v—234r, ed. Delatte, 
Anecdota, 618-19 (cf. Vassiliev, Anecdota, Ixviii), edyh ei¢ THY 
emtyviay Hyovv eig TO yAvKd (“prayer for epilepsy, that is, the 
dear one”); probably related is “the brotherly one” (td 
de ptkéy), as the affliction is termed in Vassiliev op. cit. 336 
no. 12. See also Kriaras, AeEsxd, 4:3 18 s.v. yhuxds. 
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PV 


30 


35 


40 


P 429r 


45 


590 


7.6 xy! Worduds got édv 2xn Kaxdv otoryeiov ic 
TO oTttvtw Tov: Oi Bac€ Tov Hugpac Erte Kat devyel. 

8. <6> wa! adude: dev éxng tive woryenevov, ypave 
TOV Kal ds TO KpATy Eig TOv Boaxiova Tov Kal iataL. 

9. 6 pud': kv Gaye va Katadicdoys Tov dvtiducdy 
gov eicg xptow, ypaWov Kal oyice To sig THY TOPTAY Tov 
Kal de Td OlacKedion: cal tote bmaye cig THY xplow Kat 
viKgs Tovs éy8povc cov. 

10. 6 xc’ Waduds yivwoxe Sti étodto¢ 6 Wahude 
zotwv Tevu wdéhinos tav uéEMy<c¢> va meryng eig TOeE- 
uov 7 eig hovadtov todeurKdv. yode To<v> ei¢ TO 
yaptiv peta Cahapddos cai podootduatos Kal xpéuacé 
tov eig THY Sebidv cov xelpa Kal Kdrvicov adtov pete 
gatup<lov> Kal Tolwviasg Kal yapaccé Tov Kal gig TO 
onadty cov. dxduy éyet Kal &My<v> Siadopdy: kv éxn¢ 
eyOpov sic thy néptay cov xal aiclypatvy oe, debate 
tov Kat Bhota tov Kal ardvov cov Kal od uy oe viKion. 
xo Bdota Kol abt th onucia BE So Badd 
Adwvat "Ehwt Ehwt Zapnourh Insods Xprotig 6 &ytoc 
avikytos.” 

11.6 xl’ Wodude: dieBacé tov sic Podéharov Extdxic 
Tpwl Kal EoTrépas huepas TpElc Kal dhenpe TO MPdowrdv 
gov T Tpwi tplv ce tidy Kavelo &vOpwmos Kal vd cio 
Hyatynévos dd idixods Kal Eévous, cig AvOpwmovs Kall 
yuvalKas. 

12.6 ' Wahude didBacé tov dmdve sic tO Zhatov 
Tpic Ewe TO “Eénody yor xupre tt PiBouar.” duolws Kat 
tov 16", eité Tov Kal dv tHyN¢ ei uddty, va ebyic. héye 
tov 1! tiv huépav. 


PV, 52 Ps. 30:10 (ue) 


26 éywv cod. 39 odtyp cod. 40 cov correxi : tov cod. 
46 «Cl eddouog cod. 51 6— 54 jyépav om. Legrand 


5 ototyeiov takes on this sense already in the Testament of 
Solomon; see Lampe, Lexikon, 1261 s.v. otovyeiov B3; for the 
Byzantine period, in particular the idea that a ototyeiov 
could be attached to a particular place, see A §6 and 
Greenfield, Traditions, 190-95. 

6 ‘The verb suggests a liquid, and perhaps an intermediate 
step of dissolving the writing in water, and hence ritually 
activating it, is implied: see the commentary on PV §2 above. 
7 Rose oil is a common ingredient for self-anointing in the 
ritual handbooks from late ancient Egypt, e.g., PGM VII 
229-31 and 336-38; on special ink preparations in this 
corpus see also PGM IV 3197-202, VII 998-1000, XII 
97-99. On similar instructions for inks and writing 
substrates for magical ritual in Byzantine recipes see Polites, 


“Srayvohoyia.” 


7. The 28th (29th) Psalm is for if one has an evil 
demon? in his house: repeat it for seven days and it 
will flee. 

8. The 41st (42nd) Psalm: if you have someone 
who has been bewitched, write it and let him keep it 
on his arm and he will be healed. 

9. The 144th (145th): if you want to defeat your 
opponent in court, write and tear it up at his door® and 
let him step over it, and then go to court and you will 
defeat your enemies. 

10. The 26th (27th) Psalm: know that this Psalm 
is very useful when you are to go off to war or to an 
army camp. Write it on paper with saffron and rose oil’ 
and hang it on your right hand and fumigate it® with 
man-orchid and peony and engrave it also on your 
sword. Indeed it has yet another utility: if you have an 
enemy at your door and he is disgracing you, repeat it 
and also carry it on you and he will not defeat you. 
Carry also these signs.? (sign) Sabadth (sign) Adonai 
Eloi Eloi Samouél Jesus Christ, the holy invincible one. 

11. The 27th (28th) Psalm: repeat it over rose oil 
seven times in the morning and evening for three days 
and anoint your face in the morning before any person 
sees you, and you will be loved by kin and strangers, 
men and women included. 

12. The 30th (31st) Psalm: repeat it over olive oil 
thrice through “Have mercy on me, Lord, for I am 
afflicted” (v. 10). Likewise the 19th (20th): speak it and 
if by chance you are in prison, you will get out. Speak it 
19 times a day. 


8 Cf. PGM VI 924-39, a recipe for inscribing signs and an 
incantation on a metal leaf, which is also to be fumigated 
with incense. Fumigations of various kinds are also well 
attested in ritual handbooks of the Byzantine period; see 
Delatte, Anecdota index s.v. 8vpidlew and xarvilerv. 

9 On such signs, prescribed in the treatises as yapaxtijpec, 
XApAKTHpat, onueia, and otoryeia, see the study by Gordon, 
“Charaktéres,” who traces their development from the ritual 
handbooks of Roman and late ancient Egypt through 
Byzantium and the Latin West and into the Renaissance. As 
Gordon notes for the West, later users of the inherited stock 
of these characters often felt the need to provide semiotic 
glosses for what had once been non-semiotic graphemes. The 
treatises (M §1 and N §§21 and 22; cf. also PV §29) provide 


further evidence for this process on the Byzantine side. 
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PV 
55 


60 


65 


70 


P 429v 


75 


80 


85 


13. OAR’ Wahuds ue Tov a’ évtdua éotly WhéAysoc 
eig yuvatka Srrov dev éyyaotpdvetat. dg Tod<¢> yodWy 
Kal ag tovs Von eis TO TPO<a>KEhahov STt0<v> Kol- 
Udita eig tpEig TeHTaAG a Féoy Kal UMa xicdOd Eic 
yéuiow oehyvys. 

14. 6 dy' Vahuds cic dvOpwrrov Srov éypeuvioy Kal 
tlaxtoy TO KOASY Tov. OiiBacé Tov dmdvw cic ELAOwW Ewe 
TO “ev 2 adtav od ovvtpibjcetau” Kal dhede Td Khao- 
uévov K@Aov TpiBwv adtd Ue TO Erato, cal BonPodvtoc 
tod Geod inOyoetau. 

15. 6 Ad! aduds Kal 6 re! evepyet Kal eyo udotus- 
udvov va Agyetat peta Katavicews Kal ovvtpibys Kapot- 
ac St édv Sot oddéev eipyvedovy usta eva Kal va TOs 
els Tods Wahuods adtods pete Ka<ta>vogews eu 
dpav tod ueonueptov, érovv eipyvedoer<v> xa Géhovar 
Toto ayarny. 

| 16. 6 Ay’ Words: ev evar dxdtic Srov ce éy- 
Opevetau, didBace tov adtov Wadyov huépac TpElc VATTIC 
drrdve eig tpla dumMa ehatas cal Behe ta dmoxdtw Tic 
TOptas Tov H ypave Ta Karl Ge Ta Kat Geers Oavpdcetv. 

17. 6 wa's et tig Ever dpyyv Kal Oéretg ve {tic THY 
"mapys, va Tov EByddys, Méye TOV Wadyov Tpwt Kol Eorcé- 
pus Tple Kal edpryicets TS TrOPObMEVO Harrep Féhetc. 

18. 6 ub! Warude ev éyy 6 dh8ahuds cov tirote 
Rpdya, didbac€ tov cic Td Poddatapa, cic TO oivdvOl, Kat 
Bade Td poddotapna sic Tov dhOarudv. duoiws eve Kall 
Katyyopla éyOparv. 

19. 6 wd» Stay éyy padyn<v> pe THY yovatkav Tov 
Kal OiPetou, érape ard tHv Kehahyy tov tplyas Kall 
Bdhe tax<c> péow zig Td yaptiv Kal ypdyov Kal Tov 
dvobev Voludv Kal yooe To sig méptav AovTpod Kal 


62 Ps. 33:21 


58 mev™ cod. 
61 xdvdov cod. 


55 6—s§9 aedjvys om. Legrand 
60 éypéuvnge cod., éypéuvice Legrand 
63 Zieog cod. 68 *“vwEews cod. 69 tod om. Legrand 
74 el cod.: ei<ta> Legrand 75 ti¢? cod. : tig Legrand 
79 tvd8y cod. 82 Stav <tic> Legrand 84 tag Legrand 
85 to cod. : to<v> Legrand 


10 Apparently offered as a substitute if rose oil is not at 
hand. 

11 For the bathhouse as place of deposition of ritually 
significant objects in the late ancient handbooks, see PGM 
II 48-51, VI 467-70, XXXVI 73-75, 333-34. 
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13. The 32nd (33rd) Psalm, together with the 3 1st 
(32nd), is useful for a woman who does not conceive. 
Let her write them and place them on the pillow where 
she sleeps for three Thursdays; let her place also ivy 
leaves at the full moon. 

14. The 33rd (34th) Psalm is for a person who has 
fallen and broken his leg. Repeat it over olive oil 
through “Not one of them will break” (v. 21), and 
anoint the broken leg, rubbing it with the oil, and with 
the help of God he will be healed. 

15. The 34th (35th) Psalm and the 35th (36th) are 
efficacious, and I am a witness: only let them be spoken 
with compunction and contrition of heart, for if all are 
at odds with you and you speak these Psalms with 
compunction until midday, they will be at peace and 
will favor (you). 

16. The 38th (39th) Psalm: if there is anyone who 
is hostile to you, repeat the same Psalm for three days, 
while fasting, over three olive leaves and put them be- 
neath his door, or write them and place them (there), 
and you will be amazed. 

17. The 41st (42nd): if someone has an office and 
you wish to take it, to cast him out (of it), speak the 
Psalm in the morning and evening thrice and you will 
attain what you desire, as you wish. 

18. The 42nd (43rd) Psalm: if your eye has an 
infection, repeat it over rose oil—over grape-leaf 
oil!°—and put the rose oil into the eye. Likewise are 
the accusations of enemies (a case for the use of the 
Psalm) too. 

19. The 44th (45th): when one has a quarrel with 
his wife and is distressed, take hairs from his head and 
put them in the middle of a sheet of paper and write 
also the above Psalm and bury it at the door of a bath,"! 


DUMBARTON OAKS PAPERS | 72 


12 MIC EL ZELL) N-ROHRE 
4 ICHAEL ZELLMANN-ROHRER 


PV 


90 


25 


P 430r 


100 


105 


dvatéMovtos hAiov diabacé tov &mdvou eis vepdv Kall dc 
vinty y yuvaixa TS TPdTWTOY TIS. 

20. 6 uc’ eet WhéAetav cig yuvatkcay Srov plete TH 
Trardia. OidBacé tov drrdvw cic TO EAddrw Ertdxic Ewes Td 
“6 Gedo xdOytou er Opdvov aylov adtod-” kal Oéretc va 
vynotedys TpEis Huépas dptov Kal Ldwp: Kal Td Ehddw ac 
TO dAsthyy TH vedpd Tyg Kal Tods unpods TIS. ypdov 
adta wet Capapddos cal catvicov abte pe paotiyny 
Kal dg TH KPATH LEeTh TIS: Re 

21. 6 v's } yuvy Smov eve ainoppootow amd Tov 
Adedpava ty¢ Rodoe Yepudv ue dddvy<v>, ue pep- 
atyy<v>, | ut devdporiBavoy, Kal ut oda oxdpdwy, Kat 
didBace Tov adtov Yadpov cic TO Oepudyv tpic Kal ac 
TvOf 1h yuvatka. 

22. 6 v¢'s émape vepov dhadov ard xabapiy mnyiy 
Kal eimé Tov adtov Wahudv tpEic Hugpac tiv huépav 
ETTAKIG TOLWY aTdVA TOV TiLLOV OTAUPOY Eig TO dvoLa 
Tov TATPOS Kal TOD VIOd Kal TOU aylov TvEdUATOG Kal dc 
tO Tivy Eig evroylay. 

23. 6 vel Kal vd". eimé "ravt@v Kate mMpdowrov Tod 
avTtOlkov ov. 

24. 6 &'. btav éyy udyyy &vdpdyvvov Kel udyouvTat 
oi dbo ard pdyia, ypdde Tov adTov advov Ye aiva 
dotpov metevod Kal diibacé tov Kal amd&vw sic ths 


90 Ps. 46:9 


Kd0etat Legrand | va"oréBet¢ cod. 
93 Kémvicoy corr. Legrand : xduvicov cod. 94 signa in 
97 Spevdpo- cod. rox y' tpeic cod. 


108 ué corr. Legrand : ya 


90 «deta cod. : 


marg. inf. add. cod. 
105 6— 106 cov om. Legrand 


cod. 


12 vepdv dAaAov. From a fuller explanation in an analogous 
procedure in M §4, the meaning “drawn without speaking” 
is clear (2rapov vepdv...xal 6tav mépvys TO vepdv ve un Aadnons 
ue xavévay). The ritual significance is likely related to the 
frequent instructions for uttering Psalms or other text over a 
liquid, which is then used as an activated substance for heal- 
ing or other purposes; the water here must remain free of any 
chance influences. This concept probably also underlies the 
stricture that water should not have “seen any sunlight” (PV 
§§31, 35, M §4), for which compare the reference to astral 
influences in Ds §2, with commentary. The iatrosophion in 
the same codex (P f. 363r-v) contains a procedure to release 
magical binding impairing the sexual relations of a man and 


and at sunrise repeat it over water and let the wife wash 
her face. 

20. The 46th (47th) offers utility for a woman 
who miscarries. Repeat it over olive oil seven times 
through “God is seated upon his holy throne” (v. 9), 
and you will want to fast for three days on bread and 
water, and as for the olive oil, let her anoint her lower 
back and thighs with it. Write these (signs) with 
saffron and fumigate them with mastic and let her keep 
them with her: (signs). 

21. The soth (51st): the woman who is hemor- 
rhaging from her posterior. Boil hot water with laurel, 
myrtle, rosemary, and garlic leaves, and repeat the same 
Psalm over the hot water thrice and let the woman 
wash herself. 

22. The 56th (57th): take unspoken water! from a 
pure spring and speak the same Psalm for three days, 
seven times a day, making over (it) the sign of the 
revered cross in the name of the father and the son and 
the holy spirit, and one should drink it for a blessing. 

23. The s5th (56th) and 54th (55th): speak 
(them) when meeting your adversary face to face. 

24. The 6oth (61st): when a man and wife have a 
quarrel, and the two are fighting because of magic,'? 
write the same Psalm with the blood of a white 


wife (mepl dedeuévoug avOpwrouc), which calls for &adov 
vepdv alongside the amuletic use of liturgical and biblical 
text and an incantation (ed. Oikonomu-Agorastu, Erstaus- 
gabe, no. 169). 

13 That is, the couple or the practitioner diagnose the cause 
of the quarrel to be hostile magic, inflicted by a jealous party 
with the goal of separating the two. Recipes for just such an 
effect are known from Greek handbooks: an example from a 
nineteenth-century codex is edited by Papathomopoulos, 
Kédimac, 319 (£ 4911r-v). For the practice in general see 
Koukoules, “Katédecuow” (part three). Compare also the 
ritual “binding” of a husband’s sexual potency, addressed in 


PV §1. 
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PV 
110 


115 


120 


P 439v 


130 


Kehahds Tw sic Tévte KuplaKdes TPl¢ THY KuplaKyy Kal 
dg dvayvocovy Kal THY EvxHV TOD dylov KuTpiavod Kal 
as Bactody Kal adtic the yapaxthpas yoauuévas ue 
dom pov TETELvod- hash +H RE AG OE Cl 

25. 6 &B'. dv Bays vad Ong dvOpwrov dv epyetau 7} 
apyd, didBace Tov Wadudy dmdvw sic xpaciv cal mie To 
éod xa dv ueOtoys, <p>yetat yopyd: ei dé uh, dpyet. 

26. ev Oédyg¢ va cic &Mov Témov ToayyaTeUTIIs Kal 
pobaoat Anotddac, ypdyov tu onusia Kal xpéuace 
tadta eig KaTvodovyny hovtpod 7} dovpvov Ewe Stov va 
otpadnc. ditBale xal tov § dope  eixoat. 
HOM be 

27. 6 Ey): gic Tradl rxpov Srrov KAaleL, ypdryov Kat 
ds T hopy] Wortep puraxtdv. 

28. [[6 7,]]- dav dyamas kai eanty oe 6 16006, 
didBacé tov | ard&ve cic TO vepdv hopis Ete uéou eic 
dyyeiov Kawvoupyov Kal tle 2 adtod Kal thive ta udprd 
gov Kal Géhetc dvaravtety. émixahod cal Td Svoua Tij¢ 
cylag Owudidoc. 

29. 6 pB' Kal 6 py’: Stay ytvetat oxAnpia e& d&vénwv, 
ypdye Tovs adtods Waruods Kal Vé¢ Tous ig TOV TATOV 
tod kapablov xal héye Kate mpdownov Tod dvéuon 7} TOD 


112 we <aiua> Legrand 
119 toéta cod. | xamvovdot% cod. | dpotpvoucod. 1226 
124 [[6 
KaLvoupylov 
Legrand 127 dvanavtiy cod. : &varavtjv Legrand 


117 é&v—121 om. Legrand 


corr. Legrand: écod. 123 td cod. : tov Legrand 


t,]] om. Legrand 126 x(al)voup?’ cod. : 


14 Writing with ink made from the blood of a white dove is 
attested in a ritual handbook from late ancient Egypt (PGM 
VII 69-70); for the later Byzantine period see the recipes 
published by Delatte, Anecdota, 72, 79, 81, 488, 505, 555, 
and 634; cf. also 409 and 475, where the preparation of such 
ink is the subject of two sections of a ritual treatise 
attributed to Solomon. The sense “rooster” for tetetvdc, 
known already in Byzantium (LBG 1294b sv.) and standard 
in Modern Greek, seems preferable to the generic Classical 
Greek “bird” for practical reasons, due to the ready 
availability of these domestic fowl; similarly épvi8a at PV 
§44 is best rendered “hen” (see also LBG 115 1b sw.). 

15 According to legend, Cyprian of Antioch was hired to 
use magic to compel the love of the Christian virgin Justina, 
but eventually renounced it and converted himself. This 
tradition surely drove the circulation of prayers of this kind 
under his name, as reflected, e.g., in the title of the popular 
compendium Béog xal uaptipioy tiv dylwv Kurpiavod xal Tov- 
otivys. Edyai xai ebopriopol mepl doews xal dpanoucd uayelac, 
Gacxavinc, dotpouartelac, uayinay exwodr, Sequar, oppayic- 
Ldtwv, pdpov, Cyutac xal mavtos xaxod éx movypiv xal 
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rooster!* and repeat it also over their heads on five 
Sundays, thrice a Sunday, and let them read also the 
prayer of Saint Cyprian,!> and let them carry also these 
characters written with (the blood of) a white rooster: 
(signs). 

25. The 62nd (63rd): if you wish to see if a person 
is coming or is sitting idle, repeat the Psalm over wine 
and drink it yourself. If you get drunk, he is coming in 
haste, but if not, he is sitting idle. 

26. If you wish to do business in another place and 
you fear robbers, write the signs and hang them on the 
chimney of a bath or oven until you return. Repeat also 
the 67th (68th) 20 times (signs). 

27. The 68th (69th): for a small child who cries, 
write (it) and let (the child) wear it as an amulet. 

28. [[The 8 th (?)]}]:!° if you are in love and in- 
flamed by desire, repeat it over water seven times 
within a newly made vessel and drink from it and wash 
your (privy) parts and you will get relief. Call also on 
the name of Saint Thomais.!7 

29. The 102nd (103rd) and the 103rd (104th): 
when there is a windstorm, write the same Psalms and 
place them on the deck of the boat and speak (them) 
facing the wind or the hail, holding a black-handled 


axaséptwy mvevyudtwr. For the legend see AASS Sept. 8, dies 
26; in the form of a Confession (Metévoww) attributed to 
Cyprian himself, the text edited in Gitlbauer, Tachygraphie, 
95-109; and in general Delehaye, “Cyprien,” and BS 
3:1281-85,. 

16 A number, probably in the 80s, has been effaced in the 
codex. It is unclear whether the procedure originally be- 
longed to a separate Psalm, from which a corrector later 
thought to dissociate it, or to the preceding Ps. 68 (69), the 
new number being merely a false start on the part of the 
copyist. 

17 In an account in the collection of sixth-century tales 
centered around Daniel of Scete, Thomais, a virgin of Alex- 
andria, is killed by her lustful foster father after spurning his 
advances, and subsequently her blessing proves useful for 
precisely the purpose indicated here: a monk beset by 
impure desire (2pwtt mopvetas BAnQetc) is delivered by 
incubating at her tomb and receiving a vision of the saint in 
a dream. Her body was later translated to Constantinople. 
See BHG 2453 with Auct.; L. Clugnet, “Daniel? 63-67; BS 
12:529-30. 
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PV 


140 


145 


P 431r 


yadation xpatay payatpw eig Td yéotv cov pavpo- 
udvixoy Kal Aéye TO evayyétov Tod &yiov Iwdvvov Tod 
Geordyou “ev dpyyj hv 6 Adyoc” Ewe téhous. Aéye TO KATH 
mpdcwna Tod yadallov Kal tod vepod Kal méAtv ypdayov 
avtd To kyov edayyéhiov sic TO yaptiv. édv éott 
OdAncous oxAnpia, cyice TO yaptly KoundTiA Koll PiEE To 
gic TO BuOd¢ duolws Kal tas dylas Svouaclas tadtA<¢> 
“Tahawd xvprog Adwvait Ehwt LapovryA lopanr 6 Fede 6 
Qedc pov tva tl we eyxatédure;” Kal Adve Kal tov £6! 
oruov Shas. adte te kya svouatd cio éByaruéva ex 
THY xapaxtypwv “AML AL Awe cabay<O>avi, &Bepl 
uiaxpa lepovoahyu.” Kat todto Tola€ To Kal iav at dvo 
Kal Tpeis Kol Oéretc ideiv Thy dAnGerav. 

30. 6 pd’ Wahudc éky eioat x ywpas waxptic Koll 
Brot ot &vOpwror éxeivor wicovdol oe, vyoTevoov ypépac 
TpEelg Kal eye TOV Voludv peta Kabapéic Kapdiac Kat 
Oéhets every eipyyyy wete TedVTWY. 

31. 6<potws 6 p>C’ cal ypdive cal yaoé Tov drov- 
KATH THS TOPTAS Tov. Suolwe eimé TOV aTrd&vw Eis | vepov 


134 Jo. 1:1 139-140 cf. Mt. 27:47, Mc. 15:34 142 cf. Mt. 
27:47, Mc. 15:34 


132 xpa"’ cod.: xpdtet Legrand 135 xa! cod. : } Legrand 
137 QdAacoas corr. Legrand : @d\accav cod. 140 Aéyet 
cod. 142 Awe cod.: rape Legrand 149 duolws—153 
gov om. Legrand 


18 For the black-handled knife as a characteristic tool of 
popular healers, see the condemnation of Damaskenos 
Stoudites, “...if that person is going to die,...how can a piece 
of hempen rope, or water, or a black-handled knife, or any 
other demonic act that you do, be of use to the patient?” (¢i 
dé elvar ve d&moOdvy 6 dvOpwmos éxetvoc...ct Sbvatar Koupdtt 
cxowl KavdBiov, 7 vepdv,  pavpoudvixoy payaior, i &Ay 
timotes évépyeta, mov xdvete, Samovixh va adedyon Tov 
aoGevy, Treasury 4, ed. Deledemou, Oygcavpdc; and for 
contemporary instructions for the practices themselves, 
Delatte, Anecdota index s.v. pdyorpa, waxolpw (uavpoudvucos, 
wehavoudvixog). Such a knife is in fact recommended for use 
in a prescription in a Byzantine veterinary treatise, to engrave 
Ps. 1:3 on the hoof of a barren mare (CHG, excerpta 
Lugdunensia 202; see also the introduction above). 

19 That “end” refers to that of the entire gospel is impro- 
bable, for the practical reason that according to the next 
instruction the text must fit on a single sheet of paper, which 
also, if the definite article in to yaptty there has its usual 
force, will already hold two Psalms. Instead the first chapter 
or, more economically, the first liturgical pericope (1:1-17) 
is likely meant. 

20 Cf. Matt. 27:46, Mark 15:34. These words in turn echo 
the incipit of Ps. 21 (22), making them all the more appro- 
priate in this context. 


knife in your hand,!® and speak the gospel of Saint 
John the Theologian, “In the beginning was the word,” 
through the end.!? Speak it facing the hail and the 
water, and next write this holy gospel on the paper. If it 
is a storm at sea, split the paper into pieces and throw it 
into the deep, as well as these holy names: “Sabaoth, 
Lord Adonai, Eldi, Samouél, Israél, God, my 
God—why has he forsaken me?””° Speak also the 69th 
(7oth) Psalm, all the way through. These holy names 
are expressed by the characters:?! “Eli Eli lima sabach- 
thani, aberi miakra Ierousalém.””* Do this once, twice, 
and thrice, and you will see the truth. 

30. The 104th (105th) Psalm: if you are far away 
and all the people there hate you, fast for three days 
and speak the Psalm with a pure heart and you will 
have peace with everyone. 

31. Likewise the 107th (108th): both write and 
bury it beneath your door; likewise speak it over water 


21 &k THY YapaxTypwy, signs which probably accompanied 
the previous list of “holy words” (&yiat dvouactat) in the 
exemplar but have been omitted here; for such signs see the 
commentary above on $10. 

22 ‘The first portion is based on the Aramaic words of 
Christ given in Matt. 27:46 and Mark 15:34 (cf. above). It is 
tempting to look for an Aramaic continuation in the second 
portion, and Jerousalém could certainly be accommodated, 
while a phrase such as ‘bry mgrh or m‘krh might lie behind 
the preceding words, hence “Pass away, barren” or “troubled 
Jerusalem.” Since no parallels in the Psalter or elsewhere are 
to hand, however, this reconstruction remains pure 
conjecture, and a pseudo-Aramaic coinage cannot be ruled 
out. Indeed just such an inventive expansion upon the 
Aramaic core given by the gospels is found in an account of 
the crucifixion in a Coptic version of the Acts of Pilate: see 
J.-D. Dubois, “Actes de Pilate? 86; compare also the pseudo- 
Hebrew prayer attributed to Christ, with accompanying 
Coptic gloss, in a version of the Christ-Abgar correspon- 
dence in P.Leiden Anastasi 9, ff. 13v-14r (ed. Pleyte and 
Boeser, Manuscrits coptes, 441-79). 
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160 


165 


170 


175 


amd myyddw td obdév Bremer 6 HAtoc Kal mAdve Td 
TPSTWTOV Gov Kal Tas YEipdc Tov Kal TO aTovimUa ydoE 
To ig THY TOPTAV Gov. 

32. 6 pi’ eouohdynors Kapding gottv. Kal edv exc 
éyOpov Kal Kaxodoyy oe Kal Aéyy Kate cov udtaia Kat 
‘yevdy, ypdye tov adtov Wadyoy eic dyyeiov yudhwvov 
Kal TAdVE TO UE TO Poddhatov Kal dene {cou} Td Zhatov 
To tpdawrdy cov Kal va viKjoys. Aéye To<v> dé Kal TO 
TPwt hopac TpEIC. 

33. 6 pie’, pry's Stav ce xatadopidlovy cic Kpacly 
Kal poaout uy uelvone, emape Evav toTHptv Kpaoty Kal 
didBacé tov ardvw Kal tle T Kpaclv Kal od poBetoa. 
Kal daye kat dudydaha miKpae névte } tpla Kal xpdubys 
Kavdlov av yy ut TO devOoc. 

34. 6 pie’, pia’, pd’, pic's ev eng eig TO orttvttv Gov 
yrvaixas dvo Kal udyouvtar mpds aMAAEc Kal oddév 
évouv sipyivyy uésov Tac, ypdyov Tods adtods Wahuodc 
ue TO ala Tod padpov Tetetvod Kal ywoEe TO eig TO OTT 
va Tepitratovy drrdve Kol Gérovv eipyved<etv>. 

35. 6 pi0'. ev Botly va meprratijs éurpooey eis 
Tove x8povs cov, éape vepdv T od Gewpet 6 Hhtog Kat 
did Race arcvw Tov adtov Yaruov Kat thive TO TPdow- 
Tv TOV Kal THY Kapdlav cov Kal TivE. 

36. 6 px’, pka'- ypdrve Tous eig Téecoupa Kouudtia 
YupTlv Kal Tapdywoe Ta eic TEToUpA LEpy TOD oiKov Gov 


156 ‘ev cod. : yetdn Legrand 
160 xataipopidfovv Legrand | xpactv corr. ex xap- cod. 
163 xpavby¢ corr. ex xava- cod. : xpaBi¢ Legrand. 
166 &MjAatc cod. 167 tag correxi : toc cod. : tag Legrand 
169 Q¢* cipyvet cod. : Oéhetc eipyved<oy> Legrand 175 Ta 
correxi : Tov cod. : toug Legrand 


157 podéhatov Legrand 


23 For this requirement see the commentary on §22 above. 
24 xKatadopidlovy; referred to xatndopidtw in Kriaras, Ackixd, 
8:96 sv. (“tapacdpw”), citing this passage but based on the 
reading xataidopidfovv in Legrand, which cannot be main- 
tained. For the sense cf: LSJ 919a s.v. xatadépw III and V. 

25 In the Geoponika the same recommendation is given 
(7.31), with five or seven almonds, alongside several other 
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from a spring that no sunlight sees’? and wash your 
face and your hands and pour out the used water at 
your door. 

32. The rroth (111th) is a confession from the 
heart. Also, if you have an enemy and he slanders you 
and speaks groundlessly and falsely against you, write 
the same Psalm on a glass vessel and wash it with rose 
oil and anoint your face with the oil, and you will over- 
come. Speak it also in the morning three times. 

33. The 112th (113th) (and) 113th (114-115th): 
when they induce‘ you (to drink) wine and you are 
afraid you may get drunk, take one cup of wine and 
repeat them over (it) and drink the wine and you will 
not be afraid. Also eat five or three bitter almonds and 
cabbage-stem, with the flower if available.”> 

34. The rxsth (116th), rrith (112th), 114th 
(116th), 116th (117th): if you have two women in 
your house and they are fighting with each other and 
there is no peace between them, write the same Psalms 
with the blood of a black rooster and bury it in the 
house such that they will walk over it, and they will be 
at peace. 

35. The 119th (120th): if you wish to walk about 
in front of your enemies, take water that no sunlight 
sees and repeat over (it) the same Psalm and wash your 
face and your breast and drink. 

36. The 120th (12 1st) (and) 121st (122nd): write 
them on four pieces of paper and bury them in the four 


techniques attributed to Julius Africanus: eating cooked 
goat’s lung, wearing a chaplet of ground-pine shoots, or 
speaking a Homeric line, J. 8.170. On the last see Zellmann- 
Rohrer, “Incantations, 29-35 and 416. 
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PV 


P431v 


180 


185 


190 


195 


Vor 


Kal vets evhoylav éx God Kat cwtipos. 

37. 6 pxB'- ev Géhyc va rolons diriav né &vOpwrov, 
ev Exc dirov, héye | Tov adtov Yahudv eic T Svoud Tov 
Kadny huépav. 

38. 6 pre’, pxc'- eimé drdvw cic TO &Aedprv Kal undév 
TO pelThoys Kal eyetc evhoylav éx Geod. 

39.6 pxl’ xal 6 ve'- cig radlv urxpdv Srrov poeta 
Kal Kole Kal dd tod dhov tov Tpéuel, ypdryov Kal 
Kpéua To WoTED hudaKTov pete Cadapddos Kal udcxou 
Kal Podoatduatos. 

40. 6 pr! Kal pry’: 6 dvOpwmos Srrov "Sév Komateu 
THY voKTa i yuvaixa H Tadiv Smov exer ddhov d&md 
Kapdiag } dd aitlov toe déhov } Tdvou- ypdryov Tov< 
oruods huépav kuptaxiy pete udayou Kal podootduc- 
Tos Kal Kpdxov Kal Oé To Eig TO TPOTKEpAASY Tov Kall 
Oéhet comnPyvou. ypdwe xo th dvopnata THY dylwv Ente 
Traldwv Tov ev Edéow, yodde 5 TH dvéuata cic pdMov 
ehatas “IduBdtyog E€axovetovdiaves Maptivos Avtw- 
viog Twdvvyng Maktutdavds xa Arovictoc.” tadta ypdde 
cic UTVOV. 

41. 6 pry, pAd’, p's ea éytvetov uéoa dto dfroug 
udyy, didBace tods adtods Wahuods ardvw eis vepdv 
entaKic Kal ydoe aTdVW TO vepov zig TOV oiKdv Gov Kal 
eig TOV olxdv Tov Kall Oéhetc ELerv dudvouny. 


181 wtiotg cod. : wvtioyg Legrand 182 xal 6 ve om. 
Legrand | 6? correxi: of cod. | ooByF cod. : xdOetau 
Legrand 184 xpéua* cod. : xpéua tov Legrand 188 étiov 


cod. : étofov Legrand 191 xowwm®* cod. : xown97% Legrand 
198 cal? — 199 tov] om. Legrand 


26 A recipe in the Geoponika (13.8.4 = 14.5.1) for the pro- 
tection of a dovecote from snakes calls for inscribing the 
name Adam on its four corners (év Taig tétpact ywviaic). The 
name itself, besides obviously designating the biblical proto- 
plasm, could serve as an acronym of the four cardinal 
directions, dvatohy, Starg, dpxtoc, ueonubpla, and by meto- 
nymy the whole of the space in question, a principle alluded 
to in the Sibylline Oracles (tetpaypdupatov Addu...ctvou 
Thypwcavta dvatohtny te Sdotw Te peoyuBpiny Te Kal d&pxtov, 
3.24-28, ed. Geffcken, Die Oracula Sibyllina, “four-lettered 
Adam...who by name filled east, west, south, and north’). 
The four directions are indeed given in full as part of a text 
to be inscribed as an amulet against headache in a recipe in 
the iatrosophion in the Paris portion of this same manu- 
script, f. 365v, ed. Oikonomu-Agorastu, Erstausgabe, no. 
183. 


quarters of your house? and you will have a blessing 
from God and savior. 

37. The 122nd (123rd): if you wish to become 
friends with a person, if you consider him a friend, 
speak the same Psalm in his name each day. 

38. The 125th (126th) (and) 126th (127th): speak 
(them) over flour and you will not lose any of it,?” and 
you will have a blessing from God. 

39. The 127th (128th) and the 55th (56th): for a 
small child who is afraid and cries and trembles from 
his fear, write (them) and suspend it as an amulet with 
saffron and musk and rose oil. 

40. The 132nd (133rd) and the 133rd (134th): 
the man who does not sleep at night, or woman, or a 
child who has terrors from the heart or from any cause 
of terror or pain: write the Psalms on Sunday with 
musk and rose oil and saffron and place it on his pillow 
and he will sleep. Write also the names of the seven 
holy children in Ephesus, and write the names on an 
olive leaf: “Iamblichus, Exacustudianus, Martinus, An- 
tonius, Ioannes, Maximilianus, and Dionysius.’”* Write 
these for sleep. 

41. The 138th (139th), 139th (140th), 140th 
(141st): if there has been a quarrel between two 
friends, repeat the same Psalms over water seven times 
and pour out the water at your house and at his house, 
and you will have harmony. 


27 pydev TO pertyons. The verb is best referred to pertéo, 
which I would explain as a derivation from petys and 
uetwtixdc, though I know of no other attestations. Based on 
Legrand’s reading wvticets, Kriaras, Acéixd, 11:183 classes the 
form s.v. putitw and tentatively offers “ITAnoidlw oe x. ty 
uvty pov,” the only example of that sense, the verb elsewhere 
having the intransitive meaning “fall forward on the nose.” 
For related ritual procedures in contemporary handbooks to 
protect grain, see eg., Doyen-Higuet, Epitomé, 131-32 
(from Paris, BnF cod. gr. 2091, f. 1124-v). 

28 On the legend of these saints, reflected also in the 
Quran (18:9-26), who miraculously fell asleep in a cave for 
several hundred years, see DACL 15.1:1251-62, and Koch, 
Die Siebenschlaferlegende; for their invocation in contem- 
porary Byzantine prayers, see, e.g., Vassiliev, Anecdota, 


327-29. 
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PV 
200 


P 432r 


205 


210 


215 


220 


42. 6 puy' Kal pus’ cal puc’ odtot of Wahuol eiow 
adéhmuor cic &vOpwrrov Sov Kweli H yaoTHp Tov TOAd Kell 
EXEL EPYOEVTIAY- AUTOUG dvadyvwoE aTdVvW Eig TO VEpOV TO 
Bpdywov xa de 16 1H Theis Mopvac Stay THY Kal Snpar. 

43. 6 pul’, pun’, pud', pv'- adtol cic | mapoévaudy, 
adedei adtods Aéyerv cic Exte mopvac Kupiaxyy tTpityY 
néuntyy cd bRatov devtépav tetdptyy Kal mapacKevrryy. 

44. Etepov cig Tapobvoudy: erape adyd uavdpns 
dpvidac Kal exleoé ta ut TO Kpacly Kal Kabdpiaé To Kell 
ypaye ardvw zig TO abyd<v> “thytog 6 OFed¢ aytoc 
loyupds ayrog dOdvatoc, Ehénoov Tov mdoyovta.” ypade 
Kol TH oNuEla- Bomex ret “Tyoots Xpiotds.” Kal 
btav EAOy 6 vdcoe, dc TO Hdyy 6 TaTYWV Kal de éyy “H 
Boylan yudv év dvduatt xvplov tod momauvtos tov 
obpavoy Kal THY yi.” 

45. &Mo awédtuov zig adtd. Emape TO kytov 
oxo<u>téhtov yuépav od bRatov Kal ypdde péou Td 
Tponapiy etodto “dpyieped Sole TauaKxdpiote Té&TEp 
Savuatovpyé Sepdrov Xpiotod ABépxte, 6 tpodytixdv 
exhdwyac Blo<v>- kal drootodixay HEWES yapiond- 
TW: TH TwWTHpt Aertoupyé mpéaheve owO7jvar Tas Yurdrc 
HUY. OTHMEV KAA, TTHuEV LETH HdBov, cig TO Svoue 
Tod Tatpdc Kal Tod viod Kal Tod aylov mvedpatoc.” Kal 


212-214 Ps. 123:8 


200 6— 203 duyav om. Legrand | gotwcod. 204 6— 
205  ddelv cod. 
207 étepov — 214 yfjv om. Legrand 215 &Mo— adtd om. 


Legrand 


206 TapacKevyy om. Legrand 


29 €pyoevtia, a novel compound apparently from elpyw (cf. 
épyua) and évtéc (cf. also évtepov). 

30 Tpeig Tmopvac. On the metathesized form see Kriaras, 
Aékixd, 18:239-40 sv. Tpwtvy, with variants including 
tpwvy. Du Fresne Du Cange, Glossarium, 2 (appendix): 157, 
gives a lemma for mopvy apparently from this and only this 
very locus (reproduced not entirely accurately, cited only as 
“Phylacteria MSS. Graecobarbara,’ and explained as “Men- 
surae liquidorum species”). 

31 For the more specific sense of dpvi8a cf. metervds as 
“rooster” in PV §24 above and the commentary there. 

32 An adaptation of the liturgical trisagion, in which the 
usual “Have mercy on us” (éhénoov hudc) is replaced with 
what is surely a place-holder for the personal name of the 
patient. 

33 According to his vita, Abercius was bishop of Hierapolis 
in the reign of the emperors Antoninus and Verus, with such 
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42. The 143rd (144th) and 145th (146th) and 
146th (147th): these Psalms are useful for a person 
whose stomach is upset and who has a bowel obstruc- 
tion.2? Read them over rainwater and let him drink it 
on three mornings,*° whenever he happens to be 
thirsty. 

43. The 147th, 148th, 149th, 15oth: they are for 
paroxysm, it is useful to say them on seven mornings: 
Sunday, Tuesday, Thursday, Saturday, Monday, 
Wednesday, and Friday. 

44. Another for paroxysm: take eggs from a black 
hen?! and boil them in wine and purify the egg and 
write on it, “Holy God, holy mighty, holy immortal, 
have mercy on the patient.”** Write also the signs: 
(signs) “Jesus Christ.” Whenever the sickness comes on, 
let the patient eat it and say, “Our help [is] in the name 
of the Lord who made heaven and earth” (Psalm 123 
[124]:8). 

45. Another, useful for the same: take the holy 
paten on Saturday and write in the middle this tro- 
parion: “Sacred archpriest, most all-blessed father, 
wonder-worker, servant of Christ Abercius,*? who 
shone forth with a prophet’s way of life—and you were 
accorded an apostle’s graces—intercede, worshipper, 
with the savior for our souls to be saved. Let us stand in 
good order, let us stand with fear, in the name of the 
father and the son and the holy spirit.”*4 Let the priest 


a reputation for curing demoniacs that he was summoned to 
Rome to cure the daughter of Antoninus, possessed by a 
demon which itself demanded the saint’s attention: BHG 
2-4 with Auct.; Nissen, S. Abercii Vita. 
34 For the text of this troparion for 22 October, the day of 
the commemoration of St. Abercius, see Myvaia, 1:486 and 
495 with Pitra, Analecta, 2:168 (note npodytixé...bio for PV 
tpodytixéy...Blov, dels for PV E10Oy¢, Aertoupyav for PV 
ettoupyé, and the variant closing obv &yyédoig anatotws 
mpeabeve prabijvor dd tdons &meihc ths Wuyds hudv); and 
Follieri, Jvitia, 1:181 with further bibliography. 

The formula ct@pev xaddc has been added as a closure to 
the troparion. It was originally the incipit of an acclamation 
preceding the Communion in the Byzantine liturgy and was 
also extremely popular for amuletic purposes and as a preface 
or coda to Byzantine incantations and related texts; see, e.g., 
the index in Delatte, Anecdota sv. 


DUMBARTON OAKS PAPERS | 72 


1330 | MICHAEL ZELLMANN-ROHRER 


225 


Io 


15 


20 


25 


dc hertovpyijoy 6 tepeds ardvw THY ypauudtwy Kal do 
Aevtoupyjon sig TO Svoun Tod &yiov &nootéhov Afep- 
lov Kal rete Td Téhos Tig Aettoupying de Oéoy dyinoua 
THY dyiwv Feohaviwy Kal de roThbvy TH ypduuata Kat 
ac TO eH 6 doOevar. 


Bi 

aruot apéhwrot heyduevor eic ypeing ueyddac. 

1. cig MOAELOV Topvetac: héye Wadudv dd’ Kat Ac’. 

2. €i¢ KdrKlav- Varuoy O' Kat vd’. 

3. lg pynotkaxtay: yoruov d'. 

4. ig aixuadwotay- yohyov 1B! xa tc’. 

5. €lg KaTtadpdvyawy: Waduoy o' xal p' at ub’. 

6. eig TAHV0s Aoyiopav- Vahudy vel Kol Ey. 

7. cig dndyvwory: héye Vahuoy xc’. 

8. cic Bhacdyulav- Aéye v7’. 

9. cig Bouoddynoty: Wahudy tpitov. 

10, ei ouveréOng wetd Tivos Vahuov e’. 

11. ei OlaKeoon Tapa TIvog Aéye ¢'. 

12. el od xptvetau H Otic: Yaruov 0. 

13. ev Bédy vee EAOyg eig Tov éyOpdv cov. YaAusy ta’. 

14. ei ToAeuEto bd TIvoG: Yahudy tC’. 

15. ev eicépyeoat eis mpdowrov Siactod 7H &p- 
yovtos Aéye Vahuov x’. 

16. édv TAéKkovow ddiKiav of éyOpoi Kath cov 
odor xa’, 

17. ei¢ TO Katabahety tov éyOpdv cov: héye Yaruov 
“ta tt 6 Gedo draw ic TEAOG;” 

18. éav diabdMeoat bd trwvog Kal dyeoat sic 
KPITHplov: Aéye Yaruoy xe! 

19. Gev SidaEan FéAys TIvd: oarudv dc’. 

20. ky vxrjoat 9éAng tive Yadudy Ad’. 


Br,21 Ps. 73:1 (tl am. 6 8.) 


226 ypduuata corr. ex Kpd- cod. 


35 aiyucrwata, sc. vood: for the idiom see D3 §4 below with 
commentary. 

36 TAHGo¢ Aoytousy. The desire to avoid an overabundance 
of Xoytopot in Byzantine moral thinking is well expressed in 
the Apophthegmata patrum, where an anchorite complains, 
“I have many thoughts and am in danger because of them” 


perform the liturgy over the writing and let him 
perform it in the name of the holy apostle Abercius, 
and after the end of the liturgy let him place the sacra- 
ment of the holy mysteries (in the paten) and wash off 
the writing, and let the sick man drink it. 


Br 

Psalms useful when said for serious purposes. 

1. For a struggle against fornication: say Psalm 34 
(35) and 36 (37). 

2. For unjustness: Psalm 4 and 54 (55). 

3. For a grudge: Psalm 30 (31). 

4. For distraction:*> Psalm 12 (13) and 16 (17). 

5. For contempt: Psalm 70 (71) and 100 (101) and 
42 (43). 

6. For a multitude of thoughts:3° Psalm 55 (56) 
and 68 (69). 

7. For despair: say Psalm 26 (27). 

8. For blasphemy: say (Psalm) 58 (59). 

9. For confession: the third Psalm. 

10. If you have become frustrated with someone: 
Psalm 5s. 

11. If you are persecuted by someone: say (Psalm) 6. 

12. If your affliction (remains) undecided: Psalm 7. 

13. If you wish to go against your enemy: Psalm 11 
(12). 

14. Ifyou are attacked by someone: Psalm 17 (18). 

15. If you go before a judge or ruler: say Psalm 20 
(21). 

16. If your enemies contrive unjustness against 
you: Psalm 21 (22). 

17. For destroying your enemy: say the Psalm, 
“Why, God, have you cast (us) out unto the end?” (73 
[74]). 

18. If you are slandered by someone and brought 
to court: say Psalm 26 (27). 

19. If you wish to teach someone: Psalm 36 (37). 

20. If you wish to defeat someone: Psalm 34 (35). 


(moMods hoyiopods exw, Kal xwovvedw ar’ adtav, coll. syst. 
10.81, ed. Guy, Apophtegmes des péres). Combat with Aoyropot 
is also the subject of requests for spiritual advice and help in 
the form of prayer from the correspondents of the holy man 
Barsanuphius, e.g., Letters 417, 423-27, 432, 443, and 494, 
ed. de Angelis-Noah and Neyt, Barsanuphe. 
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30 


35 


45r 


21. dv Prénys &vOpwrdy tive Tapavouodvta- Aéye 
yoruoy 6". 

22. eig KAEMTYY: ypdryov Tov adudy Ul! ic dyév- 
vytov Kat 88 adtov cic THY Kepadry Gov, udvov éxel eic 
TO oncitiy Strov éyéveto fh KAeVia, Kal va Tov dys davepd. 
A apyy: “uéyac Kvpios Kal aivetds opddpa.” 

23. ev ydoy Kavelc timote Kal Fin va ebpy tov 
KAéntyy, Tocdtw ottw¢ dotpov adyod Kal YyivOw 
Evwoov Kal trojoas op8ahuov a&vOowmov Kal KdKhw 
adtod ypdryov “idod hpa dpSahudy.” Kat amévavett tov- 
Tov loTNTOV Tovs UTOMTUS HyouV exelvous Tovs Epopacal 
Kal Brére Ewe ob Saxpver. ei Oé dpveitat, Exapov Kapolov 
adypody 7 EdAtvov &rd tptvov Kal THEOV El TOV ShOah- 
Udy Kal Kpovaus, duoroyel ete dwvijc. 


B2 

1. T Tpwt Stav eE€hOys ex tod olxov cov, héye 

+ 1 > L L £ ef 2 f Pf og a, \ 
odo vo’ “ehénodv ue 6 Oedc, edénodv we ott emt gol 
mérro.Oev.” 


31 Ps. 47:2 35 cf. Pss. 120:1, 122:1 B2,2-3 Ps. 56:2 


37 This Psalm features also in two Latin recipes for a 
similar procedure, where more explicit instructions make 
clear that the goal is an apparition of the culprit in a dream 
or daytime vision: Wroclaw, Biblioteka Uniwersytecka cod. 
L.Q.1 (1361-65 ce), f. 82v, ed. Schultz, “Zaubermittel,” 302, 
experimentum uerum de furtu. si furtum factum fuerit in 
domo tua, scribe hunc psalmum ‘magnus dominus’ et hos 
characteres et pone sub caput tuum in loco et nocte siue die 
uidebis furem (“A true experiment concerning theft. If a 
theft happens in your house, write this Psalm, ‘Great is the 
Lord? and these signs and put in a place under your head 
and, night or day, you will see the thief”); Heidelberg, Uni- 
versitatsbibliothek cod. Pal. Germ. 263 (16th century), f. 
269 (unpublished), ad manifestandum furtum. scribe 
psalmum ‘deus iudicium tuum regi da’ et pone eum sub capi- 
te tuo quando uadis dormitum. tunc apparet tibi in somno 
quis fuerit fur. idem facit psalmus ‘magnus dominus et 
laudabilis nimis’ cum his characteribus (“For revealing a 
theft. Write the Psalm “God, give your judgment to the king’ 
[71 (72)] and put it under your head when you go to sleep. 
Then whoever was the thief will appear to you in a dream. 
The same is accomplished by the Psalm ‘Great is the Lord 
and greatly to be praised} with the following characters”). 
On medieval rituals to reveal thieves, with attention to 
Christian and Jewish traditions and transmission of know- 
ledge between them, see Bohak, “Catching a Thief? who 
discusses the use of Pss. 15 (16), 50 (51), and 118 (119): 137. 
38 ‘This material is frequently prescribed as a substrate in 
Byzantine ritual recipes: see the index in Delatte, Anecdota, 
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21. If you see a person transgressing: say Psalm 39 
(40). 

22. For a thief:>” write Psalm 47 (48) on skin from 
an unborn animal?® and place it on your head, but 
there in the house where the theft occurred, and you 
will see (the thief) clearly. The beginning: “Great is the 
Lord and greatly to be praised” (v. 2). 

23. If someone loses something and wishes to find 
the thief, let him do as follows:*? combine egg-white 
and white lead and make a human eye and also write 
around it, “Behold, I have raised up an eye!”40 Make 
the suspects, that is, those whom you are examining, 
stand in front of it and watch until (the thief) starts to 
cry. If he denies (it), take a nail of iron or oak-wood 
and drive it into the eye. When you strike (it), he will 
confess out loud. 


Br 


1. In the morning when you leave your house, say 
Psalm 56 (57), “Have mercy on me, God, have mercy 
on me, for in you (my soul) has trusted” (v. 2). 


658 sv. ayévvntos for specifications of writing materials see 
in general Polites, “Xayvohoyia.” 

39 Forms of this procedure are attested in Greek 
handbooks from late ancient Egypt: Suppl. Mag 2 no. 86 fr.a 
col. ii 1-8 and PGM V 70-95; in the latter it is made clear 
that the eye is meant to figure the eye of the Egyptian god 
Horus (wedjat). The Byzantine and post-Byzantine versions 
previously known substitute other accompanying inscrip- 
tions: the refrain from a liturgical antiphon for Holy 
Thursday (incipit di Aaldpov tiv eyepow Kupie; see 
Tpigowov, 373; Papadopoulos-Kerameus, Avddexta Tepocohv- 
tunings Lrayvdoylac, 118; Follieri, Initia, 1:305 with further 
bibliography), which runs 6 6& mapdvouog oddac odk 
ARovAnby cvvieven (cf. also Ps. 35 [36]:4) in Cambridge, 
Trinity College cod. R.15.36, f 29r (unpublished) and 
Florence, BML cod. Plut. 86.14, f. 471, ed. Vassiliev, 
Anecdota, 341 and Delatte, Anecdota, 625; and non-Greek 
words and signs in Athens, EBE cod. 1265, f. 28r, ed. 
Delatte, Anecdota, 67. For this tradition, which also includes 
medieval Latin texts, see Horak and Gastgeber, “Zwei 
Beispele,”’ 205-9; Zellmann-Rohrer, “Incantations,” 118-21. 
40 The text of the inscription appears to draw on both Pss. 
120 (121):1, “I have raised up my eyes to the mountains” 
(pa tods OdOaAnovs pov ic te Spy) and 122 (123):1, “To you 
I have raised up my eyes” (mpd¢ o& Apa Tod dpOaruovs pov). 
The latter Psalm is used in a procedure to compel a fugitive 
slave to return in the Western Sefer shimmush tehillim, found 
also in the Sefer ha-razim: see Rebiger, Sefer §156 (from 
S1551) with commentary at p. 296. 
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2. €tepov Warudrv, vo’ “ei arnPado pa Sixato<at- 
Pp u nYVA> ap 


5 vyv>-” rotyoov dudaxtiptov Kai Bdota adtdv. 

3. Wahuds vO" “6 Gedo drwow jude” totycov xal 
adtov pudaKtiptov. 

4. Otav oe Kataharody: héye Warudy Ea! “odyl tH 
Gem drotwyjoetat h Yoyy pov;” 

10 5. cig THY pry Tod ypdvou Aéye Wahudy Ec’ “6 Oed¢ 
oiKTIpyoat Huds Kat edhoyyaut Hude.” 

6. Tepl éyOpav- héye Wadudy p' cic TO bOwp erdrvw 
Kol tle Kal viKge “Edeov kal xpiow &couat cot xdpte.” 

7. Tept ddRov otpatac: pdpet Yorudv ia’ Kal od 

15 xKwovvetoets “odaody pe Kupte tt ExAédouttev Sato.” 

8. ev O4rys va aMdEns eovolav- ypddwv dédpet 
odruov pO! “simev 6 Ktpiog TH Kupiw pov. xdOouv éx 
deta pov.” 

Di 

av 1. “Oeé mpdc eBvidv.” <...> 

2. Kate TIVES ExPOD Tov: Yards ta’. 

3. Stav tohepjoat d1r6 Twvo¢: tC’, v’. 

4. btav eio€hOng cic Svvactein<v>- x’. 

5 5. Stav TAEKovat THY KdiKklav éyOpadec: Kd’, duolws 
Kal édv Tig cyy eis KpITHplov. 

6. OwddE a Géretg tives orkuds dc! Karl 03. 

7. vuxyjoat Oéhetc tivd- dO’. 

8, dtav yevyn97 dvOpwrroc: EC’. 

10 9. Stav idy¢ tive erropKodvta on’. 
D2 
br 1. Wodpos £0’: Stav Orns ve cules TO TPATOV pe 
tyv atlvydv cov, &vdyvwoe tpEig hopéc Kal Baotale 
ardve gov Kal elcehOe. duotws Kal ig THY dpyiy Tod 
xpdvou dvayvn8 cic Tov olxdv Gov Kal Exets adbenoww Tov 
5 Xpovov éxelvov. 


4-5 Ps.57:2 6 Ps.59:3 8-9 Ps. 61:2 10-11 Ps. 66:2 
13 Ps. 100:1 (Agog) 15 Ps. 11:2 17-18 Ps. 10921 


B2,16 02hy¢ correxi: 2’ cod. D2,4 70 virco cod. 


41 ‘The citation is not from the Psalms or Odes, and 


probably forms the incipit of a minor prayer or hymn, direc- 
tions for the use of which have been omitted by the copyist. 


2. Another Psalm, 57 (58), “(Do you) truly 
(speak) justness” (v. 2), make it into an amulet and 
carry it. 

3. Psalm 59 (60), “God, you have cast us out” (v. 
3), make it too into an amulet. 

4. When you are slandered: say Psalm 61 (62), 
“Will you not submit to God, my soul?” (v. 2). 

5. At the beginning of the year say Psalm 66 (67), 
“God, take pity on us and bless us” (v. 2). 

6. For enemies: say Psalm 100 (101) over water 
and drink it and you will overcome: “Of mercy and 
judgment shall I sing to you, Lord” (v. 1). 

7. For fear on the road: carry Psalm 11 (12) and 
you will not be in danger: “Save me, Lord, for a holy 
one is lacking” (v. 2). 

8. If you wish to assume a position of power: write 
and carry Psalm 109 (110), “Said the Lord to my lord, 
‘Sit at my right hand” (v. 1). 


Di 

1. “God, by the nations...’ 

2. Against an enemy of yours: Psalm 11 (12). 

3. When you are attacked by someone: 17 (18), 
30 (51). 

4. When you go before a power: 20 (21). 

5. When they contrive injustice (against you) in 
hostile fashion: 24 (25); likewise too if someone takes 
(you) to court. 

6. You wish to teach someone: Psalm 36 (37) and 
74 (75). 

7. You wish to defeat someone: 34 (35). 

8. When a person is born: 67 (68). 

9. When you see someone swearing falsely: 78 (79). 


4] 


D2 

1. Psalm 64 (65): when you wish to couple with 
your wife for the first time, read (it) three times and 
carry it on you and go in. Likewise too at the begin- 
ning of the year, read (it) in your house and you will 
have prosperity that year. 
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2. Wows Ec’ did porylas. ypdrvov eis yaptia técou- 
pa Kal Oéce zig tee técoupas ywviag Tod oTTIov Gov. 

3. oruds En's ev exng eypov cal Aahy Kate cov 
Tovnpd, Ade Keply év TH yelpl cov Kal udAagov adtd Kal 
avayvoce adtdy: duoiws Kal gic KUdwva Oardoone. 

4. Vahudc oy’: cic éxpdv cal poBetoa & adtdv, héye 
Toa taxla xo ypdrye kal Bdotale duolws xal cic dpyiyv 
Geod xduve Tapdkhyow ye Tov adtdv. 

5. YoAuoe tec': ei Eexpdv TUPavvoy déye. 

6. Yaruog T's sic TOAEuOV héye, ypdryov, Kal décov 
cig THY deEtdy cov yElpa. 

7. Vahuds p': sig éypov Stav Lady Kate cod tovypd, 
dvayvoce sig BOwp Kal tle Kai edOd¢ Ttehelwoe Tov 
Vodusy. 

8. odds pO’. ev Férnc AaBetv eLovatay Kal Tinéo- 
Oat b7rd Tavtwv, ypdwe kal Bdortale. 

9. Vahuds pub’ cic mAnyny yardlns Kal Oiaxwvetoa 
Tapa ey Opdrv. 


D3 

1. cig TOME Lov Topvetac: Wouol AO’ Kall Ac’. 

2. ig hoytapoy dKndlac: Yoruol xd" Kal vd', vy', v6". 
3. ig uvyjorkaxtay: Yahuds d’. 

4. eis aiyuahwotav vode Waduot 1B’, tc’. 

5. €ig Kata: Vahuds pu’. 

6. ei¢ TANQ0¢ Aoytouay: Worduol ve’, E'. 

7. €i¢ andy vwot: yaduds Ke. 

8. cig RAaodyutav: yoduol xy, pAd'. 

9. ei dé Oéhetc EEoucdoyjoncba tH Kupler youd y’. 
10. TvVEPYSUEVOS LETH TOV HOEAHSY- Wolds €'. 


22 diaxtveioat conieci : diaxyv ce cod. D3,4 wad’ cod. 
9 e2oucdoylouote cod. 


42 The reference to magic (314 paylas) surely means the 
effects of harmful magic inflicted by enemies, which the 
procedure seeks to ward off; see further the introduction. 
On the specification of the four corners see the note on PV 
§36 above. 

43 aixuohwota vods, literally “captivity of mind.” For the 
phrase see e.g., Theodore of Stoudion, Parva catechesis 99, ed. 
Auvray, Parva Catechesis. 

44 TAMPo¢ Aoytousy: for the idiom see Br §6 above with note. 
45 ‘The Greek cvvepyduevog wetd may have the more neutral 
sense “meet,” but the content of the particular Psalm pre- 
scribed here suggests interpersonal conflict. 


“Psalms Useful for Everything” | B33 
) g 


2. Psalm 66 (67): on account of magic. Write (it) 
on four pieces of paper and place in the four corners of 
your house.” 

3. Psalm 68 (69): if you have an enemy and he says 
wicked things against you, take wax in your hand and 
crush it, and read (the Psalm); likewise too for rough seas. 

4. Psalm 83 (84): for an enemy, whom you fear, 
speak it all quickly and write and carry (it); likewise 
too for the anger of God, make an appeal with the 
same one. 

5. Psalm 86 (87): against a hostile ruler, speak (it). 

6. Psalm 88 (89): for war, speak, write, and bind 
(it) to your right hand. 

7. Psalm 100 (101): for an enemy, when he says 
wicked things against you, read (it) over water and 
drink and fulfill the Psalm at once. 

8. Psalm 109 (110): if you wish to get power and 
be honored by all, write and carry (it). 

9. Psalm 142 (143): for a plague of hail, and (if) 
you are disturbed by enemies. 


D3 

1. For a struggle against fornication: Psalms 34 
(35) and 36 (37). 

2. For thoughts of lethargy: Psalms 24 (25) and 54 
(55), 53 (54), 56 (57). 

3. For a grudge: Psalm 30 (31). 

4. For distraction: Psalms 12 (13), 16 (17). 

5. For catalepsy: Psalm 142 (143). 

6. For a multitude of thoughts:** Psalms 55 (56), 
60 (61). 

7. For despair: Psalm 26 (27). 

8. For blasphemy: Psalms 28 (29), 139 (140). 

9. If you wish to confess to the Lord: Psalm 3. 

10. When you clash with® your brother: Psalm 5.“ 


46 An analogous use of this Psalm appears as an addition to 
a Greek treatise (with some Italian sections) on the bene- 
ficial properties of peony (Epyyvela tij¢ toviac, along with a 
blessing by a priest and a prayer to accompany the root- 
cutting), in a sixteenth-century southern Italian manuscript, 
Stav éxns pdfov eic xpiow, BaMov zig TO TOMa Tov KoKKdviE 
tpl Kat héye tpeis popes ‘ta Phywatd nov’ Srov cai od pobyjcetar 
(“When you have fear about a judgment, place three seeds 
[of peony] in your mouth and say three times, ‘My words; 
the whole [Psalm], and he [sic] will not fear,” ed. Pradel, 
Griechische Gebete, 31, from Venice, BNM cod. gr. II 163). 
The function of the Psalm is clear from the parallels now 
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11. 6tav diaKyoat 76 Tivog Waruds ¢. 

12. dv naxptyytat cov y Siig: arude C’. 

13. éppvaO7jvan ex GAhyews: yarude 6’. 

| 14. cig doOeva dn’ eypod- dudbace Vodyov iB". 

15. Oi va uy "reyy W yvovaixa ue &Mov dvdpa- 
yparyov Kat yaaov eig TO KATHALOV Tod oikov AdTII> UN) 
yiwmoKotans yoruos ty’. 

16. 6tav ddevy¢ ei<¢> otpdta Kal dethiic didBace 
TOV Wohuov te’. 

17. Kate expov Tavtayod Kal uapavel adtdv- 
sporhudc tc’. 

18. cig “Evtacudy: ypae cal Bdotale dndve cov 
odude 18". duoiws cal sic rardiv urxpdv Stav TO ety TO 
yhoxd Tov, didBacé tove &tmcvw Tov. 

19. Woruds x's didbacé tov xal Géhers eyer<v> 
Kduatov hyv TH Huépa<v>- duolwc Kal cic 6d6v. 

20. did va dudes Tétv Kaxdv &md Tov olkd<v> cov, 
Aéye Extd Hopi THy Hepa ei hupac Errtd- yaluos xd’. 

21. ig 60dv Stav Hohaoar, Aéye- Yarude xe. 

22. ei¢ Oamovilouevor, eimé cic TO Wtlov adTod ex 
tpitov Kal Travel TO Seammdviov- Yahuds KC’. 

23. dv got ei TOv oikd<v> cov aTolyeiov KaKdv, 
didBacé tov Huepac Exta Kal pevyet- Yodudc do’. 

24. odds p's édv tds oe xataBdry, ypdov eic 
THs XElpas adTOD Kal Udpave ADTOV. 

25. Vodpoc wa’ ékev xn porynuévor, ypdvov Kall dc 
TO Kpaty, cic TO Boaytov adtod. 

26. Vahwoe ve'- ig duyiy KaxKod, héye. 

27. yoduos vO". die va uy Hokjon ard twa, Aéye. 

28. Wahuds EB. cig xaxods avOpwmous dveyvwoe 
Kal wopavel abTove. 


12 waxptveto' cod. 13 épyotw cod. 23 yoemedl cod. 


24 diaBace étav cod. ante corr. 37 adtdv cod. 


available, although Pradel (ibid. 115), after considering a 
distorted citation of Matt. 5:37 or “der Anfang einer 
Zauberformel,” had proposed emending ov to 8<08. 

47 tig do8evi7, a’ éxpod, probably a reference to suspicion of 
poisoning or aggressive ritual techniques, such as that 
deployed in turn just below in D3 §17 (note especially 
uapevel, “destroy,” “cause to wither”). 

48 A procedure for the same goal, involving the writing, 
sealing, and deposition of the wife’s name at a blacksmith’s 
forge, appears in the fifteenth-century Florence, BNL cod. 
Plut. 86.14, f. 27v, ed. Delatte, Anecdota, 625 with 654. 


11. When you are persecuted by someone: Psalm 6. 

12. If your affliction is prolonged: Psalm 7. 

13. To be delivered from affliction: Psalm 9 
(9-10). 

14. For one (made) sick by an enemy:*” repeat 
Psalm 12 (13). 

15. So that your wife will not go off with another 
man:** write and bury at the threshold of the house, 
without her knowing: Psalm 13 (14). 

16. When you are traveling on the road and you 
are afraid: repeat Psalm 15 (16). 

17. Against an enemy anywhere, and it will 
destroy him: Psalm 16 (17). 

18. For distress:* 
19 (20). Likewise too for a small child when his dear 
one finds him,*° repeat it over him. 

19. Psalm 20 (21): repeat it and you will have 
work for the whole day; likewise too for a journey. 

20. To chase every evil thing from your house, 
speak seven times a day for seven days: Psalm 24 (25). 

21. For a journey, when you are afraid, speak: 
Psalm 25 (26). 

22. For a demoniac, speak into his ear three times, 
and the demon will yield: Psalm 27 (28). 

23. If there is an evil demon in your house, repeat 
it for seven days, and it will flee: Psalm 34 (35). 

24. Psalm 40 (41): if someone has brought you 
down, write (it) on his hands and destroy him!>! 

25. Psalm 41 (42): if one has been bewitched, 
write and let him keep it on his arm. 

26. Psalm 55 (56): to put evil to flight, speak (it). 

27. Psalm 59 (60): in order not to be afraid of 
anyone, speak (it). 

28. Psalm 62 (63): for evil people, read (it) and it 
will destroy them. 


? write and carry on you: Psalm 


49 "€utacuds, which appears also in the Byzantine calendo- 
logion edited by A. Delatte, CCAG 10:152; for the sense cf. 
Kriaras, Aeéixd, 12:152, 154 S.v. fu and Evorrdlw. 

50 For this euphemism for epilepsy, see the note on PV §5 
above. 

51 A difficult task, one would think; a relatively easy emen- 
dation, ei¢ tas yeipac (c)avtod, would yield “write it on your 
hands and efface it,” for which compare the crushing of wax 
as an analogue for an enemy in D2 §3 above. 
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1. cig KAETTHY twa havepwO7- Koov TS &Trahdv Tod 
Yautov Kal ypdryov eig THY dw adtod TH dvénata 
tadta “dpada euotpade adaye eEvadd,” Kat dd¢ 
dayeiv otc browlav éyetc: Kal od uy ioyvowow Tod 
daystv éws od havepdow avtd. 

2. Tepl mévov Kepadryc Kal mepl tas Tplyas THs 
Kehahis Kal dmoiog tOpwver ToMa Kal cic mtupida- td 
otopdyw éouryé To we TO Addr Srrov Tovel TO Kehedt TOV 
Kol dheihé To. Kal Srrov mértovv TH Udhid Tov, dAErdé 
tov xddauvOlov Td Covpiv. dee thy Kedadyy, xa 
xovetou y TmiTUpiod. 

3. cig TOvVOV KEdarric Kal mpicua odpKas Kal Tepl 
Sdewe THG Avyéas TH OYMAa V adtd KoTtavioys, va 
dretyys THY Kehadyy Srov Trovel. Kal Srrov tplaxetat vo 
dhetys thy odpxa Tov. ei dé xdyyg TH GUAa Tg, 6 
Katrvos diadKet Tods Shia amd TO<v>. 


Ds 

1. cig doOévetav couaTos Kal Kehadyc Vahuds 7’ 
“edie th erhyOuvOynouv.” ypdve étodtov Tov Wahudv 
wc Srrov héyet “Kal tay thy Kehadyy you” xal étodtec 
TES YApAKTHpEc Kal déc¢e Tec eic TO KOUTEASY Tov: 

ode are cree AR fo 

LAL 4 Aa LLIB Ips He ofrof 

} didBace tov avwlev Yahudv Shov sig hddww 
Kabapov Kal ypdwe Tes YapaKtijpes eig mrvaxtdt &ddptov 
Kol Adoé Tec WE TO &vVOEAAdI ralervovtds To Kal dArenve 
tov dabevy Kal dyratvel. 

2. eig dppwotiav- ypdve TEs YapAKTijpEs eTODTES ic 
tluxddw xarvotpytov Kal | Adoé To vep@ xabaplo Kal 
didBace Tov Yorudv étodtov dopdc Ente tHv Kdbev 


Ds,2 Ps. 3:2 3 Ps. 3:4 


Ds,2 exdyvO4vOucay cod. 12 xepvotyto cod. 


52 For the names cf. PGM XIII.778-80, cup adapa apadon 
abpaxpu apada abpany Teptawuny aKUny lw oven law ovE 
elov anwenov taw. In the present text ddayé (so accented in 
cod.) recalls &paya, that is, a form of d&payos, “not eating,’ 
which is precisely the quality that the procedure hopes to 
impart to the culprit. 

53 The syntax of the Greek is ambiguous: atté might be 
taken as the object of davepdoty, “until they (the suspects) 
reveal them (the stolen articles)?” or as the subject, the 
antecedent being most likely the bits of bread and inscribed 
text. D includes at f. 4r another, analogous procedure for the 
identification of a thief via Ps. 9 (10):28, which is worth 
printing here: Aabwv zpoohopav anpookdur<a>tov ypadov 
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D4 

1. For a thief, that he be revealed: cut (out) the 
soft part of a loaf of bread and write on the outside 
these names, “arapha exastrapha aphaga exnapha,’>* 
and give it to eat to those whom you suspect. They will 
not be able to eat until they reveal them. 

2. Regarding headache and the hairs of the head, 
and one who sheds a lot of hair, and for dandruff: rub 
the stomach with oil, the stomach of one whose head 
aches, and anoint it; and as for one whose hair is falling 
out, anoint him with catmint juice; anoint the head, 
and dandruff is removed. 

3. For headache and lacerations of the flesh, and 
regarding snakes: you should bray withy leaves and 
anoint the head of one whose head aches; and as for 
one who has lacerations, you should anoint his flesh. If 
you burn the leaves, the smoke chases snakes away. 


Ds 

1. For sickness of the body and head: Psalm 3, 
“Lord, why have they been multiplied” (v. 2). Write 
this Psalm through where it says “and raising my head 
aloft” (v. 4) and these characters and bind them to his 
forehead: (signs). 

Or repeat the above Psalm in its entirety over pure 
oil and write the characters on an unused tablet and 
dissolve them with floral oil, gathering it up, and 
anoint the sick person and he will get well. 

2. For sickness: write these characters on a newly 
made vessel and dissolve it with pure water and repeat 
this Psalm seven times each day, seven times, and put it 


gic TO yUpov TI¢ “od dpa TO OTOUA adTOD yéuel Kal TIKpIas Kol 
ddhov, dnd THY yAOoouy adtod Kdto¢ Kal Tévos.” Kal KatTaKd- 
ryas dd¢ dayeiv tots trdmtoug Kath vnotie od¢ eyetc dmopiav 
(“Take an unoffered prosphora and write around its circum- 
ference, “Whose mouth is full of cursing and bitterness and 
deceit, and beneath his tongue toil and pain; and cut it up 
and give it to the suspects while they are fasting, the ones of 
whom you have suspicion”). Variants of the latter appear also 
in two manuscripts of the fifteenth century: Paris, BnF cod. 
gr. 2315, f. 240v (ed. Legrand, Bibliothéque, 10) and Bo- 
logna, BU cod. 3632, f. 361v (ed. Delatte, Anecdota, 609). 
For other Byzantine ritual procedures with similar goals see 
Br §§22-23 with commentary. 
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huépay Erte popes cal Behe to va dotpovourtar Ewe TEs 
emt huépec, vyotevovtac Kal 6 doGevic amd macyaht- 
vo<v>, Kal THoov Tis Huépes Extd. thive Tov doSev7 we 
exelvo TO Vepo<v> Kal Dytatvel. 

3. 6 Words C' “xtpie 6 Ged¢ pov érl col Amon 
ahodv ue” die éxetvous Srrov méptovety &nd Tod YAvKod- 
eité TOV Wahudv étodtov ic T Atl tod dobevy Stav 
Tove TIATY THS KApOlac Tov. Kal yodrve TOV Ue TOdTES TEC 
YOPAKTHPES Kall YdCE TOV Eig TES ywvles TOD OTITIOV Kal 
Géret elvat TO omit exetvo edtvyiouévo<v>. Kal buutacé 
TO we Ouuiduata wuploTixd. STR LR a sh do Ae pode 

4. Woruos xy’ “evéynate TH xvpl viol Pod” die vad 
yahdoys payixd Kat da duo dibace étodtov Tov 
oruov Ext popes xal dé Oéher ’urropécy 6 udvtic 7} 6 
udyos va cov xdun Brdymor. Kat dv éhrAd&yys wéov THY 
evOpav cov, dhovav élenuovaout xal dev Huropotat va 
oe Bhdnyovony. 

5. 6 Wouds xe’ “xpivdv ue «dpe Sti ey év dxaxla 
wou étropevOnv” Etepos did yytles Kal drodéuata uayiKd- 
didBace Kal adbtov opis Emta Kat dé Féhovor duvyFi7- 
<vai> va oe BrAdouv. 

6. Wohuds vo! “ei dAnOarc dpa dixcrocdvyy Aaretre; 
ev0ein” cic tH Hpav tod HMMov, “HAiov 7} tio Adpodt- 
TSH Vedyvyg elc tov Aiyoxepwv H Aldvuov H Tokdtny. 

7. btav Ody va arodéoys Shw Kai Kdbe oup- 
vauevov Kal Oypiov tetpd&rovv- Stav Td dye, eimé “ent 
dorida Kal Bactrioxoy embyon xal kataTratycels \éov- 
Ta Kal Spdxovta.” Kal Td Onplov pévet Wadv Wodto<v>. 


M 
1. 6 dexatoéBdouos Yaduds tod Aavid eivar ma&vv 
apéhtuos ey dyatic va elon mdvtote yapovuevoc: 


18-19 Ps.7:2 25 Ps. 28:1 31-32 Ps.25:1 35-36 Ps. 
57:2 39-41 Ps. 90:13 
19 wed" cod. | toyMtovcod. 20 abt} cod. 23 edtv- 


27 Woduov corr. ex yahuoudy cod. 


35 dikatoodvyy] -yvex corr. 36 evdelac cod. 


corr. ex evty- cod. 


54 Gotpovouyta, that is, to receive the emanations 
supposed to issue from celestial bodies, imbuing the liquid 
with further medicinal power; the process is also 
recommended in N §15, and e.g., Delatte, Anecdota, 612 for 
the instruments in a procedure to release the binding of a 
man’s sexual potency (from the fifteenth-century Bologna, 
BU cod. 3632, f. 362v). 

55 Following my conjecture &nd tod yAvxod for the 
manuscript &md T y\Utov, based on parallels for the former 


(out) to catch the stars** through the seven days, with 
the sick man also observing an Easter fast, and observe 
the seven days. Wash the sick man with that water, and 
he will get well. (signs). 

3. Psalm 7, “Lord, my God, in you I have hoped, 
save me” (v. 2), is for those who faint from the dear 
one.>? Speak this Psalm in the ear of the sick person 
when it takes hold of his heart. Write it also with these 
characters and bury it in the corners of the house, and 
that house will be made prosperous. Fumigate it also 
with fragrant fumigants. (sigs). 

4. Psalm 28 (29), “Offer to the Lord, sons of God” 
(v. 1), is for dispelling magic and the like. Repeat this 
Psalm seven times, and the sorcerer or magician will 
not be able to do you harm. If you happen to be 
surrounded by your enemies, they will all be at your 
mercy and they will not be able to harm you. 

5. Psalm 25 (26), “Judge me, Lord, for I have 
walked in my innocence” (v. 1), is another for enchant- 
ments and magical bindings. Repeat it too seven times, 
and they will not be able to harm you. 

6. Psalm 57 (58), “Do you truly speak justice? 
Fairly...” (v. 2), at the hour of the Sun, when the Sun or 
Venus or the Moon is in (the sign of) Capricorn or 
Gemini or Sagittarius.*° 

7. When you wish to bind a snake, and any reptile 
and four-legged animal: when you see it, say, “On asp 
and basilisk you will tread, and you will trample lion 
and serpent” (Psalm 90 [91]:13), and the animal will 
stay put as if dead. 


M 
1. The seventeenth (18th) Psalm of David is very 
useful if you want always to have favor: read the same 


euphemism (see PV §5 and D3 §18 above). Alternatively, 
ydbtou might be explained as an aphairetic form of éyAvtov, 
from a hypothetical éyAvtyg¢ (éxAdty¢), “the weakener; but 
the latter is to my knowledge unattested. 

56 The indication has been omitted, but given the content 
of the Psalm it is likely to have been similar to the previous 
two prescriptions. 
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avayvobt tov adbtov Vahudv yuépas Ente amd Ente 
hopes THY Kalhv jugar: eita ypdov adtov sic yaptyv 
Kal Tac xdtwlev droyeypaupevag yupaKtypas Kat 
Katvicov TO yaptiov ue emta Kovxxia uaotiyny, eita 
déce To zig TO SeEtdv cov xépw Kal ndvtws 7 Kapdla ov 
elvan yapovupevy. ei dé Kal tov diabdlers xabnuepovaroy, 
elvar TAgov xaduatepov. of 5& yapaxtipes héyovow 
obtws “Bactreds pyyys nov yevod Kal vixythg Xpioté 
THs 5dEnc uov- Sp@wai<v> por dd¢ Xprotdc 2& ddrciac.” 

See 

2. 6 déxatosg dydoo0g Warude dvayiwwoxKdpevos TPd 
ToD dvateihon Tov HAtov, evar 6 dvaywaokwv adtov 
Any tiv huépav yapovuevoc. 

3. 6 eixootds tpitoc Aavidixds adds diabald- 
UEevos Ard The évvéa Nuepac THs ceArjvng Ewe eic the xO! 
gumpoader Tis eixoviag Tic év TH olkw cov hopes Extd 
Kale vita H Kal THY Huepav Td peoypEplor- Kal Karvile 
THY Kadiy dopdv Smov tov advayvwbys Eva Kovxxl 
uaottyny xalapdy, Hyouv Kouxxia paotiyny értd, Kal 
dvante Kal év xnplov 7 THY Datwv j THs AauTpac. Kat 
cic eixootyv play ToMdxic, } we Te KO’, ev TH ueTaed 
huépas | datvetat cov Eva mvedua hevKdv wo duolwpue 
yovarKds Kal ur pobyO7¢ TL, udvov dpfov Kal Epwtyngov 
avtds év Tpatoig Td Svoud tg, Elta Td Cityua brov 
Ontets ve udOye. 

4. 6 déxatos Evatos Waruds dvaywwwoxduevos 
hopéc, ev éxng Gtnua amd xpitnptov, yopya yiveta h 
Gtycis cov Kal haubdverc 6 Cyteic axwhttws. Kat 
ypeyov tk napdvta otoryeia Kal Baota adbte ardvw 


gov: 
ACodt 
TICAUEAIIY MAHA — 
5. 6 eixootds Wahuds dvaywwoxduevos ettve sic 
poddataypa Kai viBduevov todto sig mpdcwmov, exer 
ToMiy &ydmny 6 &vOpwnos drrovddy TropevO7. ypayy Oe 


Kal Te Tapdvta onueta Kal Baotaly érdve Tov: 
degu? 


CANIN 58 = LY ov BI IAA 


5325 Beye — 


M,17 xy cod. 26 udvo’cod. 29 18% cod. 36 x% cod. 


38 oro dév Sangin 


57 The procedure corresponds in fact to a recipe known 
from the Jewish Sefer shimmush tehillim tradition for Ps. 23 
in the Hebrew text (not 24): see the introduction. 
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Psalm for seven days, seven times each day. Then write 
it on paper, and the characters inscribed below, and 
fumigate the paper with seven grains of mastic, then 
bind it to your right hand, and your heart will always 
have favor. If you also repeat it daily, it is much better. 
The characters say the following: “Be my king, sover- 
eign, and glorious victor, Christ; give me prosperity, 
Christ, instead of injustice.” (signs). 

2. The eighteenth (19th) Psalm, if it is read before 
the sun rises, the one who reads it has favor for the 
entire day. 

3. The twenty-third (24th) Davidic Psalm,” if it is 
repeated from the ninth day of the moon until the 
29th, in front of the iconostasis in your house, seven 
times each night or also during the day at mid- 
day—and fumigate each time that you read it with one 
pure grain of mastic, that is seven grains of mastic 
(total), and light also one candle, from either Epiphany 
or Easter—on the 21st day (of the moon), usually, or 
up to the 29th, in the middle of the day there will 
appear to you a white spirit in a form like that of a 
woman. Do not be afraid at all, only start asking it first 
of all her name, then the question that you seek to 
know. 

4. The nineteenth (20th) Psalm, if it is read six 
times, if you have an inquiry in court, your suit will 
happen quickly and you will get what you seek without 
obstacle. Also write the following letters (stoicheia) and 
carry them on you: (signs). 

5. The twentieth (21st) Psalm, if it is read over 
rose oil and this is used to wash the face, the person is 
greatly beloved wherever he goes. Let him also write 
the following signs and carry (them) on him: (signs). 


DUMBARTON OAKS PAPERS | 72 


B8 | MICHAEL ZELLMANN-ROHRER 


55v 


56r 


10 


15 


56v 


20 


25 


S 

1. cig Abdverav Etorudoat. 6 Yodudc e' we Teplével, 
xeddhiov e “te pryuatd pov...”...rape Oeod sig 6 
eriOvuude. 

2. €lg ueylotéavas of Yohuol odtor xedddiov C' Stav 
GéAns va aéhrye¢ eis Bactréa... “xdpte 6 Ged¢ pov, emt ot 
HAtioa.” | Etepog Woluds xedddrov x’ “xtpie xvptog 
Hudy...” ... “Ewe Tote Kvpre EmtAjoy prov sic TéAOG;” 

3. Etepov Tapdpotov eic PoBov: Wahude KepdAtov tc! 
“pvraédy ue xvpte...”...cal uy doBod. 

4. ei¢ Mpa&ypua Srrov ydoys Kal Pry pabetv tov 
Kdéntyy- va héyng Tov Vahuov étodtov xepdhatov 16 
“siodkovooy xupie dixatootvyg pov.” étav ydons 
TITOTAG, ypaye TH SvouaTa Strov eels UToWiav, émerta 
obpe érrape dd TH TlovKAdd TH Yépia YOua Koll didBace 
Tov Wahuov ent dopéc. TUE wav yaptl ue oAtyov 
Troy am’ exetvo TO YHua Kal Bdve Kal T Kabevds TO 
Svoua Kal de elvor te yaptia | indluya Kal dc otabody. 
Kal tote erapov vepdov ad térrov Smov "dév Oewpel 6 
Fdvog Kat Stav “ralovyns Td vepdv va uh Aarhoys ye 
kavévay. Kal tote Bode te yaptin éxetva Ola ve Te 
BuOicngs cic TO vepdv uéow Kal xottale ahd. Kal drotov 
xaptt éxby mpata a&md tov vepdv Kat eOy ardvon, 
éxeivdg éotw 6 Khémtys. dpolws eyor TpaTA yaptia 
ypaupeva te dvénata tadta “udpava cdpBa- 6 éobiwv 
&ptov pov éueyduvev én’ éuod tTEpviondy.” 


S,2 Ps. 5:2 §-6 Ps. 7:2 (cot) 6-7 Ps. 8:2 7 Ps. 12:2 9 Ps. 
15:2 12Ps.16:1 24-25 Ps. 40:10 (&ptous) 


S,1 eis <tO> Sangin |e! wo conieci : 2a Sangin 5 Kbple — 
you supplevi: om. in ellips. Sangin 7 20g xéte supplevi : 
om. in ellips. Sangin | émtoys Sangin 14 tloxaAd cod. : 
tlovkdha Sangin | xalpia cod. : yelpia Sangin 21 «irate 
cod., Sangin 22 d&mévw corr. Sangin 23 éyot cod. : éxet 
Sangin 


58 For other ritual procedures for the revelation of thieves 
see the note on D4 §1 above. The procedure matches one 
given by the Sefer shimmush tehillim tradition for Ps. 16 in 
the Hebrew text (not 17): see the introduction. 

59 amd te tlouKaha yépia youa, cf. MTKG 3 no. 81 f. 
1a.8-15 and the Western Sefer shimmush tehillim in Rebiger, 
Sefer §19, p. 95 (rec. O1531a), which call for clay or dirt 
“from the hand of a potter,’ prescribing the same Psalm and 
a very similar procedure. 


S 


1. To procure invisibility: Psalm 5, in its entirety, 
number 5, “My words... ” (v. 2)... ftom God for what 
you desire. 

2. These Psalms are for (use on) powerful men: 
number 7, when you wish to pay court to a king... 
“Lord my God, in you I have hoped” (v. 2). Another 
Psalm, number 8, “Lord, our Lord... ” (v. 2) ... 
(Another Psalm, number 12 [13]) ... “How long, Lord, 
will you forget me until the end?” (v. 2). 

3. Another similar (procedure) for fear: Psalm 
number 16 (sic), “Protect me, Lord...” (Psalm 15 
[16]:2) ... and fear not. 

4. For something that you have lost and you wish 
to know the thief: speak this Psalm, number 16 (17), 
“Hear, Lord, my justice” (v. 1).°’ When you lose some- 
thing, write the names of those whom you suspect, 
then go take dirt from the hands of a potter? and 
repeat the Psalm seven times. Roll up every piece of 
paper with a little mud from that dirt, and put also 
each one’s name (on a piece of paper), and let the 
pieces of paper be of the same weight, and let them 
stand. Then take water from a place that sunlight does 
not see, and when you take the water, do not speak 
with anyone. Then place all those pieces of paper so as 
to sink them in the water, and watch carefully. 
Whichever piece of paper leaves the water first and 
comes upwards, that one is the thief. Also let the pieces 
of paper first have these words written on them, 
“Marana sarba. The one who ate my bread has gravely 
supplanted me.”®° 


60 ‘The latter, Greek portion is from Ps. 40 (41):10. Of the 
first two words, marana (udpava, cod.) recalls the Aramaic 
for “our Lord? cf. 1 Cor. 16:22; sarba may be a nonce- 
coinage, but there is an Aramaic root s7b, “contradict,” which 
could conceivably fit the context. This addition (both the 
Psalm and the preceding words) is not found in the parallels 
for the procedure in the Jewish tradition. 
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58r 
58v 
35 


40 


45 


59r 


bie) 


59v 


60r 


| 5. Mo dé med Stav Soxijc trvds Savetaxév... | 
“ac el GAOE xataKxadoat Spr.” 

6. Kol va eivat cig THY exxhyosiay H dpyepeds 7 
iepeds...eig S@otv- (signs). 

7. Tel TAovticpod- Smov OéAet ve TAovTioy... 
xapay Kal evppoovvny. 

8. Wahuds xehddtov xe! gic Tods éyOpoue, va Afjc TOV 
ahuov étodtov “xdpios dwticuds pov...” |...“...cTauEv 
Kohas. tyrote ddvate Adwvait EM Labadd...”... | «at 
Bdota cic TO deEvov yépw. 

9. €ig KAVOwva Oardaons va Siabdoys Tov Yarnov 
etodtov xeddiAauov £5’ “col mpéret Buvoc 6 Vedc ev Viodv.” 
va TO Siabdoygs, ei dé xal “dev edpns, ypdryov adtov Kal 
Bdotale xal thy xdtwlev yapaxtypa<v>, eita Tace 
éhardradov Kal &ywuev eig THY TedUYNY } TPwPAV TOD 
TAolov Kat yboys eig THY Pdhacoav Erte oTaAaypatles 
Kal eimé TAdTA Kal KdUNS THLElov OTUVPOD bypoV YEeTH 
Xpiotod Aéywv “oumacov diurcov 6 xvptoc” Kal tH 
Aoured. 

10. Etepov didBacov Kat xeddhatov 68, Yaduov 
“caody ue 6 ed nou ott eioyOocany bdata Ews Woyiis 
uov, “otduev Kahes, otHuev neta ddBov Fed, durv 
aur.” 

| 11. Woduds xedddiov 67 cic TAEDL Stav Bovljoy 
va omdyys eig &ALov Kécpov...ve yupedoys pall ue Tov 
orusy- (signs). 

| 12. Words 69° “6 Oedc cic THY BonPetdy pov...” ... | 
8 ti erOvpdis ywpic PdBov. 


27 Ps. 82:15 33 Ps.26:1 37 Ps.64:2 46-47 Ps. 68:2 


52 Ps. 69:2 


27 &¢ supplevi: om. in ellips. Sangin | ei ghO& xataxatou 
ohdket xataxatoet Sangin 32 dé Sangin 
34 Adodve cod. Sangin 37 Sangin 40 <tiv> mpdpav 


correxi : 
Sangin 43 Zreyov Sangin | diwicov conieci (diuile, cf. 
diudw) : dhyicov Sangin 45 oAudy corr. Sangin : yohudc 
cod. 46@Sangin 47 otéyev! — Oeo0 resolvi:¢uxrcuy 
t > B 60 cod, Sangin 53 xwopis édBov conieci : ywpic 
apdbarv Sangin 


61 It is tempting to link apyteped¢ to a distant reflex of a 
Jewish tradition, but the term is used of Christian 
ecclesiastics in paraliterary Byzantine texts of a similar 
register, such as charters (LBG 209a sw. &pytepéoc). 

62 Apparently the second text with the liturgical formula 
and invocation, which may have begun with more of the first 
or another Psalm, was recommended for inscription as an 
amulet. 
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5. Yet another, for when you expect someone’s 
loan... “As a flame would burn down mountains” 
(Psalm 82 [83]:15). 

6. And let either an archpriest®! or a priest be in 
the church...for strength. (signs). 

7. For wealth: whoever wishes to become 
wealthy...joy and good cheer. 

8. Psalm number 26 (27) is for enemies, you 
should speak this Psalm, “The Lord is my light...” (v. 1) 
.. “let us stand in good order. Most high, immortal 
Adonai Eli Sabaoth...” and carry it on your right 
hand. 

9. For rough seas: you should speak this Psalm, 
number 64 (65), “A hymn befits you, God, in Zion” (v. 
2). You should repeat it, and if you are not successful, 
write and carry it and the character below, then take 
olive oil and go to the stern or prow of the boat and 
pour seven drops into the sea and say these (words) 
and make a sign of the cross with the liquid, saying 
with Christ, “Silence and muzzle, Lord,” and so on. 

10. Another: repeat also number 68 (69), the 
Psalm “Save me, my God, for the waters have con- 
verged up to my soul” (v.2), (and) “Let us stand in 
good order, let us stand with fear of God, amen amen.” 

11. Psalm number 67 (68) is for an expedition, 
when you wish to go to another land... you should 
encircle (these signs) with the Psalm. (signs). 

12. Psalm 69 (70), “God, to my help... ” 
whatever you desire, without fear. 


(We Bis 


63 Not in the Psalms or any Byzantine liturgical text 
known to me; diuoov recalls the imperative diywaov, 
common in the language of late ancient inscribed tablets 
seeking the ritual “muzzling” of enemies, e.g., SEG 41 no. 
15§97.26-27 and 52 no. 1877 bis. 
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108r 


1o 


Is 


20 


108v 


25 


1. sig éyOpdv cov. Wands 66 “6 Ged¢ oixtipyot” 
Kal tH Efjc SidBac€ tov arrdvw cic vepdv Kal yOoE TO Elc 
THV TOpTA<v> Tov. duas ypdve Kal TH KdtwOev ypdu- 


uate Kat Bhota dndva cov. utTTT? Man. vd Kal TH 
OTOLYElA- ey, 

2. ve diwENs Saluova ard Adyou gov: Waruds 79 “6 
Towatvav tov Topard” xal te ebjc ype tov Kat 
Baota tov dnc&vw cov: dloxovtat TH Samdvuc. 

3. cig tévov Bovllov- Waruds ic’ Erapov d&yiacpov 
tov tylwv Seodaviwv cal duBace tov adudv xal 
direryov 76 Bullov Kat dyratvet. 

4. sig Kapdérrovoy, Kehardrovoy, Kal ddpuakoy: 
oduds 146+ ypdrye Tov adtov Wadyoy Kat Bdota tov 
arcdve cic tiv Kopuddy cov: dytatver drrd Oa. 

5. ei xapdb, d&v dréyy Kaxods avOpwrove, 7 
Kovpodpr Woduds 123 “ei uy Sti Kvptog Fv ev Hutv” Kat 
TH EEAc. Tov adtov Wahudv dv elvor d&dopecuévos H 
hovéas H Khértys Kal xwdvvedy va yaO7, Ouibace tov 
adtov aduov hops Ext dardvw cic vepdv Kal pave Td 
KapdBww Kal nave 7 Oddacou- éu<v> oc Kuvyyov 7} Kop- 
okpt, OuiBace tov Waruov cate mpdowra hopes Ente 
Ka | dc tapaxadody tov Vedv- Kal wiper BonPermy. 

6. va Oeueht@ans olxov- Wahuds 73: “iva tl 6 Oed¢ 
arwaw sic téhoc” cal te EEfc Sik mvedua Trovypdv 
didBace TO<v> Vahuov ardve sic vepdv hops Erte xa 
bdive Tov Térrov Kat Genehtwoe oixov 7 dAhov. 


A,t Ps. 66:2 6-7 Ps. 79:2 
(ar. 6 6.) 


16 Ps. 123:1 23-24 Ps. 73:1 


A,4 Bdota <ta> Delatte | va kor te otiyda cod. : ve 
anooys te otoryeia corr. Delatte § signa om. Delatte 
6 déuova cod. : damudvia Delatte 9 te’ Delatte | ayi dluov 
cod. 14 xopidédv cod. : xopudyv Delatte | eytévi cod. 
15 yrvyt cod. : éréyn Delatte 17 4—19 addy om. 
Delatte 20 xapdébi Delatte | 2&v ot Delatte | 4 cod. : kat 
Delatte | xovpodpt Delatte 22 Kai 2p cod. : rept Delatte 
23 7y cod. 


64 Apparently the presence of an impious or criminal 
passenger is thought to provoke a storm, probably as a 
species of divine wrath of the sort visited on Jonah and his 
shipmates, which the procedure is intended to pacify. The 
participle d&opecuévog is particularly suggestive, with its 


A 


1. For your enemy: Psalm 66 (67), “God, have 
pity,” and the rest. Repeat it over water and pour it out 
at his door. Likewise write (it) also, and the letters 
below, and carry on you: m ttt zm an. Let there (be 
also) the letters: (signs). 

2. To make a demon flee from your speech: Psalm 
79 (80), “Shepherd of Israel? and the rest. Write it and 
carry it on you: the demons will be made to flee. 

3. For breast pain: Psalm 16 (17). Take sacrament 
from the holy mysteries and repeat the Psalm and 
anoint the breast and it will heal. 

4. For pain in the heart, pain in the head, and 
poison: Psalm 146 (147). Write the same Psalm and 
carry it on your head: it will heal from all (ills). 

5. For a ship, if it harbors evil men, or a corsair: 
Psalm 123 (124), “If the Lord were not among us,’ and 
the rest. The same Psalm, if there is an exile or 
murderer or thief (on board) and (the ship) is in 
danger of being destroyed, repeat the same Psalm seven 
times over water and sprinkle the boat, and the sea will 
calm. If against a skiff or a corsair, repeat the Psalm 
facing (it) seven times, and let them beseech God, and 
(the user) will get help. 

6. To lay the foundation of a house: Psalm 73 (74), 
“Why, God, have you cast (us) out unto the end,” and 
the rest. On account of an evil spirit, repeat the Psalm 
over water seven times and sprinkle the place and lay 
the foundation for the house or other (structure). 


additional connotations in Byzantine Greek of excommuni- 
cation and anathema (Kriaras, Aéixd, 3:384-85 s.v. ddopile). 
6s; The procedure seems to be meant as a prophylactic 
against the scenario addressed by PV §7, to rid the building 


site of any resident demon before the house is built. 


DUMBARTON OAKS PAPERS | 72 


fig. 1 
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fig. 2 
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20 
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N 

1. Tept va eoroOpedans tov éyOpdv cov: ypdwyov 
ths Kdtwlev yapaxtipas arévov sic wohtBr Kal rapa- 
yw’ To eig TO KaTHdMIO Kal va TS StacxEhion Ape Tod 
Kpdvov xal ypdyov a<d>tk hugow oabRdtw dpa 
TpaTy Tod Apews: 

“SPFBYN (40 

Le HE EY 

2. div Géhys va kduys va wronPodaw dvo0 d&vOpwrror 
évac Tov dMov, Toingov obtwe éna|<pe> xpiPvo drevpr 
Kal Cuwocov Erte ywudrovha xal ypdryov tas xdtwOev 
BotMacs dnd pia cal te dvduatd tous Kal daaé Ta oxd- 
Rous dpcevixods va th yav, va wonPodow- (within 
seals) aday: tyatous. govAd ap: your: un. Oyw dyw. 
youbah- axovu. adayaxouu youtlatla. cabacaba- 
YOUIP. aye: TOV. 

| 3. eic d&ydryny yuvarKds “oodv cyamder TO UeL 
oroueht ‘ow Botdv, etl va dyarnon Kal 6 detva thy 
detva. Kal wokv d&yaroty te Tmadtkdpia TH duopdha 
Kopittia, etl va dyandy 6 detva thy delve. Kal aod 
tpéxouy of peOvatddes ’6 TO Kahd xpact, etl. va tpéxy 
Kal y Oetva mpdc Tov Oetva.” 


ovrwrs 
ke 
TO Svoud TOU r ey, TO Svoud TY. 


| 4. did O€put, dpuotrdvia, vooov, Ptyov, TupeTdr, Kal 
Kaxay &mioyov. “eBya amd tov d<odA>ov Tod Feo 
tovoe Sti éyet GuraKtypia, oxérovv puddntovy adtov 


N,2 dndve Sangin | rapdywot Sangin 3 dpacxndjon cod. 
+ TApATKEvaons Sangin 8 wonPeow Sangin | divOpwrov 
Sangin 9 S 12 Taya 
Sangin | wonPaorv Sangin 16 ayane H Sangin 
23 Gépun<c> Sangin | épyorroviay Sangin 


éma<pe> correxi : émi Sangin 


66 For similar recipes involving ritual inscription and 
deposition see PV §16 above and Delatte, Anecdota, 503 and 
575. For Byzantine ritual procedures for aggressive aims in 
general see Zellmann-Rohrer, “Incantations,” 97-132. 

67 Compare the text edited from the fifteenth-century 
Paris, BnF cod. gr. 2419, f. 144v, in Delatte, Anecdota, 456, 
which seeks to make a man hate (uicéw) his wife. The 
procedure includes the deposition of a ritual object in a 
grave, along with the expression of the analogous wish that 
the couple be separated as the deceased has been separated 
from this world. 

68 No close parallels for the procedure are known to me. A 
general comparandum can be found in a_ procedure 
presented in two versions in the same fifteenth-century 
manuscript, Paris, BnF cod. gr. 2419 , ff. 40v and 159v, ed. 
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N 

1. For destroying your enemy:°° write the signs 
below on lead and bury it at (his) threshold and let 
him step over it at the hour of Jupiter, and write them 
on Saturday in the first hour of Ares: (signs [fig. 1]). 

2. If you wish to make two people hate each other, 
do as follows.*” Take barley flour and make seven small 
morsels of bread and write the seals below, one by one, 
and their names, and give them to male dogs to eat; 
they will hate each other. (within seals [fig. 2]:) adach 
télatous soula ar chouk mé déo déo choubal akoum ala- 
chakoum choutzatza sabasaba chouém alacha lach ton. 

3. For the love of a woman.® “As a honeybee loves 
the honey in a plant, so too may so-and-so (male) love 
so-and-so (female). And as boys love pretty” girls, so 
may so-and-so (male) love so-and-so (female). And as 
drunkards run to good wine, so may so-and-so (female) 
run to so-and-so (male).” (drawing) (labels, at left:) his 
name; (at right:) her name. 

4. For fever, joint pain, sickness, chills, ague, and a 
defense against evils.”? “Come out of the servant of 


Delatte, Anecdota, 447 and 466, in which a sign (ayuetoy) is 
to be written on an egg with an additional text expressing 
the wish that the female target, whose name is also written 
on the egg, burn in love for the user as the egg is heated by 
hot ashes or a fire. No instructions for the subsequent 
disposition of the labeled drawing are given in the present 
procedure, but a similar scenario, meant by analogy to kindle 
the passions of both parties, is at least possible. On erotic 
magic in Byzantine practice see Zellmann-Rohrer, “Incanta- 
tions,” 52-96. 

69 dpyopda, for eduopda: on the orthography see Kriaras, 
Ackixd, 6:337 sv. edpopdos. 

70 xKaxdyv dmthoyoc: on the spelling with dm- for dro-, see 
Kriaras, Aeéixd, 3:69 s.v. dmdhoyos. 
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55 
fig. 3 


cig TOMA TH ety. TH KaIP@ exelvy cio ev Taos eic 
tov olkov adtod Tlétpov Kal eidev tiv tap’ adtod mept- 
BeByvévyy cal tupéocovoay Kal Hato tis yelpdc 
adtijs 6 Ingots xal ed0dwc ddrjxev adbtyyv. | d¢ Zuoev 
Tovs TeMNONMEvous Kal viky TH Seoud SiapprEac Ehuoév 
Tous KaTaKPIUA, MdGov Kal Tov SodAdv Gov TévdE Kal de 
Ave 7 Kal dig OF.” Sod yapaxtypac: 

nS Soe 

Pe ott at 


AX ARG 


téhos. 

/ > I - * i UA » L. 

5. ypdwe “evertioat 6 Oed¢ THY tpocevyry pov” Kell 
Bdora to ic te deEtd cov Kal od | poBaoat éyOpdv. 

6. “éhénady pe 6 Gade Ett katendynoay-” dikBacé to 
cig Eva Totihpt Kpacl Kal dd¢ To va TO Ty Kal va 
OTAMATHOY TO ciua. dpotws eet Kat &MAnv ydpr sic 
onaléay 7 cig Kovtdpt ypdwe Tov xal Bhota Tov sic TH 
deEid cov Kal od doBaoa. 

Co > ~ ” UJ » zr rd 2 \ 

7. “ei dAnPa¢ &pa Stkaroadvyy-” obtd¢ éottv die 
Anotas Kal d&ric<t>ov &vOpwrov- Kal Bdota to Kal od 
dobaoa. 

| 8. cic Séua dvOpwrov ypdre “ZEedod ue yOpav 
Uov.” ypdiye TO Ue The YapaKTHpas Kat dc T Baotdy eic 
1 Oektdv Tov MeEpl Kal VETO 

ree EER 

oe A > I ¢ ~ A cd € ~ b 

9. “6 Gedo dmaow Huds cal Kabethes Hudc” elvar 
adédtuog eig d&venov xall cig yaArdl xal cig Kepavvdr. 
ypawe To ue Ts KatwWHev yapaxtipac ue Cadapdy Kal pe 
udayov Kal dc To Raote 6 dvOpw|moc. Kal dv thy exy 
yeypaunévy eic xpvotadhoy, eivor wéhtuov Kat dud 
Ouudv God. (at corners of seal) Incot¢ Xpiotds vixd. 


N,26-29 Mt. 8:14-15 (thy tevepay adtod) 37 Ps. 54:2 
39 Ps. 55:2 (xaterdtyncev) 44 Ps. 57:2 47-48 Ps. 58:2 (é 
Tove.) §1 Ps. 59:3 


27 eldev] ejpyv cod. 28 mepyootcuv cod. 29 &¢ conieci : 
vag cod. 30 menndynuévwc cod. | vixyv cod. | dyépnEac 
cod. 37 évatioe Sangin 44 7 &My [sc. mpocevyy]- 6 92d¢ 
apd wou Sangin 47 exOpdv cod. : &x éy8pav Sangin 49 TOV 
cod. : ov Sangin 51 aTWOOU Sangin 53 Xapaxtijpes cod. 
54 divOpw{8pwhrros cod. 


71 This passage was already in amuletic use for protection 
from fever in Byzantine Egypt, as seen in the papyrus 
Suppl.Mag. 1 no. 31, of the fifth or sixth century. 

72 N substitutes xatendynoay for xatendtyoev in the Psalm 
(6tt katendtyoév pe dvOpwmoc, “for man has trodden me 
down’). 


God so-and-so, for he has amulets, they shelter and 
protect him for many years. At that time Jesus entered 
the house of Peter himself and saw the woman with 
him afflicted by fever, and Jesus touched her hand and 
at once it released her.”! (You) who released the im- 
prisoned and in victory breaking their bonds released 
their condemnation, release also your servant so-and- 
so, and let him be released, let him be released.” Here 
are the characters: (signs). The end. 

5. Write “Hear, God, my prayer” (Psalm 54 [55]) 
and carry it on your right side and you will not fear an 
enemy. 

6. “Have mercy on me, God, for they have been 
fixed””* (Psalm 55 [56]). Repeat it over a cup of wine 
and give it (to the patient) to drink and (his) bleeding 
will stop. It also has another use: write it on a sword or 
spear and carry it on your right side and you will not be 
afraid. 

7. “Do (you) truly (speak) righteousness?” (Psalm 
57 [58]): this is for robbers and an untrustworthy 
person. Write it and you will not be afraid. 

8. For the binding of a man.”3 Write “Rescue me 
from my enemies” (Psalm 58 [59]). Write it with the 
characters and let him carry it on his right thigh, and 
he will be released: (signs). 

9. “God, you have cast us out and destroyed us” 
(Psalm 59 [60]) is useful for wind and hail and 
lightning. Write it with the characters below with 
saffron and musk and let the person carry it. And if 
one has it written on crystal, it is useful also for divine 
anger. (at corners of seal | fig. 3]:) Jesus Christ conquers. 
(within seal, outer ring:) Jesus Christ conquers. Christ 


73 ‘The intended use is probably the same as that in PV §1, 
and elsewhere in this corpus, which seeks to release the ritual 
binding of a husband that has rendered him impotent with 
his wife. 
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60 


or 


65 
fig. 4 


ov 


fig. 5 


75 


10r 


fig. 6 


(within seal, outer ring) Ingots Xpiotds vcd. 6 
Xprotd¢ Bactrever. 6 Xprotd¢ vcd. 6 Xprotd¢ amd now 
KaKo oxérel Kal Oadvddttet. (within seal, inner ring) 
uvyjoOytt Kuple THY Tpocevxyv Tod dovAov gov xa 
avyxapycov. Incots Xpiatds ving. 

10. Tepl Thun Kal dydnn- “eiodxovoov 6 Oed¢ Tic 
dejoewds | wov.” ypdye TO cig Acti Tio cehjyNs Nuepw 
cabbdtw i tpity dpe a! tis Ywépac, we TEs YapaKTijpes 
cig yaptl dopo ue Bapth dorpo 7H ut xpdxov Kal uda- 
yov: (at corners of seal) Ingots Xpiotds vixg. (within 
seal) Ingots Xpiotds viKd. py: o p» mhavods onws 
adté- mpoepetetyuy Kal mpd¢ Tov SodAdv cov AUTPwaOV 
Koorta. 

| 11. “ool mpéret buvos 6 Gade ev Liedv” elvan ddé- 
Amos eig xpiotoy, cig KAvdwvIcndy Oardaons, Kal ’¢ 
oKAnpiav. ypdye To huépa TapacKery] OPA TPwTY, 
Bdota to ofjud cov- (at corners of seal) Ingots Xprotd¢ 
vixd. (within seal) Ingots Xpiotdg vixd. “hOahuol 
xupiov emt dixatove, Ata adtod cig dénow adtwv- KUptoc 
Boydc adtod.” 

| 12. “dA<a>Adeate TH Kvplw TeoH i 7H” elvou 
wéhtuos sig Kpitypia. ypdyov te yapaxtipes Kal 
Bdota amdvov xal od hobiou, Hugow Kupiaxy ope 
mpwty (at corners of seal) Ingots Xpiotds vixd. 
(within seal, outer ring) Ijcots Xpiotds vixd. “kpate 
mas of doyovtes buddy, Kal erdpOnre TAA aiwviot, Kal 
eioehedoetan 6 Baotheds tis Odes.” (within seal, inner 


62-63 Ps. 60:2 70 Ps. 64:2 74-75 dh8auol — adrérv Ps. 
33:16 (kal Ota) 75-76 xUpiog—adtod cf. Ps. 27:7 77 Ps. 
65:1 81-83 dpate — ddEn¢ Ps. 23:7 


73,70 Sangin 79 TapacKery| Sangin 


74 Baptlt, for Beptli, on which see Kriaras, Ae£ixd, 4:100 sv. 
1 and 9:405 (with variant Bapft), “pddivo, xdxxwo ypaua,” 
comparing Italian verzino. The qualification “white” (dco) 
may indicate that faptfi stands here generically for a 
pigment, despite its etymology. 

75 «pioros, best taken as a variant of ypimog, on which see 
Kriaras, Ae£txd, 4:380 s.v., spelled also ypinrog; cf. also LBG 
330b sv. ypittog; for the addition of medial o cf. eiote for eita 
in §15 below. 

76 For the inscription of Psalm verses or paraphrases 
thereof on lead seals of the eighth century, see Glynias, 
“Prayerful Iconoclasts,” esp. 68, where verses so attested are 
conveniently tabulated. 

77 This same verse appears, in transliterated Latin agreeing 
closely with the Roman Psalter, in a prescription among 
medical recipes in the fifteenth-century Vienna, ONB cod. 
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is king, Christ conquers, Christ shelters and protects 
from every evil. (inner ring:) Remember, Lord, the 
prayer of your servant and forgive. Jesus Christ 
conquers. 

10. For honor and love. “Listen, God, to my plea” 
(Psalm 60 [61]). Write it at an eclipse of the moon on 
Saturday or Tuesday, the first hour of the day, with the 
characters on white paper with white pigment”4 
with saffron and musk. (seal; at corners of seal:) Jesus 
Christ conquers. (within seal [fig. 4]:) Jesus Christ 
conquers. Mgorpphanous séos auto proeretetémé, also to 
your servant Kostas, redeem him. 

11. “A hymn befits you, God, in Zion” (Psalm 64 
[65]) is useful for a fishing-boat,”° for waves at sea, and 
for rough weather. Write it on Friday in the first hour, 
carry it as your ensign. (at corners of seal [fig. 5]:) Jesus 
Christ conquers. (within seal:) Jesus Christ conquers. 
“The eyes of the Lord are upon the righteous, his ears 
upon their plea (Psalm 33 [34]:16). The Lord is his 
helper (Psalm 27 [28]:7).””6 

12. “Cry out to the Lord, all the earth” (Psalm 65 
[66]) is useful for judgments at court. Write the charac- 
ters and carry them and you will not be afraid—on 
Sunday in the first hour. (at corners of seal [fig. 6]:) 
Jesus Christ conquers. (within seal, outer ring:) Jesus 
Christ conquers. “Raise your gates, rulers, and be lifted 
up, eternal gates, and the king of glory will enter 
(Psalm 23 [24]:7),7” (within seal, inner ring:) éli éli 


or 


med. gr. 45, f. 39v (unpublished), cic td Moco dvdpa dedeué- 
vov. ypdryat eis TO otavply adtod 7 amd eumpocbev adtod 
KatwOev Tod dupeadod adtod Tadta- “todvtot TOPTAG mpittimes 
Beotpyg 6 chaBaunvy topta 9 ntpo pes yAoplat KvEIG OTE Pac 
Yhwpiat- Tounvous optove.” (“To release a man who has been 

ound. Write this on his hip or his front below his navel: 
‘Raise the gates, princes, and be raised up, gate<s>, and the 
king of glory shall <come> in. Who is the king of glory? The 
Lord, strong...” The Psalterium Romanum gives tollite 
portas principes uestri et eleuamini portae aeternales et 
introibit rex gloriae. quis est iste rex gloriae? dominus 
fortis...(23:7-8), ed. Weber, Le Psautier Romain. Weber 
notes a variant uestris for uestri, corresponding to Beotpy¢ 
here, in an early medieval, northern Italian Psalter (cod. € = 
Vat. lat. 5359). 
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N 


85 
10v 


90 


Vr 


95 


100 


tiv 


105 


12r 


I11O 


ring) WAL Al Aape coBabydvate. Oé uov, Ged nov, uy} LE 
éyxatahelmnys tov dod\dy cov Nixo. 

| 13. “6 Oedc oixtipyon Huds Kal edhoynout juéic” 
eivar wdéehtuos du va “TovKouryoys tov éyOpdv gov. 
dBacé to cic tdwp Kai ydoé to ig THY épTa Tov. 
yedvov Tov Wahudv we Tes yapaxtijpes Kal Bdota Tov. 
ottKlyKe. 

14. ypdrpov “6 romatvw tov lopard mpdayec” tov 
oruoy bhov xal Bdota tov ofjud cov Kal drodiwxovTat 
oi Oaluovec. 

| 15.6 109 Waruds got adéhinos Eig udyie Kal ve 
drrodwens Katha Kal KaKhy Opa Kal Kaxd cvvardy- 
Tye dtd dvOpwrrov. Ade bdwp Kal ovvdhemma ard Tov 
é&yrov EMtot Kal Hiia tov npopytyy cal ard Tov &ytov 
Twdvyny tov Tpddpopoy Kal dnd Tov kytov ‘Pryivov Kat 
and Tov &yiov Kutpiavov al ard tov ayiov Ettiyiov 
Kal ano Tov a&ylov Xapitwv<a> Kal amo TOV aylov 
Tlpoxdémiov: hor|rov AdBe Cha te Spdoma péow cig Eva 
oxedos yaAKdv all Oé¢ Ta ig T ydotpL Kal TS TOW! mplv 
eByf 6 Hoc Behe ta cig PATO Awydvi Rdhe Kal Atyov 
bdwp tio Pahdooys Kal Bdhe ta ev TH Tupl Kai de 
Koyhdlovy Kare Kal elote didBace tov Vahudy tpeic 
hopes arrdvov ’¢ td tdwp Kal de AovotH 6 &vOpwrroc. 
duolws ypdve Tov Wodpov cal Bhota cfd cov xa 
Oéhetc AvOZ dred Trou KaKd. 

| 16. cig €yOpdv cov: ypde cig yaptl &yévvytov Téc 
xapaxthpes Kat Bota eig T oT H96 cov Kai od dobn Ofc. 
Kal Tov Extov Vahuov diibacé Tov. of yapaxtypec: 


84 Mt. 27:47, Mc. 15:34 86 Ps. 66:2 91 Ps. 79:2 


rox Aot{hoi}mdv cod. 111 éx THY Yaduov Sangin | ai 


Sangin 


78 Cf. Matt. 27:47 and Mark 15:34; and further PV §29 
with commentary. 

79 ‘movxournons seems best taken as a form of &roxdBe, 
apparently via a by-form &moxoRéw: cf. Kriaras, ebtxd, 3:47 
sv. doxértw, with variants including ’roxdRyw. 

80 Elisha and Elijah were jointly venerated in the Byzantine 
Church, in particular at the Church of the Holy Apostles in 
Constantinople, see BS 4:1128, 1131. For Elijah see also §32 
below. 

81 Bishop of Skopelon and martyr: see BS 11:79-80; for 
his commemoration in the Byzantine Church, on 24 
February, see the Menologion of Basil II, PG 117:325 (no. 
210). 

82 On Cyprian see PV §24 with note. 

83 Of the several homonymous saints the most likely 
candidates are the disciple of the apostle John (BS 
5:319-20), and the patriarch of Constantinople (d. 582, see 
BS 5:323-24). 


lama sabathchanate (sic), my God, my God, do not 
forsake me,’® your servant Nikos. 

13. “God, may you take pity on us and bless us” 
(Psalm 66 [67]) is useful so that you may destroy” 
your enemy. Repeat it over water and pour it out at his 
door. Write the Psalm with the characters and carry it: 
sttkzeke: 

14. Write “Shepherd of Israel, attend” (Psalm 79 
[80]), the whole Psalm, and carry it as your ensign and 
demons will be repelled. 

15. The 109th (110th) Psalm is useful for magic 
and so that you may repel from a person a curse and an 
evil hour or encounter. Take water and holy oil from 
Saint Elisha and Elijah the prophet®® and from Saint 
John the Forerunner and from Saint Reginus®! and 
from Saint Cyprian®* and from Saint Eutychius®’ and 
from Saint Chariton®* and from Saint Procopius.*> 
Then take all the wet ingredients in a brass vessel and 
put them under the stars,®° and in the morning before 
the sun comes out put them into a first-quality vessel. 
Put in a bit of seawater too, and put them in the fire 
and let them boil well and then®” repeat the Psalm 
three times over the water and let the person wash. 
Likewise write the Psalm and carry (it) as your ensign 
and you will be released from every evil. 

16. For your enemy.*® Write the characters on skin 
from an unborn animal and carry on your chest and 


84 Chariton of Palestine (d. c. 350), on whom see BS 
3:791-92. Chariton was commemorated in the Byzantine 
Church on 28 September: Menologion of Basil, PG 117:76 
(no. 73). 

85 ‘The martyr Procopius of Caesarea, honored with at least 
four churches in Constantinople: BS 10:1159-66. 

86 elo t6 ydortpt, for &aotpi(o)y; on the procedure cf. Ds §2 
with commentary. The phrase might also be articulated ig td 
yaotpt (“into the bellied vessel”), but with inferior sense: 
both the following specification of a time before sunrise and 
the use of three synonyms for “vessel” lack clear motivation. 
87 elote: the sense requires the adverb (hence, a variant for 
eita) in place of the more familiar vernacular verbal form of 
eit. 

88 For the procedure compare e.g., the recipe edited from 
the fifteenth-century Bologna, BU cod. 3632, f 482v, in 
Delatte, Anecdota, 624. 
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12v 


120 


125 


13r 


130 


13v 


140 


14r 


145 


CoS” yt 

RACY te + 

‘Y* sty Of rity 

VHeUTY 

El TAS Fee 

ke 

17. 6tav "ndvys ue Tov eyOpdv cov eig ddevtiay- 
ypade tec Kktwlev yapaxtijpes eig dptov Kal daye Tov 
Kal odk éyouv oTéua va AaAOdY KATA Gov: 


ween ¢ lB 

18. sic pihtpov- ypde ’s THY arahdun gov Tiy 
dplotepny Kat delké TO 

| 19. duotws yperpov iAtpov ’¢ thy arrahduyn cov 
TH TOWTH TEPTH TIS TeAHvys Tply Tod Extov Kal deiEE 
TO Kal va Savudcone: 

?@rT 

20. “kbptog év TH Suvduet gov.” adbtdg 6 Wahuds 
ot wdédmwos va Tov diabalng amcvov cig podddatov- 
Kal dere T6 TPdowNd gov Kal Oéhets exe dydryy ye 
Tovs avOpwmous. Suoiws ypadde Kal Tas yapaxtTypac Le 
Cadapky huepa tapacxerf dpa mpwty eis | thy yévva 
THs gehyvys Kal we TOV Waduov Baota Kal Tie YupaKTy- 
pas. Aéyouy “td atédos Tic Bactrelac Tig cwTyplas Tod 
"Euuavovna.” 

CCl TAL Et 

Bat beonr te 

21. “kpivéy pot xvpte.” adds 6 Waduds elva wdé- 
Awos va Adons uaya. SikBale tov Warudv vynotiKds 
dvarethas Tod HAtov drévov eic tOwp. va elvan dred | TH 
Data cai ve eloa xalapds. xal didBalé tov tpeis hopes 
éws TpEeIG NUpas Kal ac TO Tivy vyoTIKds. Kal ypdov 


131 Ps. 20:2 (ktpte) 14x Ps. 25:1 (ue) 


apiotepav Sangin 


124 ote moddun Sangin 
127 otwe roAdyy Sangin 131 oftogSangin 135 ¢ic {eic} 


125 


cod. 141 ddéAmog eivor Sangin 


89 Compare D4 §1, and further the recipe for erotic magic 
in the fifteenth-century Vienna, ONB cod. phil. gr. 108, f. 
3611, in which magical words are to be written on pieces of 
bread, which the target should then be caused to eat: 
Delatte, Anecdota, 635. 

90 A very similar procedure appears in the late sixteenth- 
or early seventeenth-century Athens, EBE cod. 126s, f. 27v, 
ed. Delatte, Anecdota, 66; the same fifteenth-century 


“Psalms Useful for Everything” | 145 


you will not be afraid—and repeat the sixth Psalm. The 
characters: (signs). 

17. When you go with your enemy before an 
authority.°? Write the characters below on bread and 
eat it and they will have no mouth to speak against 
you: (signs). 

18. For a philter.”” Write on your left palm and 
show it (to the target): (signs). 

19. Likewise. Write as a philter on your palm in 
the first fifth of the lunar month, before the sixth (day), 
and show it, and you will be amazed (signs). 

20. “Lord, in your power” (Psalm 20 [21]). This 
Psalm is useful to repeat over rose oil—anoint your 
face, and you will have love among people. Likewise, 
write also the characters with saffron on Friday in the 
first hour at the new moon, and with the Psalm carry 
also the characters. They say, “The crown of the king- 
dom of the salvation of Emanuel:”! (signs). 

21. “Judge for me, Lord” (Psalm 25 [26]). This 
Psalm is useful to loose magic. Repeat the Psalm while 
fasting, at sunrise, over water—it should be from (the 
celebration of) Epiphany, and you should be 
purified—and repeat it three times for three days, and 
let (the patient) drink it while fasting. Write the Psalm 


manuscript cited in the previous note, at f. 359v, gives a 
variant in which the user’s blood is specified as the ink, and 
the palm need only be brought near, rather than shown to, 
the target: Delatte, Anecdota, 635. For a more distant 
reminiscence of the technique cf. also ibid. 58. 

91 For such exegesis of the signs cf. PV §29, M §1, and N 
§21 below. 
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N 


150 


14v 


fig. 8 


15v 


TOV WOAUOY UE Tas YaPAKTH PAG. Kal Aéyouv “6 Bed 8” 
Huay cal oddels Kal? Hud.” 

BI b\o#eZ = 

22. ig movdkyow épyaotypiwv- érapov poddbia, 
arrddet, Kat ypdryov Tae katwlev yapaxtipac &romdvov 
Kal Tapdywo To ei¢ TO dhyaotypt cov 

IGLYUU HE 

“EE) Aft 

we 

23. Tepl va Llojons &vOparrouc: ypdvov Tec KaTW- 
Dev Rotrac cic &ptov xpiOwvov Kal Td dvoud Tous Kal dd¢ 
ta Ente oxvrovg hoyiav va TH dav. va uonPodaw- 
(within seals) vaou eh Baryaxd. yex8 vav. ehowtov ev. 
palovap. | ynav Cach af. nva. nax unon hap. dnw dno. 

24. Tept Stav Géhy va yévyn 6 dvOpwros adhavijc 
omeipov peblOra dca Céhers xal rorilé TH ue aiua &vOped- 
TIVO ws ob va KdUWY KapTOds Kal Wauv dTdaoUY, TOTES 
emape Eva youd Srov Korrdlouvtat- elta Bdve Kal ard 
éva ometpl 6 TO oTOUM cov Kal Kortdlov Kal cig TS yuu 
Kal ot 6|Tolo “dev davis, exetvo TO omreipl elvar THIS 


147 Ka{ka}6- cod. : xat& Ouudv Sangin 149 Tod Adcew 
épyaotyplov Sangin 150 émodi cod. : duovda Sangin 
157 wonPaow Sangin 160 Oéy¢ Sangin 161 énapov 
Sangin 


92 A similar acclamation appears in the scribal colophon 
of the fifteenth-century Bologna, BU cod. 3632 (adduced 
several times in the notes here for comparable ritual recipes): 
6 Oed¢ éott wel? Audv Kal oddele cal’ yudv, printed in 
McCown, Testament of Solomon, 99*. 

93 TovAnots (radAyotc) might refer more generally to the 
business of selling merchandise out of a workshop, or more 
specifically to selling the real estate itself. For the former, 
compare the procedure for making a house “fortunate at 
buying and selling” (edtuyi¢ movdeiv Kal dyopdlev), in the 
sixteenth-century Milan, BA cod. E 37 sup., ff 376v-3774, 
ed. Delatte, Anecdota, 645, by similar burial of a ritually 
inscribed object. For a more general parallel, involving the 
ritual deposition of an ant-hill with accompanying incanta- 
tion wishing for an analogous abundance in various venues 
including a workshop and a store (&pyactypt, payalt), see 
also Delatte, Anecdota, 146. 

94 ‘The causative sense for wicéw is difficult but supported 
by the analogous procedure in N §2; an additional connota- 
tion of mutual hatred between the targets is likely here too. 
95 Aoyiay, apparently from Aoyidw or Aoyidw, most likely a 
by-form of Aoyilo (LBG 945a sv.) or hoydw (LSJ 1055b 
sw. II). 

96 ‘The best parallel comes from a Syriac treatise on the 
properties of the kahind root, attributed to Dioscorus, 
edited by E. A. W. Budge from a codex acquired by him in 
modern Iraq (Syrian Anatomy, 1:597.14-22, at f. 283a-b, 


also, with the characters. They say, “God is with us and 
no one is against us:”9” (signs). 

22. For the selling of workshops.”? Take (sheets 
of) lead, bind (them) up, and write the signs below 
upon it and bury it in your workshop. 

23. To make people hateful.°* Write the seals 
below on barley bread and their names and give them 
to seven dogs, reckoning” so that they eat them: (the 
targets) will be hateful. (within seals (figs. 7-8]:) naou 
elo balchakth chekth nan elsatou eu razouar gean zael ab 
éna éak mésé lar déo deo. 

24. For when a person wants to become invisi- 
ble.? Sow chickpeas, as many as you wish, and water 
them with human blood until they bear fruit, and 
when they are ready, then take a looking-glass,”” then 
put the seeds one by one into your mouth and look at 
yourself also in the glass, and at whichever one you do 


with translation at 2:710): seeds are to be watered with 
blood (asqaé ba-dmé, not “drink with blood” as Budge), and 
the seeds of the resulting crop tested by placement in the 
user’s mouth (or the vessel) while gazing into a vessel of 
water; the correct seed will cause the reflection to disappear, 
and should be used for invisibility by holding it in the 
mouth. A more broadly comparable procedure is found in a 
fifteenth-century manuscript, London, BL cod. Harley 5596, 
ff. 6v—7r, ed. Delatte, Anecdota, 396: there it is further 
specified that seeds should be planted in the eyes and mouth 
of a human skull and packed with dirt, accompanied by 
invocations; once the plants have sprouted, the user should 
hold their seeds one by one while looking into a mirror: the 
efficacious one will cause the mirror to go blank. A similar 
text in Latin, substituting the skull of a black cat, appears in 
a manuscript of the same century, Munich, BSB clm 849, f. 
4ov, ed. Kieckhefer, Forbidden Rites, 240 no. 21; an Italian 
version, in a sixteenth-century manuscript, with a human 
skull but substituting holy water for blood, is edited by 
Burnett, “Magical Manuscript,’ 6-7. For the technique of 
producing a ritually efficacious plant by sowing seeds in a 
human skull, specifically flax, prescribed in a ritual to catch a 
thief in a formulary from Roman Egypt, see the Demotic 
text edited by von Lieven, “Osiris.” 

97 yvaat Srov xortéfouvta; for this sense of xortdéilw see 
Kriaras, Acé:xd, 8:220 sv. II 2. 
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16r 


175 


16v 


180 


185 
17r 


190 


17v 


ddpavdtnytos. Kal eye Kal THs dxéas TO Kehdht, ve Td Exns 
drotoudy Koupévo. Kal Baota ti¢ dhouttots tiv Kapdia 
Kal TOD KopdxKov TO Uvard Kal Ejpavé Ta. 


(within sign) 7 yapaxtypa THs ddavétytos. 

| 25. é&v O2Ays ve xduys Kauutav doyny eig THY 
dovielav cov: Kdue adTH TH KaTwOEV yeypauuéva Kel Vo 
th Ractas &mdvov cov 7 eis Kplow 7 eic 7OAEuov. Kal & 
dev motetys, ypdyov Kal déce ta ic TeteLvov ig TO 
Aad tov xal téEevoe Tov, Sov “dév oxoTwveTa, Kal 
va dys thy dy Pea tod Incod Xpiotod tod dvtog viv 
Kal del Kal ig TodS aidvas TAV aidverv, durV- 

Cét333099 3 itr 

“Tat ePr 


IS waa 

26. éav Géiy¢ va “yAdoys &vOpwrrov ard Kpéuacua 
va UNV uapTupd- ypdryov Ta kdtwlev onueia cig TPdcw- 
Tov d&ptov Kal as T dyn Kal dév duoroyder. Kal due 
Kal puraxtd xal de Td Bactdy novKnuT cunv LovTaic 
UTEVPPL THOMUTEV THOW ELLEdNYTTE Pavyxovprrov duvb- 
Bva twpapa undynote eotas oahtav | cuavyna tIvyKato- 
TUS UTUTTONG UATATTAS ONTIA TleLV havEeyKALTTAG 


Y 
sp 


pp 98 ao. 

27. dudaxtypia Sov eddpovae 6 AdéEavdpos 6 
Bactheds Kat evixnoe todo Edouynxovta dto Bactheic 
tav EMyvov: ypdde cic yaptiv dyévvytov pé poddata- 
uay tes KaTwWOEV yapaKT Hpac: 

tec 3395 

Tro tat¢y 

yer 


175 So€eve cod. 176 va cod. 
190 édépyce Sangin 192 poddotayyav Sangin 


171 xaxlav Sangin 


98 For éxéa cf. Modern Greek oxtd. 

99 On the test by bird cf. the recipe edited by Delatte, 
Anecdota, 553, from the thirteenth-century Paris, BnF cod. 
gr. 2894, f. 336v, in which a contraceptive preparation, of 
donkey’s milk and bean-seed wrapped in deerskin, is 
recommended for proofing by attachment to a bird, which 
will likewise be prevented from conceiving. 
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not see yourself, that is the seed of invisibility. Have 
also the head of the viper,”® you should have cut it off. 
Carry also the heart of the fox and the marrow of the 
crow, and dry them out. (sign) The character of 
invisibility. 

25. If you wish to put a power at your service, 
make these (signs) written below, and you should carry 
them on you either to court or to war. If you do not be- 
lieve, write and bind them to a rooster, on its neck, and 
shoot it with an arrow, whereupon it will not be 
killed,?? and you will see the truth of Jesus Christ, the 
one who is, now and always and forever and ever, 
amen: (signs). 

26. If you wish to free a person from hanging, so 
that he not bear witness, write the signs below on the 
outside of a loaf of bread and let him eat it, and he will 
not confess. Also make (the signs) into an amulet and 
let him carry it: poukémp suén moupais mpeurri 
tesmmpen todd emmedeéchtte bangkonrpou dunbbna po- 
rara médéste estas oaltan smanéa tingkaistas mpuptdés 
masattas détia tiein phanegkaistas (signs) rr thth ss. 

27. Amulets that Alexander the king wore and 
conquered the 72 kings of the Greeks.!° Write on skin 
from an unborn animal, with rose oil, the characters 


below: (signs). 


1oo Perhaps a distant reminiscence of the victory at Chairo- 
neia; for Alexander’s role as a protector in Greek incanta- 
tions see e.g., the text edited by Delatte, Anecdota, 613-14, 
in which, with the help of the archangel Michael, he defends 
humanity against rabid dogs (from the fifteenth-century 
Naples, BN cod. II C 33, ff. 46v—471). 
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N 


200 


18r 


205 


18v 


215 


19r 


220 


225 


19v 


28. eig xpiotv- Emapov yaptlv ayévvytov Kal ypave 
Te an YOPAKTH pac: 


DOT 


ie eo ot 


29. &tepov dudaxtyplov: érapov yaptiv &yévyytov, 
yeade pe xivvdBapr. Stav d|m&s cis Kptow, dé0° To 
arovKdtov gig TO CepBty cov Yépl 

Cela Ss 

iDnirPr ous 


30. sig Adomov avdpdyuvo- ypde TEs YapAKTipEc 
adtéc Kel de tes Baota “aréotetrev Buctheds, dpyovtas 
aod, cal Zvoev adtov..” 

& LLP Re SER Y" 

1H" fo bbs Cola9 | 

PPE KK 

ING PREG AY 

BEEN fe Be BP Xo 

Ror 

Ved Y BAR It 

"ois arr 

BEE YISEYT 

| 31. étepov- ypdrye tas xdtwlev yapaxtypac Kall 


Kae TEs KAI TOTITOV ADTOV KPUdsc: 
GAPE FM EAST AY 


wgyovral ni-yepe 


yodwov cal abtd th svéuata: “kpyowy- denxapyy: 
CapyvlapatdKav capacnov: deotansg atouepytov.” Kal 
> A \ X 4 > ~ a » LA \ \ 
mE Kal TOv 58 Wahudy- “EEedod ue xUptoc.” ypade kal Te 
Katwbev- 

Bb Eh papi 

a , \ a oe ey c cA 

| 32. Etepov Avomor- Kal Adye “wo Zlvoev 6 hy 

Hiias te bdata Kal Tod HMov Td védos E<K>Adouc The 


207-208 dréotethev — adtots cf. Ps. 104:20 224 Ps. 


139:2 («Upte); cf. Ps. 58:2 e€ehod ue &x TOV éyOpav Lov 6 Bedg 


202 dmoKdtw Sangin | CepBdv Sangin 206 YupaKTipac 
Sangin 219 TOUG Sangin 224 ypare Sangin 


ror Cf. Ps. 104 (105): 20. A similar prescription with a 
more accurate citation of the Psalm appears among medical 
recipes in the fifteenth-century Paris, BnF cod. gr. 2315, f. 
216v (unpublished), mpd¢ Td Adoat dvdpa Sedeugvov- ypdnyov 
obtws Kal dd¢ Kal de dopy- ‘anéotethev Bactreds xal Zhucev 
adtdv, dpywv aod Kel ddyjKev adtdv.’ (“To release a man who 
has been bound. Write as follows and give [it to him] and let 


28. For a court judgment. Take skin from an 
unborn animal and write the characters below: (signs). 

29. Another amulet. Take skin from an unborn 
animal, write with cinnabar. When you go to judg- 
ment, bind it beneath your left hand: (signs). 

30. For the releasing of a married couple. Write 
these signs and let (the couple) carry them: “A king 


sent, a ruler of the people, and he released them.”!! 


(signs). 

31. Another. Write the characters below and burn 
them and give to (the patients) to drink in secret. 
Write also these words: kréson deélkarén zarénzarata- 
kain sarasaou destaés stomerétou. Say also the 58th 
(soth) Psalm, “Rescue me, Lord.”!°? Write also the 
characters below: (signs). 

32. Another means of releasing. Say, “As Saint 
Elijah released the waters and the cloud over the sun, 


him wear [it]: “The king sent and released him, the ruler of 
the people, and set him free”) See further e.g., in the 
eighteenth-century manuscript recipe edited by Delatte, 
Anecdota, 116 (f. 63v); and for the scenario of intended use, 
PV §1 with commentary. 

102 In fact the incipit of Ps. 139 (140), here confused with 
the similar incipit of Ps. 58 (59). 
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20r 


235 


240 


Katappaxtas Tod ovpavod, Adcov Kai tov dodiov Tod 
Geod tévde tis EBSounKovta dvo dhéBac Kal vedpac Tod 
un eye Kedhvot wjte eumddiov- od V adyjoys va ovyye- 
vovion 6 dodhos tod Oeod 6 deiva xal H detva- 
#<x>Avoov avdtovs. cabws ehucev 6 ayrog Kumpiavdc tec 
uayixds Bibdoug kal épydot, obtws Kal ey ovjuepov | 
dbva Tov dod<dov> Tod O[eod tév]de Kal Ade the 
EBdourxovta dvo [gAréBac xa] vedpac tod xoput[ov tod] 
ovyy<evov>fjou adtod alttyy]. otduev Kad, oTHLEV 
ueta ddBov [Oe0d].” 

EC feeeta 

Pr°"SICEBE 

WO" ty 

TTA T) 


sabe ge 


231 xwraotcod. | vadyaug cod. 234 BUBdous conieci : 


Bd8uovg cod. 235 tacy cod. 


103 Cf. 3 Kingdoms (1 Kings) 17-18; for the application 
of this narrative in Byzantine ritual see e.g., the recipe in the 
eighteenth-century manuscript edited by Delatte, Anecdota, 
116 (£. 63r-v), a prayer (evy/) for the same purpose as here, 
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having loosed the floodgates of heaven,!°? release also 
the servant of God so-and-so, his 72 veins and nerves, 
that he have no hindrance or obstacle. May you grant 
the coupling of the servant of God so-and-so (male) 
and so-and-so (female): release them. As Saint Cyprian 
released his magic books and deeds,!™ so I too release 
today the servant of God so-and-so, and here the 72 
veins and nerves of his body, so that he may couple 
with her. Let us stand in good order, let us stand with 


fear of God.” (signs). 


and combined as here with a reference to St. Cyprian. For 
Elijah see also N §15 with commentary. 
104 For the role of Cyprian see PV §24 with commentary. 
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Indexes 


Index of Psalms 
Br §9; D3 $9; Ds §2 | Ps. 36 (37) Br §$1, 19; D1 $6; Ps. 90 (91):13 Ds $7 
: D3 St Ps. 100 (101) Br §5; Bz §6; D2 §7 
6 ‘ : Ps. 38 (39) PV $16 Ps. 102 (103) PV §29 
-: Da §101$§ Ps. 39 (40) Br Sar Ps. 103 (104) PV §29 
ahaa sal Ps. 40 (41) D3 $24 Ps. 104 (105) PV §30 
Br $11; D3 $11; N $16 | pg. gy (42) PV §§8, 17; D3 $25 Ps. 104 (105):20 N §30 
PY 2 . i $12; | Ps, 42 (43) PV §18; Br §5 Ps. 107 (108) PV §31 
ce i. Ps. 44 (45) PV §19 Ps. 109 (110) Bz §8; D2 §8; N $15 
4 * : ‘ Ps. 46 (47) PV $20 Ps. 110 (111) PV §32 
yee Ps. 46 (47):9 PV §20 Ps. 111 (112) PV $34 
. ie §2 Ps. 47 (48) Bi §22 Ps. 112 (113) PV §33 
4; B19 4; Ps. 50 (51) PV §21; D1 $3 Ps. 113 (114-15) PV §33 
D3 $94, 14; S §2 
we Ps. 53 (54) D3 S2 Ps.114. (116) — PV§34 
Dy GepS Ps. 54 (55) PV Las §2; D3 $2; | ps, 115 (116) PV $34 
> 5 
Ps. 116 PV$§ 
Br$45D3984.175 | Ps.s5 (56) PV §§23, 39; Br $6; ae - 
S §4; A §3 Ds $66, 26 NSE Ps. 119 (120) PV $35 
Br $143 D1 $3; M Sx Ps. 56 (57) PV §22; Bz $1; D3 §2 asi 2) ty $36 
M$2 S. 120 (121): 1 1 §23 
Ps. 7 (58) Bese Dye? Ps. 121 (122) PV $36 
PV ae D3 $18; Ps. 58 (59) Br §8; N §§8, 31 lenses PY Ge 
Br Sis: $c Ds Gis: Ps. 59 (60) Bz §3; D3 $27; N $9 Ps. 122 (123):1 Br §23 
me ee | De Belen) PV §24; D3 §6; N $10 
M §s5; N §20 Ps, 123 (124):8 PV §44 
Bice Ps. 61 (62) B2 $4 Ps. 123 (12.4) A§s5 
MSs Ps. 62 (63) PV §25; D3 §28 Ps. 125 (126) PV §38 
N$n Ps. 64 (65) D2 §1; S §9; N §11 Ps. 12.6 (127) PV §38 
D1 §5; D3 §§2, 20 Ps. 65 (66) N $12 Ps. 127 (128) PV §39 
D3 §21; Ds §5; N §21 Ps. 66 (67) Bz $5; D2 §2; A Si; Ps. 132 (133) PV §40 
PV S10: Br 667, 18: NS Ps. 133(134)  PVS40 
D3 §7; S §8 Ps. 67 (68) PV §26; D1 §8; S $11 Ps. 138 (139) PV $41 
- §11; D3 §22 Ps, 68 (69) PV es Br §6; D2 $35 | Ps. 139 (140) PV §41; D3 §8; N §31 
$11 a Ps. 140 (141 PVS 
PV §7;D3§8;Ds $4 | Ps. 69 (70) PV §29; S $12 see i 
; ; eee BG Ps. 142 (143) Dz §9;D3 $5 
ai a sae na Ps.143(144) PV S42 
PV $12; Bi §3; D3 §3 Ps. 73 (74) Bi 17; A $6 
PV 613 peas Be 6é Ps.144(145) PV So 
8. 74. (75 I 
Ps. 145 (146 PV §42 
PV $13 Ps. 78 (79) D1 $9 ase) 
Ps. 146 (147) PV §42;A$4 
PV $14 Ps. 79 (80) A§2;N §14 pear PV §43 
PY $14 Ps. 82 (83): 15 S §5 : 
N $1 Ps. 148 PV $43 
- Ps. 83 (84) D2 $4 
§§6, 15; Br §§1, 20; Ps, 86 (87) D Ps. 149 PV $43 
Dr $7; D3 §$1,23 | Ps-86 (87 285 PemeGe PVbe 
PV S15 Ps. 88 (89) D2 §6 
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accusations, relief from, PV §§18, 32 

affliction, relief from, Bx §12; D3 §§12, 
13, 18 

amulet, PV §39; Bz §§2, 3; N §§11, 14, 
15, 26, 27, 28, 28, 29; for child, 
PV $27 

anger, D2 §§4, 5; A §5; N $9 

attack, relief from, Br §14; Dr §3 

baldness, D4 §2 

bewitchment: release from, PV §8; 
release of, D3 §25 

blasphemy, relief from, B1 §8; D3 §8 

bleeding, relief from, PV §21; N §6 

blessing, PV §§22, 36, 38; for house, 
Ds §3; in new year, Bz §5; D2 §1 

boat, protection of, PV §29; S §§9, 10; 
A4§5; N $11 

bone, PV §14 

bowel obstruction, relief from, PV § 42 

breast, A §3 

catalepsy, relief from, D3 $5 

children, protection of, PV §§27, 39; 
release from epilepsy, PV §5; D3 
§18 


commerce: protection in, PV §§ 26, 29; 


Dz §3; success in, D3 §19; N §22 
confession, PV §32; Br §9; D3 $9 
contempt, Bi $5 
court, success in, PV §§2, 6, 9; Br §§15, 

18; D1 §5; M §4; N §§12, 17, 25, 

28, 29 
curse, release of, N §15 
dandruff, D4 §2 
demons: protection from, PV §7; D3 

§§22, 23; A §6; N §14; relief from, 

A§2 
despair, relief from, B1 $7; D3 §§2, 7 
destruction of enemies, Bi §17; 

D3 §§17, 24, 28; N §§1, 3 
discord: relief from, PV §§15, 30, 31, 34; 

41; D3 §10; with wife, PV §§19, 24 
distraction, relief from, Br §4; D3 §4 
divination: by apparition of 

spirit, M §3; by drinking wine 

(methuomancy), PV §25; to dis- 

cover thief, Br §§22, 23; D4 $1; S §4 
drunkenness: divination by 

(methuomancy), PV $25; protec- 

tion from, PV $33 
enemies: PV §23; defeat of, PV §§6, 

9; Bi §20; Bz §6; D1 $7; N $17; 


General Index 


destruction of, Bz §17; D3 §§17, 
24, 28; N §§1, 13; protection from, 
PV §35; Br §13; A §5; relief from, 
PV $§4, 10, 16, 18, 32; Br §§14, 16, 
18; Dr §§2, 3, 5; Dz $93, 4,5, 7, 93 
D3 §27; Ds $4; S §8; A $1; N §§s, 7, 
16; relief from (?), Ds §6; sickness 
caused by, D3 §14; silencing of, 
N §17; subjugation of, PV §3 

epilepsy, PV §s5; release from, D3 $18; 
Ds §3 

evil, aversion of, D3 §§20, 26; N §4 

excessive thoughts, relief from, B1 §6; 
D3 §6 

eye, healing of, PV §18 

favor, PV §15; acquisition of, M §§1, 2 

fear, Bz §7; relief from, PV §§39, 40; 
D2 $4; D3 §§16, 21, 27; S $3; N $§s, 
6, 7,16 

fertility of woman, PV §13 

fever, relief from, N §4 

fidelity of wife, D3 $15 

flour, protection of, PV §38 

fornication, resistance against, Br §1; 
D3 $1 

foundation of house, A §6 

fracture, healing of, PV §14 

friends, discord among, PV §41 

friendship, PV §37; acquisition of, 
PV $37 

frustration, relief from, B1 §10 

grudge, relief from, Bx §3; D3 §3 

hail, protection from, D2 $9; N §9 

hair, D4 §2 

hanging, release from, N §26 

hate, instilling of, N §§2, 23 

headache, relief from, D4 §§2, 3; Ds §1; 
AS4 

honor, acquisition of, D2 §8; N §10 

house: blessing for, Ds §3; foundation 
of, A §6; protection of, D2 §2; D3 
§§20, 23; protection when leaving, 
Bz §1 

infection, relief from, PV §18 

infertility, release of, PV $13 

insomnia, relief from, PV §40 

invisibility, acquisition of, S §1; N §24 

joints, N $4 

judge, success before, Br $15 

king, success before, S §2 


lawsuit, PV §9; N §§28, 29; success in, 
Bi §18; D1 §5; M §4; N §§12, 17 

leg, PV $14 

loan, S §5 

love: PV §11; N §3; acquisition of, 
M §5; N §§r10, 18, 19, 20; relief 
from, PV §28 

magical binding, release of, PV §§1, 
243 D2 §2; D3 $14; Ds $§4, 5; 
N $§8, 15, 21 

marriage, consummation of, D2 $1 

methuomancy, PV §25 

military service, protection in, PV $10 

miscarriage, relief from, PV §20 

money: acquisition of, S §7; loan of, 
S§5 

office: acquisition of, Bz §8; usurpa- 
tion of, PV §17 

pain, A §9§3, 4 

paroxysm, relief from, PV §§43, 44; 45 

peace, PV $§15, 30, 31 

perjury, D1 §9 

persecution, relief from, Bz §11; D3 $11 

philter, N $§18, 19 

pirates, protection from, A §5 

power, acquisition of, Bz §8; PV §17; 
D2 §8; success before, D1 §4; S §2; 
N $$17, 25 

prison, release from, PV $12 

protection: of newborn, D1 §8; when 
leaving house, Bz §1 

protection (?), S §12 

reptiles, protection from, Ds §7 

robbers, protection from, PV §26; 
N $7 

ruler: protection from, D2 §5; success 
before, Br §15; D1 §4; S §2 

sea, protection on, D2 §3; PV §29; 
S §§9, 10; A §5; N §11 

sexual potency, PV §1; D2 $1; N §8 

sickness: D3 §14; release from, Ds §§1, 
2; relief from, N §4 

silencing, of enemies, N §17 

slander, relief from, PV §32; Bi §18; 
Bz $4; Dz $§3, 7 

sleep, PV $40 

snakes, protection from, D4 §3; Ds §7 

spirit, M §3 

stomachache, relief from, PV §42 
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storm, protection from, PV §29; 
Dz §3; S §§9, 10; N §§9, 11 
strength, acquisition of, S §6 


travel: protection in, PV §§26, 29, 30, 
31; Bz §7; D2 $3; D3 $§16, 21; S §§$9, 
10, 11; success in, D3 $19 


unjustness, Br §§2, 16; relief from, 
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wife: discord with, PV §19; fidelity of 
D3 §15; sexual relations with, PV 
§1; D2 §x 


wild animals, protection from, Ds §7 


swearing, falsely, D1 $9 

teaching, Br §19; Dr $6 

thief, discovery of, Bi §§22, 23; 
D4 $1; S$ §4 

thoughts, Br §6; D3 §6 


transgression, Br $21 


D1 $5 


N $§6, 25 


war, protection in, PV §10; D2 §6; 


wealth, acquisition of, S §7 


witnessing, avoidance of, N §26 

woman: fertility of, PV §13; love of, 
N $3 

women, discord among, PV $34 

workshop, success of, N §22 

wounds, treatment of, D4 §3 


Greek Vocabulary 


The word list below includes magical words 


aBept, PV line 142 

Aépxtog, PV lines 218, 22.4 

ayaréw, PV lines 49, 124; M line 2; N lines 16-19 

aya, PV line 70; M line 38; N lines 133 ,62 ,16 

ayévvytos, Br line 28; N lines 109, 192, 197, 200 

dytaocua, PV line 225 

ayiaouds, A line 9 

é&ytoc, PV lines 4.4, 90, 103, 111, 128, 133, 136, 138, 141, 191, 
209-10, 215, 222, 22.4, 22.6; A line 10; N lines 97-100, 
233 

ada, N line 13 

Adwvat, PV lines 44, 139; S line 34 

Aiyéxepwe, Ds line 37 

diva, PV lines 168 ,108; N lines 161,41 

aivoppoéw, PV line 95 

aixnohwota, Br line 5; D3 line 4 

axydla, D3 line 2 

ddchoc, PV line 100 

dhayaxouu, N line 14 

chayahay, N line 15 

dhetow, PV lines 47, 62, 92, 157; D4 lines 9-10, 14-15; Ds 
line 9; A line 11; N line 133 

Ahéavdpos, N line 190 

dhevpty, PV line 180; N line 9 

avaytyvaoKe, PV lines 111, 202; D2 lines 2, 4, 10, 18; D3 line 
40; M lines 3, 14-15, 21, 29, 36 

avdpdyuvov, PV line 107; N line 206 

dvenoc, PV lines 129, 131; N line 52 

avOeddu, Ds line 9 

avttdixoc, PV lines 9, 30, 106 

Avtovios, PV line 193 

amtroyos, N line 24. 

andyvacts, Br line 8; D3 line 7 


anddeua, Ds line 32 

arodéw, Ds line 38 

arodw«xw, N lines 92, 95 

anoxouTtéw, N line 87 

anéviuue, PV line 152 

atoatot«ds, PV line 219 

amdéatovos, PV line 224 

dpagd, D4 line 3 

‘Apne, N line 5 

d&ptoc, PV line 91; S line 25; N lines 120, 156, 183 

dpyy, PV lines 75, 13.4; Br line 31; Bz line 10; D2 line 3; N 
ine 171 

dpytepedc, PV line 217; S line 28 

dpywv, Br line 16; N lines 82, 207 

aobéveta, Ds liner 

dotpovopew, Ds line 14 

abyév, PV lines 207, 209; Br line 33 

aoaya, D4 line 3 

apdvera, S line 1 

adavijc, N line 160 

apavetys, N lines 166, 170 

&pédptos, Ds line 8 

Agpodity, Ds line 36 

att, Ds line 20 

Baryaxd, N line 158 

BavyKovprrov, N line 185 

Baprttt, N line 65 

Praodnuta, Br line 9; D3 line 8 

Reape, PV line 79 

BuBAOc, N line 234 

Bultov, A lines 9, 11 


yay, N line 159 
yytia, Ds line 32 
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yhux6y, Ds line 19 

yhoxt, PV line 22; D3 line 24 

ypduuca, PV lines 223, 226; A line 3 

ypaow, PV lines 4-5, 28, 31, 36, 56, 74, 
84, 92, 108, 112, 118, 122, 130, 135, 
149, 156, 167, 174, 183, 188, 191-92, 
194, 209-10, 216; Bi lines 28, 35; 
Bz line 16; D2 lines 6, 12, 15, 21; 
D3 lines 16, 22, 34, 36; D4 line 2; 
Ds lines 2, 8, 11, 21; M lines 4, 32, 
38; S lines 13, 24, 38; A lines 3, 7, 13; 
N lines 1, 4, 10, 37, 42, 47-48, 53, 
63, 72, 78, 89, 91, 107, 109, 120, 124, 


127, 134, 145, 150, 155, 174, 182, 192, 
197, 201, 206, 218, 222, 22.4 


datpoviZouat, D3 line 30 

datudviov, D3 line 31; A line 8 

daiuwv, A line 6; N line 93 

daveracdy, S line 26 

Aavid, M line 1 

Aavidixéds, M line 17 

dddvy, PV line 96 

dendxapyy, N line 222 

déua, N line 47 

devdporiBavov, PV line 97 

deouds, N line 30 

deotang, N line 223 

dé, PV lines 2, 7; D2 line 15; Ds line 4; 
M line 7; N lines 174, 201 

dytia, N line 187 

dyo, N lines 13, 159 

diabdle, PV lines 12, 17, 20, 23, 27, 41 
46, 51, 61, 72, 79, 86, 89, 98, 109, 115, 
120, 125, 162, 172, 197; Bi line 22; 
D3 lines 14, 18, 24-25, 33; Ds lines 
7, 13, 26, 33; M lines 8, 17; S lines 14, 
36, 38, 45; A lines 2, 10, 18, 21, 25; 
N lines 39, 88, 105, III, 132,142,144 

diabarrw, Br line 22 

dtacxeAtlw, PV line 32; N line 3 

diagudatto, N line 59 

diddoKw, Br line 24; D1 line 7 

Aidvpos, Ds line 37 

dtkatoc, PV line 16; N line 75 

dikatocbvy, B2 line 4; Ds line 35; 
S line 12; N line 44 

dixacty¢, Br line 16 

Atoviatos, PV line 194 

dix, Br line 12; D3 lines 11, 27; 
D4 line 16; A lines 6, 8 


dovdeta, N line 172 
dvvactela, D1 line 4 
duvbBva, N line 185 
éyyaotpdvw, PV line 56 
éyxddeua, PV line 10 
éyxadéw, PV line 10 
eypeuvilw, PV line 60 
eixovia, M line 19 
eipyved, PV lines 67, 69, 169 
eipyjvy, PV lines 148, 167 
elouicyw, D2 line 1 
éxxAnoata, S line 28 
2ha0w, PV lines 61, 89, 91; D4 line 8; 
Ds line 7 
éhaia, PV lines 193 ,73 
zhatdradoy, S line 40 
Zhatov, PV lines 51, 63, 157 
Zrenuovdw, Ds line 29 
EM, S line 34 
’Ehtoé, N line 97 
“EMyy, N line 192 
edoatov, N line 158 
edw, N line 158 


Ehot, PV lines 44, 139 
"Eupavovyn, N line 138 


eupednytte, N line 185 
évepyéw, PV line 65 


"E&axovotovdiavec, PV line 193 


2kdntw, PV line 124 
eaotpadd, D4 line 3 

eEvada, D4 line 3 

eEodo8 pete, N line 1 
eEouoroyéopat, D3 line 9 
eEouordyyats, PV line 154; Br line 10 
zEovoia, Ba line 16; D2 line 20 
émixadréw, PV line 127 
értopxéw, D1 line ro 
épyaotyptov, N lines 149, 151 
épyoevtia, PV line 202 
épwtdw, M line 26 

eotac, N line 186 

ev, N line 158 

edayyédtoy, PV lines 133, 136 
evdoyia, PV lines 181,176 ,104 
edtuxitw, Ds line 23 
Etdtbytos, N line 99 
edvppootyy, S line 31 

ed, PV line 111 


"Edecos, PV line 192 

éy8pevo, PV line 71 

2y8pdc, PV lines 18-20, 25, 33, 41, 81, 
155, 171; Bx lines 14, 18, 20; Bz line 
12; D1 line 2; D2 lines 8, 11, 14, 
17, 23; D3 lines 14, 20; Ds line 29; 
S line 32; A line 1; N lines 1, 38, 47, 
87, 109, 119 

éy8padye, D1 line 5 

Caed, N line 159 

Capyvlapataxary, N line 223 

Cadapdc, PV lines 37, 93, 184; N lines 
$3> 135 

nox, N line 159 

7AL PV line 14.2; N line 84 

’Hitac, N lines 228 ,97 

ttc, PV lines 86, 151, 171; Ds line 36; 
M line 15; S line 19; N lines 103, 
143, 228 

nva, N line 159 

Odhaooa, PV line 137; D2 line 10; 
S lines 41 ,36; A line 20; N lines 
104,71 

Savuatoupydc, PV line 218 

Senedtow, A lines 23, 26 

Deoddyos, PV line 134. 

ed, PV lines 64, 90, 139-40, 176, 181, 
209; Bi line 21; Bz lines 2, 6, 9-10; 
D1 line 1; D2 line 13; Ds lines 
18, 25; S lines 2, 5, 37, 46-47, 523 
A lines 1, 22-23; N lines 2.4, 37, 39, 
51, 56, 62, 70, 84, 86, 146, 230, 232, 
235, 238 

Beodavia, PV line 226; A line 10 

Séput, N line 23 

Sepudc, PV lines 96, 98 

Oyptov, Ds lines 39, 41 

Orig, PV line 19; Bx line 13; D3 lines 
12-13 

Suutaya, Ds line 24 

Supidw, Ds line 23 

Oawuats, PV line 128 

TauBrryoc, PV line 193 

idopat, PV lines 64 29 

idixds, PV line 49 

tepedc, PV line 223; S line 29 

‘Tepovoahyp, PV line 143 

Tycotc, PV lines 4.4, 211; N lines 
26, 29, 56-57, 61, 66-67, 73-74, 
80-81, 176 
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‘TIopayi, PV line 139; A line 7; N line 91 

isyupdc, PV line 210 

Twavvy¢, PV lines 133, 194; N line 98 

xabapile, PV line 208 

xaddptoc, Ds line 12 

xa8apdc, PV lines 4, 100, 147; Ds line 8; 
M line 22; N line 14.4 

xatvotpyios, Ds line 12 

xatvoupy6c, PV line 126 

Kaxohoyéw, PV line 155 

xodaptveroc, D4 line 10 

xduatoc, D3 line 26 

xatviCw, PV lines 38, 93; M lines 6, 20 

xarvododyy, PV line 119 

xatvéc, D4 line 16 

xapdBu, PV line 131; A lines 15, 20 

xapdta, PV lines 66, 147, 154, 173, 188; 
Ds line 21; M line 7; N line 167 

xapdiotovos, A line 12 

xapttéc, N line 162 

xapotoy, Br line 37 

xataBdMw, Br line 20; D3 line 34 

xatadixdlw, PV line 30 

xaté«ptua, N line 31 

xatadadew, B2 line 8 

Katédyic, D3 line 5 

katévokic, PV lines 66, 68 

xatépa, N line 95 

katappaxtys, N line 229 

xatapopidtw, PV line 160 

xatappdvyotc, Br line 6 

xatnyopia, PV line 81 

Kata toy, D3 line 16; N line 3 

xepavves, N line 52 

xepdatve, PV line 10 

xeplv, D2 line 9 

xedaddrovos, A line 12 

xyptov, M line 23 

xivvaBapt, N line 201 

xioadc, PV line 58 

KAét 776, Br lines 28, 33; D4 line 1; 
S lines 11, 23; A line 18 

KAeWla, Br line 30 

xhbdwv, D2 line 10; S line 36 

KAvdwvionds, N line 71 

xowtaélw, S line 21; N lines 163-64 

xovtapt, N line 42 

xdpaxog, N line 168 


xopttliov, N line 19 

xopodpt, A lines 16, 20 

xdapos, S line 50 

xpacty, PV lines 115, 160-62, 208; 
N lines 20, 40 

xpéuacwa, N line 181 

xpeudo, PV lines 37, 118, 184 

xpyowy, N line 222 

xplotc, PV lines 24, 31-32; Bz line 13; 
N lines 173, 197, 201 

xptomog, N line 71 

xpttyptoy, Br line 23; Dx line 6; M line 
30; N line 78 

xpity¢, PV lines 13-14 

xpdxos, PV line 190; N line 65 

Kpévog, N line 4 

xpotw, Br line 39 

xptotamos, N line 55 

xuvyyds, A line 20 

Kurptavéc, PV line 111; N lines 99, 233 

Kebotac, N line 69 

aud, N line 84 

déyw, PV lines 15, 53, 53, 66, 68, 76, 101, 
105, 131, 133-34, 140, 147, 159, 155, 
158, 178, 180, 205, 212; Br lines 1-2, 
8-9, 12,17, 20, 23, 26; B2 lines 1, 
8, 10, 12, 17; D2 lines 11, 14-15; D3 
lines 28-30, 38-39; Ds lines 3, 20, 
39; M line 9; S lines 11, 32, 42-43; 
N lines 137, 14.6, 22.7 

Aertovpyéw, PV lines 223-224 

Aertovpyta, PV line 225 

Aertovpyés, PV line 220 

Aetic, N line 63 

Ayotas, PV line 118 

Anotis, N line 45 

Awa, PV line 142 

Aoytopuds, Br line 7; D3 lines 2, 6 

Adyos, PV line 13.4; A line 6 

Aovtpdy, PV lines 85, 119 

Avyéa, D4 line 3 

Abatuoy, N lines 206, 227 

uayedo, PV line 28; D3 line 36 

uayle, D2 line 6 

uayixds, Ds lines 26, 32; N line 234 

udytov, PV line 108; N lines 94, 142 

udyos, Ds line 28 

udva, PV line 6 

udvtic, Ds line 27 
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Makithtavec, PV line 194 

udpave, S line 24 

Maprivoc, PV line 193 

uaptupaw, N line 182 

udptuc, PV line 65 

uacattac, N line 187 

uaotiyn, PV line 93; M lines 6, 22 

udtetoc, PV line 155 

uavpoudviKos, PV line 132 

uayetpry, PV line 132 

uayéouot, PV lines 166 ,107 

udyy, PV lines 82, 107, 197 

ueytotay, S line 4 

ue8votac, N line 20 

ue8dw, PV lines 116, 161 

ueitéw, PV line 181 

uéAt, N line 16 

uepatyy, PV line 96 

undyate, N line 186 

utaxpd, PV line 143 

uiéw, PV line 14.6; N lines 8, 12, 155, 157 

uvnowaxia, Br line 4; D3 line 3 

worth, N lines 149 ,2 

udptov, PV line 126 

udcxos, PV lines 184, 189; N lines 54, 65 

uouTtaic, N line 184. 

uovtapd, S line 2 

urcevppt, N line 185 

urumtons, N line 187 

uvahd, N line 168 

uuptotixés, Ds line 24 

vay, N line 158 

vaov, N line 158 

vepdv, PV lines 11, 13, 15, 86, 100, 125, 
135, 150, I71, 197-98, 202; Ds lines 
12, 17; S lines 18-19, 21-22; A lines 
2, 19, 25 

vedpa, N lines 236 ,230 

védos, N line 228 

veopdv, PV line 92 

vyoteto, PV lines 91, 14.6; Ds line 15, 

vyotixés, N lines 142, 145 

vijotic, PV line 72 

viBw, M line 37 

vixdw, PV lines 24, 33, 42, 158; Bi line 
25; Bz line 13; D1 line 8; N lines 
56-58, 61, 66-67, 74, 80-81, 191 

vixy, N line 30 

vixytys, M line 10 
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Nixog, N line 85 

virtw, PV line 87 

véaoc, PV line 212; N line 23 

£évoc, PV line 49 

Evdwoe, Bi line 38 

oaAtav, N line 186 

6debw, D3 line 18 

606¢, D3 lines 26, 29 

otxoc, PV lines 175, 198-99; Bz line 
1; D2 line 4; D3 lines 16, 27, 32; 
M line 19; A lines 23, 26; N line 27 

oivaver, PV line 79 

dpoltwua, M line 25 

dporoydw, N line 183 

dporoyéw, Bx line 39 

dpdvota, PV line 199 

duopdoc, N line 18 

déutacpuds, D3 line 22 

dpuotdytoy, N line 23 

dpvi8a, PV line 208 

odpavec, PV line 214; N line 229 

b>8audc, PV lines 78, 80; Br lines 
34-35, 38; N line 74 

dtc, D4 lines 13, 16; Ds line 38 

dxéa, N line 166 

Tadtov, PV lines 22, 89, 122, 182, 1873 
D3 line 23 

tic, PV line 192 

tawvia, PV line 39 

Tradxdptov, N line 18 

Traupaxdprotos, PV line 217 

Tapaxadéw, A line 22 

napaxdyats, D2 line 13 

Tapavonéw, Br line 26 

Tapayow, PV line 175; N lines 2, 151 

mapotvouss, PV lines 204, 207 

nacyawvov, Ds line 15 

Tedd, N line 30 

rept bddrw, N line 27 

tetetvoc, PV lines 109, 113, 168; 
N line 174 

Tlétpog, N line 27 

myaou, PV lines 7, 12, 151 

Ty%, PV line 100 

m6, S line 16 

tivaxtou, Ds line 8 

tv, PV lines 104, 115, 126, 162, 173; Ba 
line 13; D2 line 18; N lines 40, 145 

mutvptc, D4 lines 7, 11 


tA€«Kw, Br line 18; D1 line 5 

tdyyy, D2 line 22 

tAoiov, S line 41 

TAovtéw, S line 30 

Thovtiap6s, S line 30 

TAbBvw, PV lines 99, 126, 151, 1575 1723 
Ds line 16 

mvedua, PV lines 103, 222; M line 25; 
Aline 24 

to8éw, PV line 77 

1680¢, PV line 124 

modewéw, Br line 15; D1 line 3 

Todeutxds, PV line 36 

médeuoc, PV line 35; Br line 2; D2 line 
15; D3 line 1; N line 173 

tovypds, D2 lines 9, 17; Aline 24 

topva, PV lines 203, 205 

mopvela, Br line 2; D3 line 1 

mépta, PV lines 13, 31, 41, 74, 85, 150, 
153; A line 3; N line 88 

motypwv, PV line 161; N line 40 

totilw, N lines 161, 219 

mouxyur, N line 184 

tovhyatc, N line 149 

mpayuatevtéw, PV line 117 

mpeoBetw, PV line 220 

mptvo¢, Br line 38 

tptoxw, D4 line 14 

tptoua, D4 line 12 

mpddponos, N line 98 

mpoepetety un, N line 68 

TIpoxdmtos, N line 101 

mpocevyy, N lines 37, 60 

mpoaKédanor, PV lines 57, 190 

mpopytng, N line 97 

mpoontixds, PV line 218 

tupécow, N line 28 

mupetéc, N line 23 

moavovs, N line 67 

Tapapa, N line 186 

palovap, N line 159 

paive, A lines 19, 26 

6eB(G10v, N line 161 

é7y7¢. M line 10 

‘Pnyivos, N line 98 

piyos, N line 23 

podéhatov, PV lines 46, 157; N line 132 

poddatayua, PV lines 37, 79-80, 185, 
189; M line 37; N line 192 


caBacuba, N line 14. 

cabaySavi, PV line 142; N line 84 

aba, PV lines 43, 139; S line 34 

Lapovya, PV lines 44, 139 

gapacaov, N line 223 

capBa, S line 24 

catdptov, PV line 39 

aébe, S line 5 

onjuetov, PV lines 43, 118, 211; M line 
39; S line 42; N line 182 

ana, N line 67 

adypods, Br line 38 

ottouédt, N line 17 

Xt, S line 37; N line 70 

cwwrdo, S line 43 

oxdypta, PV lines 129, 137; N line 72 

axdpdoy, PV line 97 

axotav, N line 175 

axdtx0o<, N lines 11, 157 

opavya, N line 186 

cova, N line 13 

onaéa, N line 42 

onabiv, PV line 40 

otetpl, N lines 164-65 

otetpa, N line 161 

omit, PV lines 14, 27, 165, 168; Br line 
30; D2 line 7; Ds lines 22-23 

atahaypatia, S line 41 

atavpdc, PV line 102; S line 42 

atédos, N line 137 

atotyetov, PV line 26; D3 line 32; 
M line 32; A line 5 

atouepytov, N line 223 

otpata, Ba line 14; D3 line 18 

ovyyevovew, N lines 231, 237 

ovyxé, Br line 11 

otluvyos, D2 line 2 

avyy, N line 184. 

ouvéetupa, N line 96 

auvandytyud, N line 95 

avvtpiby, PV line 66 

aw, N line 17 

ta&idu, S line 49 

tetpaovy, Ds line 39 

taxi, PV line 61 

tlovxahae, S line 14 

tyAatous, N line 13 

thouurcey, N line 185 
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tuetv, N line 187 

tiwyKatotac, N line 186 

tofevw, N line 175 

Toféty¢, Ds line 37 

tpépo, PV line 183 

tporépty, PV line 217 

tuMaow, S line 15 

tpavvos, D2 line 14 

twdw, N line 185 

imvos, PV line 195 

dréntyg, Br line 36 

brotkoow, PV line 18 

drowvia, D4 line 4; S line 13 

daveyxatotes, N line 187 

odpuaxoy, A line 12 

otAtpov, N lines 12.4, 127 

duit, S line 43 

dobdw, PV lines 118, 161; D3 line 29; 
N lines 38, 43, 46, 79 

goéw, PV lines 162, 182; D2 line 11; 
D3 line 39; M line 26; S line 9; 
N line 110 


ddfoc, PV lines 183, 187-88, 221; Bz 
line 14; S lines 8, 47, 53; N line 238 

dovéac, A line 18 

godpvos, PV line 119 

govodtov, PV line 36 

ovdd«ry, PV line 53 

ovdaxtyptoy, B2 lines 5, 7; N lines 25, 
190, 200 

gvdaxtév, PV lines 123, 184; N line 184 

gvddcow, S line 9; N line 25 

Marta, M line 23; N line 14.4 

yahatn, D2 line 22 

yahatr, PV lines 132, 135; N line 52 

yap, S line 31 

yapaxtyp, PV lines 112, 142; Ds lines 
4, 8, 11, 22; M lines 5, 9; S line 39; 
N lines 2, 32, 48, 53, 64, 78, 89, 
II1O—II, 120, 134, 136, 14.6, 150, 170, 
193, 198, 206, 218 

yapdcow, PV line 39 

yapéw, M lines 2, 8, 16 

yapic, N line 41 
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yapioua, PV line 219 

Xapitwy, N line 100 

yaptys, M line 4 

yaptiov, PV lines 5, 7, 37, 84, 136-37, 
175; D2 line 6; M line 6; S lines 15, 
17, 20, 22-23; N lines 65, 109, 192, 
197, 200 

yex9, N line 158 

youBur, N line 14 

youyp, N line 15 

your, N line 13 

youttatla, N line 14 


"| 57 


Xprotdc, PV lines 44, 211, 218; M lines 


10-11; S line 43; N lines 56-58, 61, 
66-67, 73-74, 80-81, 176 

yauc, S lines 16 ,14 

~pevdys, PV line 156 

Yuntv6ry, Br line 33 

édtoc, Ds line 41 

‘youtov, D4 line 2 

‘youdtrovioy, N line 10 

attov, D3 line 30 
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Fig. 1. St. Petersburg, RNB cod. gr. 646, folios 4v (this page) and 5r (facing page) 
(all photos courtesy National Library of Russia) 
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Fig. 2. St. Petersburg, RNB cod. gr. 646, folio 5v 
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Fig. 3. St. Petersburg, RNB cod. gr. 646, folio 8v 
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Fig. 4. St. Petersburg, RNB cod. gr. 646, folio 9r 
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Fig. 5. St. Petersburg, RNB cod. gr. 646, folio 9v 
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Fig. 6. St. Petersburg, RNB cod. gr. 646, folio 10r 
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Fig. 7. St. Petersburg, RNB cod. gr. 646, folio 14v 
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Fig. 8. St. Petersburg, RNB cod. gr. 646, folio 15r 
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